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Geeoiy all le KM He Fp eel 


Hajj is one of the five fundamentals of Islam. 
Hundreds of thousands of Muslims coming from 
every corner of the world annually attend the 
holy congregation. As the Hajj.is.always per- 
formed in or around the city of Mecca, a general 
pilgrim coming from outside Hijaz is scarcely 
acquainted with its correct performings. Its, 
must for him to have a guide book explaining 
actual process and precepts of the Hajj ritua 


A lot of books, detailed and concise, 
written for the purpose’in Arabic, Persian 
Urdu, but thereis'a regrettable want of sucl 
in| English language. The Urdu treatise 


being both concise and comprehensive,” 
most useful one for a general reader. ] 
handbook, easy to keep and easy. to ¢ 
comprising all essential instructions for ag 
pilgrim, a : 
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Hajj is one of the five fundamentals of Islam. 
Hundreds of thousands of Muslims coming from 
every corner of the world annually attend the 
holy congregation. As the Hajj.is.always per- 
formed in or around the city of Mecca, a general 
pilgrim coming from outside -Hijaz is scarcely 
acquainted with its correct performings. It is ia 
must for him.to have a guide book explaining the 
actual process and precepts of the, Hajj rituals. 


A lot of books, detailed and concise, 
written for the purpose’in ‘Arabic, Persian am 


being: both concise and) comprehensive,’ is 
most useful one for a general reader. I 
handbook, easy to keep and easy, to con 
comprising all essential instructions for a gen 
pilgrim. Pea «5 
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Times and again I wished it to be translated 
in English. Some of my Muslim brethern in 
South Africa askei me and my father the sam: 
I was waiting for a proper time to have thi 
honour of its translation, when my elder broth:: 
Molana Muhammad Zaki pleased me to info: 
thatthe « work had already been started by Mol: 
Muhammad: Muhtarim Faheem Usmani, a vi: 
competent man in my opinion, to undertake t. 
work. A few weeks later, the script was in 1 
hands. Now I handed it over to Molana Aiftal 
Ahmad of Darut-tasneef limited, who on my re" 
uest not only thoroughly studied the whol 
translation and made improvements wherev«: 
necessary but also added the English rendering 
of the appendix published in the recent editior 
of the original book which was not before thic 
___ origina] translator. 


} —-._ Having little time, I could not intensely 

4 read the whole book, nor could I compare the 
translation with the origin. Yet I have gone 
th rough a considerable part of the typescript 
finding the translation right, correct and ‘easy 
to understand, and expecting the same for the 


sly I hope this handbook will suffice the needs 
a English knowing pilgrims who cannot study 
the precepts of Hajj in Arabic, Persianand Urdu. 


se 


vii 
May Allah give His good awards to the translators 
and publishers of the present book. The readers, 
too, are requested not to forget them in their 


prayers, and I will be much obliged if they will 
do for myself the same. cyellall oy dite)! O! Ulye 35 Is 


Muhammad Tagi Usmani 
Editor Albalagh Monthly 
and Professor of Hadith 
ip Darululoom, Karachi, 
8, Shawwal 1392 A.H. 
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May Allah give His good awards to the translators 
and publishers of the present book. The readers, 
too, are requested not to forget them in their 
prayers, and I will be much obliged if they will 
do for myself the same. creJlall Gy diterl! Ol Ulye 3,515 
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Editor Albalagh Monthly 
and Professor of Hadith 
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AD TRANSLITERATION 
REEL, é The system followed in transliteration of 
PREF ACE Arabic and Urdu Alphabet in this treatise. 
s-l a Lb t 
While converting this booklet into English 5 L 2 
language I have particularly used easy version s ey ; b ¢ (inverted “ 
that it may remain within the comprehension apostrophe) 
such people also who have only an elementar ; 
knowledge of English Language. I have tric Pp & gh 
my best to convey the sense of Urdu version in 5 ” ~ f 
full with all it’s constructional beauty and lite- a ros i 4 
rary Charm. As far as possible, I did not touch F ¥ 
the different terms used in this booklet, as such E , g 
an attempt, it may well be appreciated, could & ai J i 
hurt the true sense and real purpose of termino- = f ae 
logy and would certainly render the dictates of c A o = 
Hajj un-apprehensible. However, in order to 3 4 z ee 
_ make the terms within the reach of common 5 ; 4 (di Mt ot 
ee enn. 1 have given necessary explana- aioe = ie, P 
3 pocns to every term in the below margines : 5 . , 
_ May God approve this pretty contribution of J zh «s (Conso! 
fie a s So 
, o sh gaia 
vw $ s 
{nasa Humble, vw dh _ (Kasi 
Mohammad Mohtarim Fahim Usmani , (Dhs ne 


M.A. 
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In the name of Allab, the Most Gracious, 


the Most Merciful 
We praise Him and Solicit blessings for His 


noble Messenger. 


Hundreds of ‘Ulama have written a_ large. 
number of books on the precepts of HAJJ’ in 
different langnages at different times, Some of. 
them are very detailed while some are brief. 
The purpose of this small treatise is only to give 
an account of the necessary dictates for Hajj in 
easy language with. easy classification. These 
dictates have been derived from the same detaile 
books to which necessary reference have 
been made. In edition to the genera lly r 
books on ‘Hadith’? and ‘Fiqh’, t! 
this treatise are as follows :— 


1, Man&sik by Mulla ‘Ali Qari. : 


1. Pilgrimage to Mecca. po 

2. Narration of a saying or action or ied ay ‘ 
Holy Prophet. cae " ie 

3. Islamic Jurisprudence. 
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In the name of Allah, the Most Gracious, 


the Most Merciful 
We praise Him and Solicit blessings for His 


noble Messenger. 


Hundreds of ‘Ulama have written a large 
number of books on the precepts of HAJJ’ in 
different langnages at different times, Some of 
them are very detailed while some are brief. 
The purpose of this small treatise is only to give 
an account of the necessary dictates for Hajj in | 
easy language with easy classification. These : 
dictates have been derived from the same detailed 


been made. 
books on ‘Hadith’? and ‘Fiqh’, the 
this treatise are as follows :— 


1. Manasik by Mulla ‘Ali Qari. 


1. Pilgrimage to Mecca. 


2. Narration of a saying or action or applied approval of the 


Holy Prophet. 
3. Islamic Jurisprudence. 
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Ghunyat-un-Nasik. 


Zubdat-ul- Manasik by Hazrat Maulain: 
Rashid Ahmad ,Gangohi (alongwith it: 
annotation by Haji Sher Mohammac 


Mohajir Madani). 
Most of the dictates*have been deriv. 
from this very book. 


As a Matter of fact the. reat service in t 
respect has been rendred by these very ‘Ulam: A 


My contribution therein rests’ only on faci). 
tation and classification composed in 10 days of 
the month of Shawwal, 1387 A.H. This is i: 
compliance with the orders of some of my elder: 


through whose blessings it is not improbable t 


hope ‘that Allah may approve my petty contri- 


bution as well. 

Muhammad Shafi 
seat! (May Allah forgive him) 
 hisligiod arc 17th Shawwal 1387 A.H. 


DEFINITIONS OF THE TERMS USED IN 
CONNECTION WITH HAJJ AND EXPLANA 
TIONS OF SACRED PLACES 
(ae ONGED IN APEESDETICAP ORDER) 


Agee Afaqi. is, the. paieen who lives outside 
Mig&t boundaries:such as Indian, Pakistani, 
Egyptian, Syrian, Iraqi; Iranian and so on. 

Ash-hur-E-Hajj. The months of Hajj i.e. com- 
plete months of Shawwal, Zi-Qa ‘da and half 
of the month of Zilhijja. 


Ayydm-e-Tashrig. ‘The days from 9th to a 


proclait: aed. ene eel 
Bab-us-Salam.' “with this: mimedthisnsy ~ gate o: 

Masjid-ul-Haram in Mecca. The first en 

ance'to the Sacred » Mosque: isi f 

through this gate. Another gate 

same namé isin Madina. » This is tt 

of Masjid-e-Nabawi opening on: th 

4 market. pe 


Paps Urana.. iat is. a jungle : ae 2 
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. 2. Ghunyat-un-Nasik. 
Rashid Ahmad } Gangohi (alongwith it 


Mohajir Madani). 
Most of the dictates*have been deriv. 
from this very book, 
As a matter of fact the. reai.service in t! 
respect has been rendred by these very «Ulam: 
My contribution therein rests’ only on faci: 


through whose blessings it is not” improbable t 
hope that Allah may approve my petty contri- 


bution as well. 
Muhammad Shafi 


eet] 7 (May-Allah forgive him) 
hsliaiod sor. 17th Shawwal 1387 A.H. 
; ‘yBeom ef K8 ‘ a WO ne 7 4 be : 
© Harisisi yiles et j Toi nT 
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3. Zubdat-ul-Manasik by Hazrat Maulan3 


annotation by Haji Sher Mohamma: 


tation and classification composed in 10 days.o of 
the month of Shawwal, 1387 A.H. This is i: 
compliance with the orders of some of my elder: 


DEFINITIONS OF THE TERMS USED IN 

CONNECTION WITH HAJJ AND EXPLANA 
“TIONS OF SACRED PLACES 

i ANGED IN APEESPE MCAT ORDER) 


Afagi. Atagi. is, the. Ron 8 who lives outside 
Migat boundaries:such as Indian, Pakistani, 
Egyptian, Syrian, Iraqi; Iranian and soon. 

Ash-hur-E-Hajj. The months of Hajj i.e. com- 
plete months of Shawwél, Zi-Qa ‘da and haif 
of the month of Zilhijja. 

Ayydm-e-Tashrig.\ The days from 9th to» 13th, 
Zilhijja wherein pisoeee is regularly 
proclaiined. ... »., — 

Bab-us-Salam. “With: this mame: there is a gate 

-Masjid-ul-Haram in Mecca. The: first er 
ance’ to the! Sacred - Mosquesieltl le 
through this gate. Another gate with the 
same name, isin | Madina, ra , the, 


UMAEKet... of clo smom ede eile 
Bobizel Urana., This: ds.a jungle: n ar 
/ wherein the observance of Wagot i: otila 
ful; for it is,out,of ‘Arafat. boundaries. — 
Bab-e-Jibril, ‘Through this gate Hazrat Jibril, the 
angel, used to visit the Holy Prophet. (Peace 


a 


ae 
—¥ 
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be upon him). This is the gate through which 

we go to Jannat-ul-Baqi‘. 

Dam. During Ihraim, perpetration of certain 
prohibited acts causes the obligation of 
offering sacrifice ofa goat etc. It is called 
Dam. - 

Ghar-e-Hirad’. It is the cave mere the first 
revelation was sent down to the Holy Prophet 

» (Peace be upon him). It is situated in Jabal- 
e-nér which is on the roadway to Mina. Its 
top is visible from far off. 

Ghar-e-Thaur. In this cave the Holy Prophet 
esieace be upon him) stayed for three days 

' at the time of his’ Se pagan (Hijrat) from 
ilkecba’ 

Hajar-- Aswad. The black stone. tt is a stone 
from Paradise. It:was white like milk when 

it came from the Paradise but the sins of the 
- human beings rendered it black. — It is fixed 
» in the wall at:about a man’s height in the 
» south eastern corner of Baitullah. It has a 


| -» silver frame around it. 
' Hudaibia. It is the name ofa place before the 


| precincts of Haram on the way from Jedda 
“to Mecca. Nowadays, it is known by the 

name of Shumaisiya. A mosque is situated 
» on this very spot. Here, the Holy Prophet 
-. entered into a treaty with the infidels and it 
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is the place where the Holy Prophet (Peace 
be upon him) took an oath of allegiance, 
Bai‘at-ur-Ridhwan by name from his noble 
companions. It is the starting point of the 
precincts of Haram. 


Hatim. It is a piece of land surrounded by a 
wall of man’s height adjacent to Baitullah 
on the North side. It is called Hatim as well 
as Ahjar or Hazira. While observing Tawaf 
it is Wajib (obligatory) to include this piece 
of land. It is a part of Ka‘ba. In Pre- 
Islamic period when Quraish of Mecca started 
reconstruction of Ka‘ba, they abandoned 
construction of this portion due to deficiency 
in Halal (lawfully acquired) funds. : 


Haram. Mecca and a small area around it» is 
called the Land of Haram. Its boundame 
have been distinctly marked. Hunting) (1 
ting trees and grazing animale is Harz 
(unlawful) in this area. r y 


i? 


Harami or Ahl-e-Haram. The person 


Hill. The land beyond the four sides. of 


for the things prohibited (uaa) bs) 
are permissible (Halal) here.’ ~ ** ® 


ce’, 
; 


4 
Hilli: ‘Theinhabitant of the land of Hill. 


a Teal 
P ae ahaa hair of your head shaven or to 


“shaye them yourself. alt Tele from 
“er ons uf Ihram r mse is 


1 Eis ti 

am, AE pacar declare =eatee as Haram 

- “Thott dden)._ a en a Hajj Pilgrim deter 
CSUB NES ope Tas F 

_ mines his Sansa on for Hajj, Umra or bot! 

F vely and roclaims. ‘Talbia, certaic 

ia tals (Parmiasile things s stand for him a: 


a3 “Haram; henceit i s called I Thram. This word 


pocAtpiead ep fig eniguvely for those ‘Sheets of cloti 
all w which are used y Hajj Pilgrims is in 


- 
mei eeiel of Th ram.” a Gog 
a slilam: Tabiseaterclls as to touch. Hajare-Ass ad 
' __ with hands ponte! to touch it or to toucl 
~ Roke-e-Vamani 
TaébeibauettDolputhcthie: “upper. “cover, of Ihram on 
© the left. shoulder by way eipesine the cove: 
through the right armpiti+; » 


"If, Tosobserve Hajj practices with the Ihram 
Bae. ec) of Hajjonly.. “2bieh ¥: 


- Jamarit'or Jomar. °There are three places in Mina 


ee ep iets alana beiehtot tjof man have been 
ected, .. Her See re thrown. One oi 
is l East near Masjid- 
are The next 
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the one subsequent to it is known as Jamrat- 
ul-Kubra.. The last one is also called as, 
Jamrat-ul-‘Aqaba or Jamrat-ul-’Ukhra. 


juhfa. It is a place near Rabigh at a distance of 
three Manzils (encampment distances) from 
Mecca. This is the Miq&at for those coming 
from Syria. 


Jannat-ul-Ma‘la. It is the graveyard of Mecca 
where Umm-ul-Mu’minin (The mother of the 
faithful) Hazrat Khadijat-ul-Kubra and the 
dear son of the Holy Prophet (Peace be upon 
him) and some of his faithful, companions. 
have been interred. The grave of.Hazrat 
H4ji Imdadullah MuhAajir Bees is also situ t- 
ed here. 

Jannat-u!-Bagi‘. ; 
where the uncle of the Holy ae 
be upon him) Hazrat ‘Abbas, Haz ‘at 
Hasan, Hazrat ‘Uthman and thousa 
other noble companions of the af ly I 


we oe 


the Holy Prophet, Hazrat Torah im 
Fatima, Hazrat Halima Sa‘ dia 
other Ummahat-ul-Mu’minin (the mo 
__ the faithful) with the exception of ] 
Maimona as the place of her burial ‘is . 


Jabal-e-Thabir.. It is a hill in Mina. _ 


aint Fe 


6 
Jabal-e-Rahmat, It is a hill in ‘Arafat. 
Jabal-e-Quzah. It is a hill in Muzdalifa. 


Jabal-e-’Uhud. It is a hill outside Madina at a 
distance of nearly three miles where the bat. 
tle of “‘Uhud was fought. Here are the grave: 
of the martyrs. 


Jabal-e-Abu Qubays. It isthe name ofahillin Mec: 
near Safa. Here is a mosque called Masjii 
e-Bilal. Some of the biographers have state: 
that the miracle of Shaqq-ul-Qamar (sp! itt- 

- ting of the moon in two halves) was revealed 
here. 


Ka‘ba the Sacred. The Ka‘ba, which is also 
known as Baitullah, is a sacred house in the 

- centre of Masjid-e-Haram in Mecca. It is the 
first: place of worship in the world. It was 
originally constructed by angels under the 
ad order of Allah the Most High even before 
ee - iP birth of Hazrat Adam. Subsequently on 
ae s demolition Hazrat Adam reconstructed it. 
hereafter it was reconstructed by the Holy 
_ Prophet Hazrat Ibrahim, then by Quraish, 
ae re by Hazrat Abdullah Ibn Zubair (radhi- 
eae Wa allahu ‘anhu) and then by Abdul Malik. 
_ Even in the later ages, certain repairs con- 
tinued to be carried out. It is the Qibla of 
‘Muslims. All the Muslims in the world turn 


radi) 
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their faces towards it while offering their 
prayers. 

Muhrim. One who wears Ihram. 

Mufrid. One who wore Ihram for Hajj only. 

Migat. The place where Ihram wearing is Wajib 
for those who go to Mecca. 

Migati. The inhabitant of Migat. 

Mataf. The place around Baitullah in esta 
Haram to perform Tawaf. 


Magam-e-lbrahim. It is a stone from Paradise. 
Standing on it, the Holy Prophet Hazrat 
Ibrahim had constructed Baitullah. Nowa- 
days, it is included agin Mathis aie 


Multazam.. The aah between Ht 
the gate of Baitullah. ti 
cribed as Suonah of | our’ Prophet 
blessings of Allah while. emb racin 

Mina. It is a vast open field be ween t 
at a distance of 3 miles wrk fecc 
the East. 
lished here. 


~horgd, 


Masjid-eKhaif. It is the name 
_ Mosque in Mina situated adjacent t 
on the northern side of Mina. _ 


A mosque on one side of 


OS Aaajueof Muslims in the vicinity of Madina. 
as 4 eS q Of ening two Raka‘at of Nafi: (supereroga- 


. ¢, Soe hes ice of invocati iy lta eans the 
place which is situated between Masjid-e- fd and it is Mustahab to visit this 
Haram and the grave of Mecca and | 


:on a Saturday. 
CT OOS f is M ustahab _ Masajsa e-F Khandaq. There are some mosques 
Laas uy nstructed on the place where, at the time 
wzdalifa. It isan open field between Mi Sd of tk e battle of Ahzab,; the ditch was dug. 
J Ta 2 . at a distance. of r rat t F . :. ~ ‘ 


ayerjhere i is equivalent to one ‘Umra 


about é he of the mosques is called Masjid-e-Ahzab 
om Mina in the East. On having return- | Masjid-e-Fath. Here, the Holy Pro- 
rom ‘Arafat, th tbe He Pilgrim m sae) here ; (Peace be upon him) prayed to Allah 


| ; a 7 “Allah granted the prayer; the Muslims 

yo aL Seite — 4 fete torious. Around this mosque there 
Py ea 4 open ne | aati 2) Ww Zz os 

TIE ay several other mosques attributed to the 


opi 
Lae tBO MIVINC | 
ipon the Peopl le of 


ess 


. mes of the < poeenons of the Holy Pro- 
aD ( 4 7) ef ste £ te] ey 
; who hz d inv: va aded d Baitu! allah wiThat oa flo * 
aif Ti . s C oss i , c et 7 f a- : ' 
Pi ieee) ips) 20 4ice near tl he ‘Valle of Aqig in the North West | 
i . small hill near 1 the orth eastern 3 y qq est 


SEO MDE, Oe , f Mac dir na. Tt] has two arches, one towards 
oa OLE te er cd ec ah y B Agke Ss and the other towards the 
2, This mosque is on the ¢ way to Ka ‘For, this is the mosque where tt 
a, On the day of | the Con- of the change of Qibla occurred 

cca, the Holy P, rophet had erec- t i why i is Called Mosjid-e- Qibla 

FE ‘ isis | _— Masjrd-e-Bani-Zafar. 
aree mii les/before . hla. 
Th Hialy. Pro- 

ticipa- 
i. ushbe. _ first 


It is also called Me ‘ 
t is situated towards the E 
Baqi’. The tribe of Bani 
e here. Once the Holy P 

e upon him) honoured th 


8 
eee Neer: A mosque on one side of 
rafat. 


ae The place of. invocation. It means the 
place which is ‘situated between Masjid-e- 
Haram and the graveyard of Mecca and 

_ )where invoking Allah’s blessing is Mustahab 
(preferred) at te time of entering Mecca. 


Muzdalifa. It isan open field between Mina and 
_ ‘Arafat at a distance of about three miles 


from Mina in the East. On having return- 
: cite from ' ‘AralBt, the Hajj Pilgrims stay here 
| ht 


BIPOt Fay ef ER My $4 
Mahaisin'c tis an _open’ field sdjnoent to Muz- 
eke The Divine punishment had desce1 

n the People of Elephant (Ashab-ul- 

iy a who had invaded Baitullah. That 

Gg: aia the pilgrims cross it running. 

si isa small hill | near the north eastern 

corner of eR taUans, The Sai ends here. 


“On the nay of the Con- 


C es e Holy ] Prophet had erec- 
SE ylani at gk eens’ 

é pnnne mote es miles before 
The Holy Pro- 
nself f Participa- 


mpl t is the first 


"constructed on the place where, at the time 


PERFORM HAJJ COPY NO. 2 
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"mosque of Muslims in the vicinity of Madina. 
~ Offering two Raka‘at of Nafi (supereroga- 
_ “tory) prayerjhere is equivalent to one ‘Umra 
">in reward and it is Mustahab to visit this 
_ mosque on a Saturday. 


Masajid-e-Khandag. There are some mosques 


of the battle of Ahzab; the ditch was dug. 
One of the mosques is called Masjid-e-Ahzab 
siege Masjid-e-Fath. Here, the Holy Pro- 
phet (Peace be upon him) prayed to Allah 
and Allah granted the prayer; the Muslims 
pie "were Victorious. Around this mosque there 
“are Several other mosques attributed to the § 
names of the companions of the Holy Pro- 
BF phet. 


Masjid-e-Qiblatain. It is a mosque on the hillock 

__ Bear the Valley of Aqiq in the North West 

| a Git Madina, It has two arches, one towards: 

| Batalegais and the other towards the 

pe a‘ba, For, this is the mosque where the 

ae of the change of Qibla occurred and 
- that i is why it is called Mosjid-e-Qiblataim 


Masj “e-Bani-Zafar. It is also called Maspidee= 
Baghla. It is situated towards the Bast 

_ Jannat-ul-Baqi’. The tribe of BanilZa 
used to live here. Once the Holy Pi 


_) )(Peace be upon him) honoured this pla 
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with his presence ‘and at his desire, one « 
his companions recited Sdra-e-Nisa to hin 
Near the mosque there is a hoof-mark oi t 
mule of the Holy Prophet (Peace be up» 
him) and that is»why itris also call 
-Masjid-ul-Baghla,_ 


Masjid-ul-1jaba. This. mosque isin the north« 
side of Jannat-ul2Baqi‘}. The Holy Prop! 
| (Peace be upon him) -had-prayed here. 


Mash‘ar-e-Haram. It is a mosque in Muzdali 


but a hill of Muzdalifa, Jabal-e-Quzah |) 


‘name is also called Mash‘ar-e-Haram. 
Mas‘a. The place for performing Sa‘i 
between $afa and Marwa. ) 


(runo) 


Mawr The place for having a stay. It mea 
the place of stay in the open field of ‘Ara! 
BY or in Muzdalifa. 


Mizab-e-Rajymat,, The ratte nles of the roo 
__ of Ka‘ba falling in Hatim.. One should pra 
_. to “Allah while standing eneath it as the 
‘ invocations offered here are accorded appro- 

~ val. 


Ni er 
Qiran. To perform‘ juicy and Hajj successive! 
after wearing Thram collectively for Haj 

; and ‘Umra both. p88 
Qarin. One nese QOiran, . 


Qarn. allt i is a hillata distance of about forty 


ae 
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_ two miles from Mecca. It is the Miqat for 
an "those coming from Najd-e-Yemen, Najd-e- 
 -Hijaz and Najd-e-Tihama. 
Qasr. Yo have your hair cut or to cut them 
yourself in order to be out of Ihram. 
Rukn-e-lraqi. The norfh eastern corner of Bait- 
ullah towards Iraq. 
Rukan-e-Yamani. The south western corner of 
F _ Baitullah towards Yemen. 
Raukn-e-Shami,. The north western corner of 
_ Baitullah towards Syria. 
Ramal. To walk a bit fast in the first three 
“rounds of Tawaf with steps close to each | 
other shaking shoulders struttingly. 
—.. pebbles on Jains. 


‘a Pea made from Safa to Marw a. 
kg vn 1 as Shaut. Similarly the. back rour 
a from arwa to Safa is the 2nd Shauta 
‘on upto ‘the seventh Shaut. ; 
Safa. A. hill near Ka‘ba towards the 
“where efrom the Sa‘i takes a start. 


Fama, 


To observe ‘Umra in the n 
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Hajj in the first instance and then to per 
form Hajj in the same year with the [hran 


of Hajj. 

Takbir. To proclaim Allah-o-Akbar. 

Talbia. To _ proclaim -Labbaik Allahumm: 
Labbaik . . . etc. 


Tahlil. To proclaim La Haha [llallah. 


“Tan'im. It is a place where, at the time « 
their stay at Mecca, people wear Ihram fo: | 
‘Umra. It is at a distance of 3 miles from 

_.. Mecca and is the nearest place from th 
psecincts of Haram. Here is a mosque 
named Masjid-e-‘Aisha. 

Tawéf. Circumambulation of the Ka‘ba. 


Tawaf-e-Qudim. The first Taw&f, observed by 
dajj pilgrims immediately after reaching 
Mecca, is called Tawaf-e-OQudom or Tawii- 
__ e-Tahiyya. It is Sunnat for a Qarin and 2 
Mufrid Afaqi. 


Tawsf-eZivdrat. The Tawaf performed after 

Wagof-e-Arafat. It is also known a: 

- ‘Tawaf-e-Rukn for it is Fardh (Divine obli- 
gation) in Hajj. 


Tawaf-e-Sadr. The Tawaf performed at the 
time of departure from Mecca is called 
‘Tawaf-e-Sadr or Taw4f-e-Wida'‘. 


— 
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. To pe erform Tawaf of Baitullah along- 
US Sa‘l b etween Safa and Marwa after 
ing y Thram from Hill or Migat. 


ira ofa. The ninth Zilhijja, the day 
ajj. is performed and the pilgrims 
stay at ‘Arafat. 

m-th Tar riya. The eighth Zilhijja. 

a m. It is a hill at a distance of two 
| ls (encampment distances) from Mecca 
Is. the South. It is also known as 
@ nowadays. Thc sea traveling pil- 
from our country wear thram at this 
when they reach the point confronting 


oe It is at a asta 


t three days journey towards 
Mecca. It is the Miqat for thos 


in 
t ~ 


His Bre a made a spring of ¥ wate 


an. 
ae 
* 
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flow for the sake of His Prophet Hazra, agers! 
Isma ‘il and his mother (peace be upop AOC: 
them). It has been running for thousang. 
| of years till now. | etal ONE OF THE FUNDAMENTALS 
| | ; cree Saige AND A BASIC RELIGIOUS 
1990 OBLIGATION 
ase 
There is.a.verse of the ‘Holy Quran’ 
Seat EBS lyre Ae CGE a; 
a: BI ahi S058 255 


“And pilgrimage to the House is a duty unto 
Allah for mankind, for him who can afford the 
journey thereunto. And whosoever disbelieves 
(ie. he does not come to the House despite his 
being able to do so) then (he does harm only to 
himself) Allah stands not in need of any of His 
creatures.”’ (3:97) 


“To afford journey to that House (i.e, ,.. 
Ka‘ba) means that apart from one’s day-to-day 
necessities of ‘life one has sufficient fund > tor 


of Allah at Mecca as well as the expel eS 
the. period of one’s stay there... Moreover 
should be able to manage the Wajib (ORF 
mai ance of one 's depen ian u 
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ii who does not perform the ‘Hajj’ Pilgrimage 


despite his being capable as mentioned above. 


RULE OF ACTION; 


Suppose a person who, at any time of his 
life, possessed money sufficient’ to meet the 
‘Hajj’ expeneses, was able to retain it as his 
f property upto the beginning of the ‘Hajj’ season 
i.e. the beginning of the month of ‘Shawwal’. Ii 
thereafter, instead of performing ‘Hajj’ he spent 
the funds on raising a building or holding a func- 
tion of marriage or on some other affairs, the 
Hajj already became obligatory as Fardh' on him. 
He would be bound to collect sufficient funds 
again by doing his best in order to discharge the 
‘Hajj obligation. 

\ Hadith. The Messenger of Allah (peace be upon 
him) said, ‘‘One who performs ‘Hajj’ for the 

sake of Allah and therein abstains from ob- 

scene acts and words, wickedness and sins, 

he returns:so purified from sins as he was at 

_ ©the time when his mother gave him birth.’ 

F: _. aliali and oan 


Oise) ‘said, ‘The pilgrims for ‘Hajj and 
_ “Umrah are the guests of Allah, If they pray 
3 ots Ww OTS 


a thy | The first and foremost obligation imposed by the reveale: 
aw of Islam. 


ith, Allah’s granting to whatever he 
+ By dint of this blessing he could 


; be e successful. in achieving all his worldly 
1e evenly objects. 


ae ee AY VERY. IMPORTANT WARNING: 


e attainment of all these virtues and bles- 
s subject to the accomplishment of all the 
dh’, Wajibat’ and Sunan’ of ‘Hajj’ very 
L iy,’ The things spoiling the ‘Hajj’ Pilgrim 

t be abstained from ; otherwise if one is 
relieved of the obligation of ‘Hajj’, deprivi 
ts virtues and blessings is however indisg 
Hajj’ pilgrims are usually careless in 
oie rhey ‘do not care to acquire know. 
s about ‘Hajj’ and visiting sacredy 
ligious instructions regarding th 
holy place they are put un 
of inexperienced servants of Mu’a al 
th ey care for the correct fulfilmer 


} 
i] 
; 
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vigilant about refraining from sins during‘‘Ihram.' 
It may please be noted that after wearing ‘Ihram’ 
for ‘Hajj’ or ‘Umrah’ one comes under certain 
restrictions imposed by Shari‘at’* violation of 
which is a grievous sin. Moreover fora sin com- 
mitted in the Haram of Mécca, the paaiament 
is also extremely severe. After performing ‘Hajj’ 
these ignorant people start reckoning that they 
have returned after being purified from sins and 
that they have stored plenty of divine rewards 
for the life hereinafter. But what happens i in fact 
is that fhey return ‘with a store of sins due to con- 
travention of “Wajibat’ and Snnanof Hajj and 
with’ a stock of)penalties for ‘the ‘omission of 
‘Wajibat’ of ‘Ihram’. Possibiiity is there of course, 
that all these misdoings are forgiven by Allah out 
of .His endless mercy and for the innumerable 
blessings of ‘‘Haramain Sharifain’’? but we have 
no right to be careless about them. .Besides, sin 
pot taken seriously and. committed. carelessly has 
less possibility, of forgiveness.. That Asiwhy, the 
‘Ulama’ of every age have purposely: composed 
the necessary dictates. of. ‘Hajj’ after rendering 
w them easy for the sake of “Hajj’,pilgrims, only 
) out of their well wishing and sympathy towards 
. 14a: / Hajj’ Pilgrim’ sostate in which he is/ on determining his 
Ns | o for Hajj or “Umrayjwearing the particular dress prepara- 
o passing the Miqat. 


2, The revealed Law of Islam, + roms 


re: The two Holy ‘Places of Mecca’ Sia 
bets (inkl wl edie) 9 2t0 Boating? las by Ga 


i AS Ree mei deta 
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iiece are kept under continuous study 
he start of the journey as well as through- 
) duration, if Almighty Allah wills, the 
wire be accorded approval by Him. 


w the heavenly reward. Do not allow any 
lly honour and vanity or any financial ad- 
ges Or amy worldly selfish design to mix up 
your 1 intention for Hajj. There is of course 
rm if even then some worldly benefits are 
id to by Allah’s grace (and according to 


ee benefits will also be re 


availa €), but you should not impurify you 
intent on for their ASS 


ee There are three pre- requish 

ac re Pepitence : —_ . 

+) Repentence . and regret for the sing 
_m itted in the past and the possi 

7 of the. omissions. 

the, present, to give up all 

peur’, to resolve not to co 
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penitence without which mere uttering the words 
of penitence will not be sufficient. 

The omissions and short-doings of the past 
which can be accomplished after their due time 
are aS under :— 

(a) Fasts and prayers which could not be 

fulfilled after your having attained to the 
age of puberty. They must be calculated 
correctly and if correct calculation is not 
possible, thenthey should be accomplisb- 
ed on the basis of a guess calculation. 
If you have not paid the ‘Zakat’! of your 
money and effects in the past, it should 
be paid now by way of calculations or a 
careful guess. 


If you took an oath and violated it, it 
should be expiated for. Similarly if you 
made a vow to Allah but could not ful- 
fill it, it should be fulfilled now. 

The rights of human beings which can be 
redressed may be defined as for example you owe 
a debt to a person or you are under financial dues 
to any one; you have teased Someone with your 
' words or caused him trouble by your acts or you 
have spoken ill of Someone in his absence; for 
all such things you are to beg pardon of the right 


1. Regular annual charity to be given by rich Muslims to th. 
class of people specified in the Quran, 
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ful persons as well as well as to pay back all th 
dues which otherwise should be got remitted if 
the rightful persons willingly do so. 


RULE OF ACTION: 


Ifthe person whom you owe a debt has died, 
pay it back to his heirs or get it absolved by 
them. Ifthe creditors are numerous and thei! 
whereabouts are not known, give as much amount 
as you Owe to them to the poor as alms on thei 
behalf. If you did any harm to them with you: 
words or acts, pray often for the remission of 
those whom you had harmed. You would, Allah 
willing, be relieved from the liability for all 
their rights. 


RULE OF ACTION: 


If the missed prayers and fasts are too large 

in number to be accomplished beiore the ‘Haj a 
journey, or your liabilities to others are so exces= 4 
Sivein quantity that, at present it is out of yours 
power to pay them back or to get them “abe a 
solved, then what you are to do is that yo 
determine just now a firm resolution in your minc 

either to discharge all these obligations or to get 
them remitted by the rightful ,ersons. A thes 
Same time, you are to pay back whatever dues 
youcan. For the rest, you are to executea@ will ; 
and appoint someone of your relatives or sincere i 
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or 


friends as its executor, so that in case of you: 


failure he may pay back all your liabilities 


RULE OF ACTION: 
For an indebted person who cannot spar 


funds after paying his debts, it is better no’ 


to intend to go for ‘Hajj’ before the payment o 


his debts. He should first avail of all his resources 
in relieving himself from all the liabilities. 1! 


before. payment of the debts he performed ‘Haj 

the ‘Hajj’ obligation would however stand di: 
charged. This, of course, excludes the usua 
current commercial loans for which ‘Hajj cannot 
be postpened. 


RULE OF ACTION: 

If an indebted person has no effects, whats 
ever, which can suffice the payment of his debts 
his proceeding to ‘Hajj’ will not be lawful with 
out the permission of his creditors, (Manasik 
Mulla ‘Ali). 

3. Be careful in legitimate collection o! 
funds for ‘Hajj’. The ‘Hajj’ performed with il! 
gotton funds stands unapproved and loses th: 
heavenly reward, though even then it stand: 
discharged, 


RULE OF ACTION: 


A person with doubtful resources of his funds 
should borrow sufficient money for ‘Hajj’ ex 
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penses from a non-Muslim and then he should 
pay it back out of his own funds, so that he may 
not be deprived of the divine bounties and heav- 
enly rewards. 

4 At the time of preparations for ‘Hajj’, 
do not forget to arrange for necessary cloth for 
‘Thram’. A sheet and a loin-cloth (i.e. two sheets 
of cloth) suffice the dress for ‘Ihram’. It is 
better to be of white cloth. An ‘Ihram’ compris- 
ing of two big towels, which can be easily used in 
place of the necessary sheet and loin, is far better 
for the days of'intense summer or chilly winter 
seasons. If conveniently possible, arrange two 
or three ‘Ihrams’ for use one by one in case of 
their being dirty. 


wy 
_— i 


tenement 


a rere 
ee ae 


Oe Sik 


Se 


ON PROCEEDING TO JOURNEY 
(1) A ‘Hajj’ Pilgrim should get his fa 


excused by his friends and relatives at the t: 


of taking their leave and request them to ; 
for his well being, When he intends to get 
of his house, he should offer two ‘Rak‘at 
Nafi? prayers. On getting near the exit of 


house he should recite Sdrah? Inna Anza! 


(Wil Ul ch. 97). 

When he comes out he should give what 
he can afford as charity and should recite ‘A 
ul-Karsi’* ((4-,%! 4!). 

Thereafter he should pray to Allah in t! 
words :— 


* A 
2 Aes. 5361 ~ 


} ; 


MISSLIS A S72 


+O he 255 Senta albt 31 cull 


“O Allah: I seek Thy protection against t 
I go or be led astray, or that I oppress or 
oppressed; and against that I do an act of igi 
ance or fall a victim thereto” 


1. A part of prayers which includes standing, bendi 
prostration. 

2. A voluntary act of religion, the observance of which 
prescribed. 

3. A Chapter of the Qur'an. 

4, The name of a verse in the Qur'an (2: 255). 


PERFORM HAJJ COPY NO. 3 
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This invocation should also be = pronoun- 
nced :— 


s o~ 


Mage 6d 625, Pec e o24" 
o Gated 9 pS! WL | pe 3 HES tl cali 
Ve = oe7ry a“ 
rae ern a re) 

“ #443 ww alt A iad 


vee Chyb 15) ie ie «94 oA)! 
PLU SS] Te ye We Oot RUN OA Re oT 
PessBE es An AlGES in S215) 


“ier 


» ene 55855998 Sai yd a haVis Sz 


“© Allah ! Weask Thee for righteousness and 
piety in this journey of ours. We request Thee 
to bless us with the acts that may please Thee.”’ 


“© Allah! make this journey of ours con- 
venient for us and help us in crossing over its 
distance easily.” 


“Q Allah{-Thou art our companion in this 
journey and the care-taker of our family behind 
us.’ 


“OvAllah! I seek Thy protection against the 
troubles in this journey; against bebolding bad 


state of affairs, against beholding my property. - 


and family in bad condition on my returnand 
against being impaired aiter being settled = a 
against the malediction of the oppressed one,” 
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(2) If the Arabic text of the invocations i 
safe in memory, their subject matter writt: 
the translation underneath may be repeat: 
one’s own language. 


(3) On taking leave of the relatives thi 
vocation should be appa : 


‘Js 


+n 35 BOS 5 AGN 2XE prea 


“TY commend you to Allah’s protection u: 
whose charge the things are not lost.’’ 


(4) At the time of getting into the trav: 
carriage ‘Bismillah . . .” alongwith the foll 
invocation should be pronounced : 


Kew) 


iby oe, aE US aS Gi db 


“yy 7 


Pd 


“SMES ES yltis 


“Praise be to Allah who made it submissive | 
to our control and we were not to control it (witb- | 
out the help of His omnipotence). No doubt 


are certainly to return to our Lord.”’ 


DURING THE JOURNEY 
Inadmissible and absurd talks should be 


stained from. As for as possible, one sho 
keep oneself busy in the remembrance of AI 


or in the study of the religious books which 
duce deep concern for the life hereinafter 
mend one’s ways. 
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TO BEGIN WITH THE DICTATES FOR ‘HAJJ’ 

As the ‘Takbir-e-Tahrimah’ i.e. saying 
(451 4) is meant to begin with the prayers (Salat), 
so is the ‘Ihram’ with which ‘Hajj’ or ‘‘Umrah’ 
begins. The details of the ‘Ihram’ are to follow 
hereafter. But before this, the difference bet- 
ween Hajj and ‘Umrah and the kinds of Hajj 
should be learnt. 


‘HAJ] “AND ‘‘UMRAH’ 


In relation to Baitullah there are two kinds 
of adorations. Firstly, the ‘Hajj’, most of the 
practices of which are performed within the five 
days of the month of ‘Zilhijja’. In other than 
these particular five days, these practices cannot 
beperformed. Its details are givenin the follow- 
ing pages. Secondly the ‘Umrah which can be 
performed at all times and in all the months of 
year except the five days of ‘Hajj’. It includes 
only 3 practices; (1) Wearing ‘Ihram’ of ‘Umrah 
at or before Miqat. (2) Pertorming Tawaf (cir- 
cumambulating ‘Baituallah’) on reaching Mecca. 
(3) Performing Sa‘i (walking fast seven rounds) 
between Safa and Marwah. Thereafter, on hav- 
ing the hair cut or shaven, the ‘lhram’ formali- 
ties come to an end. on 


Taking into consideration the perforiniiien i 
of ‘Hajj’ and “Umrah collectively or separately, 
‘Hajj is divided into three kinds. 


Firstly. 
clusively for ‘Hajj’ Pilgrimage on star! 
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THREE KINDS OF ‘HAJJ’ 


Defining one’s “intention (Niyyat 


the journey and wearing ‘Ihram’ with 


very intention. ‘Hajj’ and:‘*Umrah’ are | 


added together. The Hajj of this kir 
called ‘Ifrad’ and its’ observer is nam: 
‘Mufrid’. 


Secondly. Adding ‘Hajj’»and ‘Umrah’ tog: 


and defining one’s intention for both of t 
from the very beginning. 


and one who performs this kind is term: 
‘Oarin’. 


Thirdly. Adding ‘Umrah and ‘Hajj’ togeth 


a way that from ‘Migat’ the ‘Ihram’ is 

worm only for ‘Umrah’,;- Hajj is not int« 
ed with this ‘Ihram’.) On reaching M: 
the obligations of: 


8th of the month, of Zilhijja the ‘Ihram’ 


‘Hajj’ is wornafresh from ‘Masjid-ul-Hara 
This kind of ‘Hajj’ is named-as ‘Tamatt 


and its performer is called as‘Mutamatt: 


A ‘Hajj’ pilgrim is at Jiberty to chose any: 


of these three kinds but Qirdn is pre-emin 
among them. All) the three kinds differ . 


‘Thram’ is als 
be worn jointly for both. It is called ‘Qi 


‘Umrah are dischar; 
and the pilgrim has his hair cut or sha\ 
thus ending his Ihram of ‘Umrah. On ' 


' 


29 


one another in respect of one’s defining in- 

tention and wearing ‘Ihram’ therefor. They 

arelalso at variance with one another in some 
"practices of performing them. Their distinc- 
tions Should therefore be carefully instilled 
In mind. 


THE DIFFERENCE BETWEEN THE ABOVEMENTIONED 
THREE KINDS OF ‘HAJJ.’ 


The first point where these three kinds are 
at Variance with one another lies in determining 
one's intention therefor. In the first kind of 
Hajjithatis tosay in “Ifrad’ at the time of wear- 
ing Ihram one has to intend to perform Hajj 
onlyy in the Hajj of the 2nd nature, the inten- 
tion is to be determined for ‘Hajj° and ‘Umrah 
bothessin the third that is in ‘Tamattu‘’ at the 
time of wearing first ‘Ihram’, the intention is to 
be particularised to ‘Umrah only. 


The other prominent difference lies in ‘Ihram”) 
weating the Guration of which in the first two 
kinds lasts upto the fulfilment of all the practices 
of ‘Hajj, while in the third it ends on reaching 
Mecca when one has one’s hair cut or shaven 
after ‘being free from the essentials of ‘Umrali 
e es of Ka‘ba and Sa‘i between Safa ande 

wah. He will be abte to stay in Mecca with 
ute lerestriction of ‘Ihram’ upto the 8th “Ziles 
hijja’ on which date he will again wear ‘Ihram™ 
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Mecca etc.) for the purpose of ‘Hajj’. The t! 
ixind of ‘Hajj’ is, of course, comparatively | 
convenient but ‘Qiran’ is pre-eminent pro\ 


‘Tamattu‘.’ Anyhow, the practices and dict 
for ‘Hajj’, ‘Umrah and ‘Ihram’ are similar to 
another in all the three kinds. »The only di! 


matte‘,’ an offering of sacrificein Mina on th« 
Zilhijja is wajib (essential) while for a ‘Mufrid 
is only ‘Mustahab’ (desirable). 

The intention detailed above for all the t! 
kinds of ‘Hajj’ stands determined only by w 
making up one’s mind and by uttering the wo 
thereof in one’s own language... However it 
better to pronounce it in Arabic language. 
instance, in ‘Ifrad’ the intention is to be pr: 
unced as follows: 


3s 


. gear) Ji Ny 2smee|* aD ©. ae te 
+ GSS CS tub HI sy |G) 
and accord it Thy approval.”’ 


Theintention for ‘Qiran’ should be pronou: 
ed as nnder ; 


. 
“te 


rom ‘Masjid-ul-Haram’ (or from his residence : 


one successfully sticks to the long-lasting rest: 
tions of ‘Ihram’ .Otherwise, it is better to perfo 


ence liesinthe fact that for a ‘Oarin’ and ‘Mut 


“O Allah: I intend ‘Hajj’ Render it easy for : 


= (giens-3[ ye aut 2 ate Ory? * ere 
lela b Lea as Fels =! 4] Gl asl 
“O Allah! I intend ‘Hajj and ‘Umrah bot! 
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Render them easy for me and accord them Thy 
approval.” 

Injcase of ‘Tamattu‘ the intention at the 
time Of wearing first ‘Ihram’ is to be pronounced 
with these words; 


>). AA es a724) 22> »,% 52% - 
«(gut L Las Jes Ltn)! to) Goll 
“QO Allah; Tintend ‘Umrah. Render it easy for 
me and accord it Thy approval.”’ 


The intention has been depicted herein both 
the languages, Arabic and English. If one feels 
any diticulty in cramming up the words of the 
Arabic text, the pronouncement of its subject 
matter in Ones Own language is permissible 
irrespective of its being in any of the languages, 
English, Urdu, Persian, Punjabi, Bangla, or 
Pushto. 


HOW TO WEAR ‘IHRAM’ La 


When you intend to wear ‘Ihram’ you should) | 
at first take a bath though only making an ablu- 
tion) (Wudhu) will also suffice. It is Sunnat . 
(Tradition of the Holy Prophet) before bath oF 
Wudht to have the nails pruned, to lower down 
the moustaches by trimming, to undershave, to 
shavelthe armpits and to have a hair cut OF 
shavenif It bas been usual; otherwise to. | 
comb the long grown hair. For ‘Ihram’ it iS 
Sunnat to comprise of two sheets of cloth, new 
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or used but washed. One sheet should be 
as a loin-cloth and the other as an upper co 
The sheets of black or any other colour are 2 
permissible. When it is cold, blankets or tov 
can also be used. It is necessary for the 
sheet to be raised above the ankles. It 
‘Sunnah’ to say two ‘Rak‘at Nafl’ pra: 
after wearing the ‘[hram’ sheets, pravided it 
not offered in the prohibited times, that is to : 
at the time of rising or setting of the sun or 
time of exact noon or the time after ‘ka 
(morning) .prayers but before sunrise and 
time after ‘Asr (afternoon) prayers but be 
setting of the sun. In the first ‘Rak‘at’ of t 
‘Nafl’ it. is preferable to recite Sdrah 
(43 20! lb J5) and in the 2nd, Sdrah 112 (<i! + 
ts!) after Sdrah No 1 (Al-Fatiha ie a +» 
Reciting any othcr “Sdrah’ is however al:o | 
missible. At the time of saying this prayer, 
head should be covered with the sheet under 
as upper cover because the ‘ihram’ formaliti 
which necessitate to keep the head uncover: 


have not yet commenced, After saying these two 


Rak‘ats of Nafi you are to determine your inté 
tion for ‘Hajj’ with specific reference to one 
three kinds of ‘Hajj’ you intend, by way 


making up your mind as well as by pronouncin; 


the words of intention formula mentioned her: 


before. Thereafter you are to utter the words o 


‘Talbia’ the accepted Masnon text of which is a 
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given, below. These words must be carelully 
crammed up Abridgement or omission of any 
word therefrom stands Makroh (undersirable). 


s a We err t aie 5 aX ~ ee “44 “pur ited 
j B >} J +}\\ $) oe y 3 *) Sissi ai 5|?% 

. yaw = ie 2 ; 

-) O!- ow o- se * oe? eve 


rd cee LA 
NO SV ois AY edi 
'*Here Lam! at Thy service! O Allah! I 
present! I am present! No partner Thou hat! 
am present! Surely, all praise and graciousn 
as wellas the whole universe is Thine whi! 
partner Thou hath.” 


ithe “ihram’ does not begin by merely defin- 
ing your intention therefor, but instead it com- 
mences' with your utterance of the words of 
‘Talbia. “As the ‘Ihram’ starts as soon as yor 
pronounce the words of ‘Talbia’, you should there- 


fore remove the covering sheet from your heads 
and let it remain uncovered before your saying 
Brom this point of time throughout 
your journey the aforementioned words of* Talbiagaam 


‘Talbia’. 


should be often repeated with a loud voice. The 
‘Talbia’ should be repeated aloud particularly at 
theitime of change of circumstances, eg. in the 
morning)) and evening, while sitting down OF 
standing’ up, going out and entering, meeting 


peopleand’ departing from them, while rising) 
from bed, riding and alighting, while ascending @ 


height or descending from it to a depression, It 


is Mustahab Moakkad (an ‘emphatically desire” 


13 Ee See 


able’ act) as it is emphasised more than « 
ordinary Mustahab (desirable act). 
are, however, not allowed to pronounce it loud 
They should repeat it with a low voice. 

mosques, it should not be so loud that it mai 
disturb those saying their prayers. 
you pronounce ‘Talbia’, 
after its three times loud repetition you bett: 
recite Dardd Shareef (soliciting blessings of All2 
for the Prophet) with a low voice. 
you may pray to Allah for your wishes and 


objects. ‘Masndn’ invocation after ‘Talbia’ is :- 


Lar Disels Ail a, AEG 1201 


“O Allah! I ask Thee for Thy pleasure an 
Paradise and I seek Thy protection against Thy 
wrath and the Hell.”’ 


In the state of Ihram the following practic 
are inadmissible and unlawful: 


(1) For males, wearing stitched or penitte 
clothes of the shape of one’s body, si 

as shirt, trousers, underwear, Gtnken'a and 
There is no harm to have 
stitched patching to the ‘Ihram sheets a: 
well as sewing of the loin in the middi 
A sewn money-purse or belt is also an 


sew 


RESTRICTIONS OF IHRAM 


coat etc, 


exception. 


repeat it three times a1 
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i 
(2) To cover head and face for males. 


(3) To apply any kind of scent to body or 
clothes; to use perfumed soap, to eat 
Odoriferous tobacco. To smell any sweet 
smelling flower or fruit intentionally is 
also makroh (undesirable). Unintentional 
feeling of any smell has however no signi- 
ficance, V+ f < + 


(4) To cut the air of any part of the body. 

(5) To prune prune the - nails. 

(6) While in Ihram, every sort of kissing and 
embracing with one’s wife as well as 
enjoying a sexual intercourse with her is 
unlawful. ; 


(7) In thestate of Ihram, even to mention 
Sexual intercourse in: the presence of 
women is unlawful. 


(8) Quarrelling and wrangling. 
(9) To hunt or to help a hunter. FA 
(10) To kill the louse of one’s body r 
clothes. Bisse 

(11) To kill the locust. 93 


IHRAM FOR WOMEN 


Women’s Ihram as well as their ‘Hajj is 
similar to those of men. The only difference is 
that women should remain clad with sewn cloths S. 
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They should also cover their heads. Only 


face should be left uncovered, but in the iat on 


of male strangers, the veil of ‘Burqa‘’! should 
dropped in such a way that it may not touch 

face. A woman is allowed to wear stockings 

gloves. Wearing ornaments is also permissi! 
She can enter into the state of ‘Ihram’ while 
is with menses or in the period of blood-disch 

of a child-birth, but in this position she 

not say two Naff prayers of ‘Ihram’. 

All the above mentioned practices and a 
nences of ‘[hram’ are to be observed strictl\ 
do otherwise is a sin and, in most cases, fo: 
explation one falls under the obligation of 
1.e., am offering of sacrifice, full details of wh 
can be known through some comprehensive | 
or by. asking ‘Ulama. However the details n 
needed have been given even in this treatise 


Contravention of the above mentioned ri 
is sin. Moreover it also renders one’s ‘Ha} 
defective, though the ‘Hajj’ obligation star 


discharged. Sometimes the state of affairs becom 
sO grave that ‘Hajj’ is totally nullified and 1 
accomplishment next year becomes obligator 
That gravity lies in enjoying a sexual intercou: 
before one’s stay in Arafat. In cases other tha 


1. -A veil covering of the whole body. 
2. Name of place about-twelve miles from Mecca where a 
during Hajj is obligatory for pilgrims. 
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sexual intercourse, though kissing and embracing 
are also sinful acts yet they do not render a Hajj’ 
nullified. = 7 


MAWAOIT 


WHERE AND WHEN TO ENTER INTO THE 
<j STATE OF IHRAM 


In this connection this is worth noticing tha‘ 
on all the four sides of Mecca, the Messenger of 
Allah (sallall@hu ‘alaihi wasallam: blessings o 
Allah and peace be on him) has assigned som 
distinct places on reaching where (hram wearin 
becomes Obligatory for the pilgrims to M 
irrespective of the Ihram being for 
‘Umrah. These places are called Miq the 


plural number of which is ‘Mawaqit’. Fixation 


of ‘“Mawaqit has been narrated in ‘Ahddith-e9§ 
Sahi-ha (Authentic traditions of the Hol yProphet)™ 
The above restriction of wearing ‘Ihram’ on 
Migat is general in its imposition on all residing | 
outside Migat. Whenever they enter into the 
precincts of ‘Miqat’ with the intention to goto 
Mecca; whether their entrance is with some com- 
mercial purposes or in order to pay a visit to 
their friends or relatives; in any case they are 
under ok ation, i in relation to the rights of ‘Bait= 
Ullah’, that they enter Mecca after weaning — 
‘[hram’ from m Miqat. If it is ‘Hajj’ period, they © 


usa "a 
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are to wear ‘Ihram’ for ‘Hajj’, otherwise the 
should wear ‘Ihram for ‘Umrah and thus pay du 
homage to Bait-Ullah first. Only then they ar 
supposed to look after their own busin 
(Badae‘)." Anyhow, if the journey to ‘Jedda’ | 
not with the intention to go to Mecca, but instea 
it is with theintention to reach ‘Jedda or ‘Madin 
mn that case, it is not necessary to wear ‘[hra 
from Migat. 


MAWAQIT ARE FIVE 


Zulhulaifa. For the persons arriving from th 
side of Madina. It is at a distance of ab: 
6 miles from Madina on the road-way leadi 


to Mecca. A mosque is situated here. | 
place is known as Bir-e-‘Ali nowadays. 


Juhfa. For the pilgrims arriving from the sid 


of Syria. It 1s near ‘Rabigh’, the well kno 
‘Manzil’ (station) on the road way of ‘Madina 


Qarn-ul-Manazil. For those coming from ‘Naj< 


Yalamlam. For the persons arriving from t! 
direction of ‘Yemen’. It is a hill situated 


a distance of about 15 to 20 miles from sea 


shore. It is in fact a Miqat for the peop|« 
“Yemen’ and ‘Aden’. In early times w! 
there was no port at ‘Jedda’, the ‘Hajj’ | 


gtims arriving through the sea passage fron 
rrr eeeetseettneseeneen 


1. The name of a book in ‘figh’ i.e. Islamic jurisprudenc 
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India, Pakistan and other eastern countries 
had to adopt this route. That is why this 
Is generally understood to be the Miqat for 
the people of Pakistan and India as well. 

Zat-u-Tyg. For the persons coming from the 
side of ‘Iraq. 


The persons travelling on a route not passing 
through these places will have to wear ‘Ihram’ 
for their entrance in Mecca on the points which 
may confront any of these places. This Ihram 
wearing will, however, be before entering into 
these confronting points. 


These ‘Mawaqit’ have been fixed for all those 
who live anywhere in the world outside the pres 
cincts of Migqat. The whole world outside them 
precincts of Miqat is termed to be as Afagq and item 
inhabiltants are known by the term of ‘Afagi. 


THE INHABITANTS WITHIN THE MIQAT 
BOUNDARIES f 
In this respect it is advisable to notethat ae 

the Sacred Ka‘ba is an exceedingly august and) 
sublime place. Allah the Exalted has drawn)” 
three circles around it as a sign of its veneration, 
There are some distinct and specific dictates) 
relating to every circle thereof. The first circle” 
is that of ‘Masjid-ul-Haram’ (the mosquearound) 
Ka‘ba), in the centre of which Baitullah is situs” 


SA rear re = 
w ertee Da) ee NES SEE 
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ated. Next to Baitullah, the place held to | 
most distinguished and venarable is th 


which has been encircled by ‘Masjid-ul-Har 


Related to this place there are many parti 


precepts but as they have no special relat 
with Ihram they need not be mentioned | 
The 2nd circle is that of the boundaries 


Haram. This circle is formed by some fix 


ritorial limitations around Mecca where : 


marks of the boundaries of Haram have 
raised. The distance of these boundari 


Haram from Mecca is three miles from one : 


nine from another, and somewhat more o1 
from other sides. People living within this 


are named as ‘Ahl-e-Haram’ (the people of 


sacred place). The 3rd circle is that o! 
Mawagit mentioned herebefore. People | 
within the 2nd circle that is to say withir 


boundaries of Haram are called Ahl-e-Ha 


while those who live outside the Haram but 
in the circle of Mawadqit, they are called ‘A 


Hill’ (people of the place of admissibilities). | 
inhabitants of out- side the precincts of Maw? 


are known as Ahl-e-Afaq: 


Regarding ‘Ihram’, particular instruct 


for Abl-e-Afaq Have already been explained t 


whenever they intend to go to Mecca the; 


under obligation of wearing ‘Ihram’ before | 


/, 


PERFORM HAJJ COPY NO. 4 
4] 


time'they step forward beyond the precincts of 
Migat or their confronting points. This obliga- 
tion) 1S)irrespective of one’s intention being for 
the purpose of “Hajj’ and ‘‘Umrah’ or for some 
commercial purposes or in order to pay a visit to 
friends etc. 


For the inhabitants of 2nd circle that is to 
say for persons living within the Miqat boundaries 
bat outside the precincts of Haram, (who are 
called Ahl-e-Hill), the rule of action in this res- 
pect is that in case they intend to go to Mecca 
for the purpose of ‘Hajj’ or ‘‘Umrah’, they are to 
wear ‘Ihram’, at the time they leave their home 
Or at the most before reaching the precincts of 
Haram. If their proceeding to Mecca is for 
some commercial purposes or for any other need, 
they are not obliged to observe ‘Ihram’ formali- 


ty) They can go to Mecca without Ihram whens 


ever they like. . 

ae 
aun 

The inhabitants of the first circle, that is to¥ 
say the persons living within the precincts Of 9 
Haram, are also under no restrictions of ‘Ihram™ 
When they desire to perform ‘‘Umra’ they should 
go outside the precincts of Haram and wear 
Ihram. When they intend to perform ‘Hajj they 
areto Wear ‘Ihram’ from the Haram itself] 3 
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PAKISTANIS AND INDIANS WHERE TO WEAR IHI 


It is noteworthy that for the Afaqi pec 
Ihram is obligatory to be worn on Miqat or « 
the point confronting Migqat. It is not per: 
sible to step forward towards Mecca with 
Ihram beyond Migat or the point confront 
Migat. If anyone does so, he wil! be under « 
gation to offer ‘Dam. 


Yet it is not only permissible but also p: 
ferable to wear [hram before Mijat or the p 
confronting Migat. 


Since the introduction of travelling by ae: 


planes, there have been two routes for Pakista 
and Indian travellers. One is the sea route a 
the other is the air route. There are separa' 
rules of action regarding Ihram for both the rout 


RULE OF ACTION BY THE SEA ROUTE 


As the steamer sails on the sea along th: 


coast,there isno Miqat on the way upto Jedd 
norsuch a point as to confront the Miqat so as t! 
wearing of Ihram may become obligato: 
while sailing on the sea. But, of course, aft: 
passing by the port of ‘Aden, the point con 


fronting Yalamlam, the Miqat for the peopi 


of Yemen, is well known. For that very reason 


the pilgrims on board wear Ihram, at this 


place considering it as confronting point 
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[tis not only permissible, but also preferable to 
wear [hram at this confronting point. But since 
the traveller has to reach Jedda from outside, 
without crossing the point confronting Yalamlam 
facing towards the venerable Mecca; and until 
he reaches Jedda, he does not confront the Miqat 
while going towards Ka‘ba, it is also permissible 
ifamyone delays to wear Ihram till he reaches 
Jedda, and wears it on arriving at Jedda. Detai 
ed arguments on this rule will be found in my 
Urdu treatise ‘‘Ahkame Mawagit’”’ 


FOR PILGRIMS TRAVELLING BY AIR 


It is well understood that the pilgrims 
travelling by air have to cross, often unknowing= 
ly, the Miqat of Najd or Iraq or their confronting 
points. Even, sometimes proceeding to Jeddah) 
they have to cross the very precincts of Harams 
They, therefore, have no choice to wear their = 
Ihram after landing on Jeddah. Itis incumbent : 
upon them to wear Ihram at Karachi Air Port j 
or during their voyage, not later than one oro Be: 
and helf hour after the aeroplane takes off. © 
the only way to avoid the risk of crossing Mic 
without Ihram. If they fail to do so, they 
be sinful as well as under an obligaaonrs se of 

a ‘Dam’. 3 
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their aeroplane also reaches Jedda after crossing 
the confronting point of the Mig&t for Najd or Iraq. 
Therefore these gentlemen should also wear 
Ihram at Bombay Air Port or at the time when 
an hour or one and a half hour passes after the 
aeroplane takes off. 


ON REACHING JEDDA 
The travellers by both the routes, air aid 
sea, first reach Jedda. It isnot therefore impro- 
per to call Jedda as the gateway to Haramain, 
On reaching Jedda thanks should be offered to 
Allah as the cherished destination has drawn 
nearer, Ihram will either be already worn, other- 
wise it may be worn on reaching here. Talbia 
should be repeated with a loud voice at suitable 
intervals. The whole of the time spared fron 
necessities of life should be kept busy with the 
remembrance of Allah the Now, the journey fron 
Jedda to Mecca is very short by motor vehicles 
At a short distance beyond the intermediate 
travelling destination ‘Bahra’ the two pillars 
of the ‘Haram’ boundries will become visible 

Herefrom onward begins the Haram of Mecca 


ENTRANCE INTO THE PRECINCTS OF HARAM 


Entrance into the precincts of Haram is 
fact, the rarely allowed admission into the magn 
ficent sanctury of the Lord of Glory, the Sub: 
One should enter these precincts with cai 
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vital feelings of His megnificence and dignity. 
The preceding Prophets (peace be on them) and 
virtuous eminent people in the past have accus- 
tomed to walk from here onward bare-footed. If 
it was not from here, they used to be bare-footed 
from ‘Zee-Tuwa’, a place outside the city of 
Mecca, or at the most on entering the Holy city 
of Mecca (Hayatul Qulob of Makhdém Hashim 
Sindi). But nowadays, we generally travel by 
motor vehicles and a dropping of our own choice 
is not possible. Moreover, our luggage in the bus 
certainly keeps our mind attached to it. Hence 
we enter the Haram while travelling in a motor 
vehicle but at the time of entrance one should be 
particular about repeating Talbia again and again 
and about craving mercy of Allah with utmost 
expression of humiliation. 


ENTRANCE INTO THE HOLY CITY 
OF MECCA 


RULE OF ACTION 


Taking a bath before entering the Holy 
Place of Mecca is a tradition of the Holy Prophet. 
This tradition can stand followcd if, nowadays, 
a person takes a bath on taking a start from 
‘Jedda’ because nowadays, on account of motor 
vehicles this distance is covered in-a very short 
time. On entering Mecca he should at first look 
d,ter his luggage and manage his lodging so that 
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their aeroplane also reaches Jedda after cross 
the confronting point of the Migat for Najd or I: 


Therefore these gentlemen should also 


Ihram at Bombay Air Portor at the time w! 
an hour or one and a half hour passes after t! 


aeroplane takes off. 


ON REACHING JEDDA 


The travellers by both the routes, air a 
It is not therefore imp: 
per to call Jedda as the gateway to Haram: 


sea, first reach Jedda. 


On reaching Jedda thanks should be offere 
Allah as the cherished destination has « 

nearer, Ihram will either be already worn, o 
wise it may be worn on reaching here. 1: 
should be repeated with a loud voice at suit 
intervals. The whole of the time spared { 
necessities of life should be kept busy wit! 
remembrance of Allah the Now, the journey 

Jedda to Mecca is very short by motor vehi 
At a short distance beyond the intermed 
travelling destination ‘Bahra’ the two pil 
of the ‘Haram’ boundries will become vis 
Herefrom onward begins the Haram of Mec: 


ENTRANCE INTO THE PRECINCTS OF HARA™ 


Entrance into the precincts of Haram is 
fact, the rarely allowed admission into the m 
ficent sanctury of the Lord of Glory, the Sub! 
One should enter these precincts with ca 
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Vital feelings of His megnificence and dignity. 
The preceding Prophets (peace be on them) and 
virtuous eminent people in the past have accus- 
tomed to walk from here onward bare-footed. If 
it Was not from here, they used to be bare-footed 
from *Zee-Tuwa, a place outside the city of 
Mecca, or at the most on entering the Holy city 
of Mecca (Hayatul Oulob of Makhdém Hashim 
Sindi). But nowadays, we generally travel by 
motor vehicles and a dropping of our own choice 
is not possible. Moreover, our luggage in the bus 
certainly keeps our mind attached to it. Hence 
we enter the Haram while travelling in a motor 
Vehicle but at the time of entrance one should be 
particular about repeating Talbia again and again 
and about craving mercy of Allah with utmost 
expression of humiliation. 


ENTRANCE INTO THE HOLY CITY 
OF MECCA 

RULE OF ACTION a 

Taking a bath before entering the Holy ; 
Place of Mecca is a tradition of the Holy Prophetews 
This tradition can stand followcd if, nowadays) a 
a person takes a bath on taking a start ftom 9 
‘Jedda because nowadays, on account of motor | 
vehicles this distance is covered in a very short) | 
time. On entering Mecca he should at first Jook 
aiter his luggage and manage his lodging so that 
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his mind does not remain attached therew 
Thereafter he should come in ‘Masjid-e-Har 


RULE OF ACTION 


It is Mustahab (desirable) for a pilgri 
enter ‘Masjid-e-Haram’ through Babussala 
of the gates of “Masjid-e-Haram’). lhe 
Babussalam still remains on the very place w 
it was in the times of the Holy Prophet 
gate, however, has been built confronting th: 
Babussalam when ‘Masjid-e-Haram’ was \ 
ed. This uew gate, too, is called Babu 
Now one should enter ‘Masjid-e-Haram’ t! 
this new gate, but there is no harm t 
through some other gate. Entrance should | 
constant repetition of Talbia and most hu 
and submissively, considering the dignity; 
sublimity of ‘Baitullah’. 


RULE OF ACTION 


The entrance to the Mosque should | 
your night step forward and after saying D 
Sharif, you should pray in the following w 


ar 4 5 PP ae: 


Oty poli ears ns Sis C) A124 


“© Allah! Open unto us the gates of | 
mercy and render easy for us Thy gates of 
l.velihood,”’ 
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Ii the actual words of the invocation are not 
preserved in memory, one may pray to Allah by 
repeating the subject matter thereof in one’s own 


language. 


AT THH TIME OF YOUR FIRST GLANCE ON 
tI BAITULLAH 
‘ 


You Should proclaim ¢ At 4) AGA er 


FLL A, 


three timesand pray in the following words which 
have been narrated from ‘liadith’ : 


PSL Sere Ps OSS) =: 
SUS AGL A ses 3 Lie SEY Ss elt 


“O Allah ! Thou art the Peace and from Thee 
is the peace. O, our Lord! keep us alive with 
peace % 


¥ 


40 Allah! Elevate this House of Thee in res 
verence; dignity, honour and awefulness and 
raise those who perform ‘Hajj’ or ‘Umra’ towards 
it, in dignity, honour, reverence and heavenly 
reward! 


tagocstion in the above words is ‘Mustahab’ 
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(desirable). In case it is not memorised you may § 
pray to Allah in your own words for your good ‘ 
Praying to Allah at this proper time § 


desires. 
stands approved. 


RULE OF ACTION 
At the time of entering ‘Masjid-ul-Harim 


one should not say two Nafli of ‘Tahiyyat-ul- ¥ 


Masjid" because those who come here for the 
sake of a “Tawaf’, their ‘Tahiyya’ (token of 
veneration to the mosque) is the ‘Tawaf’ itself 
instead of ‘Nafl’. 


THE FIRST THING TAWAF 


One who enters Mecca from outside, with § 


any intention whatsoever, since it is obligatory 
forhim not to cross the Miqat without [hran, 
therefore, one who comes here will have to enter 
the state of Ihram either for any of the kinds of 
Hajj or for ‘Umrah and then he will 
Mecca. In any case, the first thing for him, 
after getting himself relieved of the arrangement 
of his luggage, is to enter Masjid-e-Haram and 
perform Taw4f. But the nature of TawA4f w 
of course, differ in each case. It will be t! 
Tawaf of ‘Umrah for one who performs Haj}-e- 
Tamattu‘; for Mufrid it will be Tawaf-e-Qud 


—_—— 


(1) A particular prayers desirable to be offered at the ti 
entering a mosque as a token of its veneration. 
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which 1S SUnMat and not Wajib- One who 
enters the Lhram of Oiran, he will first perform 
Tawat of Umrah und Sa‘i. Then he will per- 


form Tawaf-e-Qudom for Hajj. 


_ THE MODE OF TAWAF 


Tawat (Circuomambulation) means turning 
round and» round something but in the termin- 
logy of Shari‘atone’s going round the holy Ka‘ba 
seven times with the intention of Tawaf is called 
‘Tawats One complete circuit is named as 
‘Shaut.) Circumambulating any thing or plac 
other than “Baitullah” is unlawful. For ‘Tawéaf’, 
intention isobligatory. Without defining an in- 
tention “Tawat’ will stand unobserved, in what- 
ever Dumber the circuits may be completed 
The intention for *“Yawat, is to be pronounced 
with these words :— 

“O Allah! I intend Tawaf for the sake of 

=) hy pleasure; Render it easy for 
») and accord it Thy approval’’. 


“To vitalize the sense of this intention img 
mind is’ ‘Pardh (foremost obligation) but tom 
utter it im words as well is preferable. With) 
this intention determined as above one should) ] 
stand in front of ‘Baitullah’, on the side of that? © 
corner where ‘Hajar-e-Aswad’ is fixed, in sucha) ™ 
way that the entire ‘Hajar-e-Aswad‘ falls om Be 
one’s right hand. Thereafter, with the intention” 


P 5] 


of ‘Tawaf’ one should move a bit towards | 
side to such an extent that “Hajar-e-Aswad 
comes just in one’s front. While standir 
front of ‘Hajar-e-Aswad’ one should raise 
Ss fav f ? are rais he tir 
te Taub See cae ect O<  RajarAsad” only Mostaha 
Beet ef ieen-_.. - able) while causing trouble to a ‘Musi: 
| “Haram’ (unlawful, forbidden). After the Ist 
| t0 the “Hajar-e-Aswad’ you are to move to 
ed | wight hand towards the side of the ¢ 
ACrepeet £355 LCS Pe Sprit Jeje | ‘Kaba’ and circumambulate ‘Baitu!la! 
ash | teaching Rukn-e-Yam4ni it is Suonat 
+ vie; 54 thé tino ES CUrre with your both hands or with your righ 
- Z To kiss it or to touch it with your left I 
full or due to rush of people it is inconve: eee nent oo ee’. Se 
to pronounce it completely, your saying Beeeeamani without having a tou 
: | youdo not find a chance to do so. 


desl] ds 9 Si cl Gl @~ will suffice. Ther: 

yon are to let your hands down and to Wote:—Baitullah has four corners. Every | 
diajat-e-Aswad’, Both your handsshould t corner is called ‘Rukn’, The first ‘Rukn’ is 
‘Hajar-e-Aswad’ in the position as they ¢ commer of ‘Hajar-e-Aswad’. Just conta 
the ground at the time of your prostrati it is the western corner called Rukn-e-Yar 
prayers and then keeping your head betwee: The rest two corners are named as Ru is os 
palms of the hands kiss the Hajar-e-Aswad w Shamiand Rukn-e-Iraqi, but in Tawaf, no 4 antici 
reverence. If it is not possible even t is related to those two corners. On compl: ati 
Hajar-e-Aswad with your hands, you may tou | 4 circuit of Baitullih when you fetamg 

it with some stick or with some other thing an | ‘Hajar-e-Aswad you are again to p ongUae 
then kiss this particular thing. In case it PAST ail al e- and again to kiss Hajar-e-Asm 
also not possible, raise your hands towa or Otherwise to touch it and to kiss yo 
‘Hajar-e- Aswad’. You must be very careful th hands as before. In this way you completed # 
you catise no trouble ‘o others. If you f ‘Shaut’. Now, you are to complete similar 


causing trouble to others, leave this much even; 
only raise your hands upto your ears in a | 
tion Confronting to ‘Hajar-e-Aswad’ and 

content with kissing your hands only, 


If the above is not preserved in mem 


GRerse rem RAMEE, 


—_ A a 
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of ‘Tawaf’ one should move.a bit towards 1 
side to such an extent that ‘Hajar-e-Aswad 
comes just in one’s front. While standing 
front of ‘Hajar-e-Aswad’ one should raise 
hands in the way they are raised at the ti: 
first ‘Takbir: beginning the prayers, the 
should recite as follows :— 


ipo Lal avaylay:, 


CEs Sts F055 5S LOY (_sQWi- abi) 
¢ hs seen jsuke a: 468 ts 


If the above is not preserved in memor 
full or dne to rush of people it is inconve: 
to pronounce it completely, your saying 
dad] od 9 15! al a! ~~ will suffice. Thereat 
yon are to let your hands down and to 
‘Hajar-e-Aswad’. Both your handsshould t 
‘Hajar-e-Aswad’ in the position as they 
the ground at the time of your prostrati 
prayers and then keeping your head betwee 
palms of the hands kiss the Hajar-e-Aswad 
reverence. If it)is not possible even to to 
Hajar-e-Aswad with your hands, you may to 
it with some stick or with some other thing 
then kiss this particular thing. In case it 
also not possible, raise your hands towar 
“Hajar-e- Aswad’. - You must be very careful t! 
you cause no trouble ’o others. If you f 


soy 
(al al ~~ 
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causing, trouble to others, leave this much even 
only maise your hands upto your ears in a posi- 
tion) confronting to ‘Hajar-e-Aswad’ and then be 
content; with kissing your hands only, because 
kissing) Hajar-e-Aswad’ is only Mustahab (desir- 
able)while causing trouble to a ‘Muslim’ is 
‘Haram’ (unlawful, forbidden). After the Istilam 
to the ‘Hajar-e-Aswad’ you are to move to your 
tight hand towards the side of the gate of 
‘Katba and circumambulate ‘Baitullah’ 
reaching Rukn-e-Yamani it is Sunnat to to 

with your both hands or with your right | 

To kissitior to touch it with your left ha 
agaimst sunnat’. You may, however, pa 
RKukn-e-Yamani without having a touch i 
you donot find a chance to do so. 


Wolte:—Baitullah has four corners. Ey ery, 


comeriscalled ‘Rukn’. The first ‘Rukn’ is thay 
comer of “Hajar-e-Aswad’. Just confronting to 4 
it isthe western corner called Rukn-e-Yamanin 
The rest two corners are named as Rukpees 4 
Shamiand Rukn-e-Iraqi, but in Tawaf, no action E 
is related to those two corners. On completing = 
a circuit’ of Baitullah when you return to ; 
‘Hajar-e-Aswad you are again to pronounce = 
a Vala! - and again to kiss Hajar- e-Aswad’ . 

Or Otherwise to touch it and to kiss your 
hands as before. In this way you completed@a, 
‘Siiaut. Now, you are to complete similar 
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seven ‘Shauts’ starting from and ending 
‘Hajar-e-Aewad’. These seven ‘Shauts’ will 
plete one ‘Tawaf’. After completing se 


*‘Shauts’ you should perform Istilam of ‘Hajar-e- 


Aswad in the same way for the 8th time 
well, i.e. you should kiss it or if you do not 
an opportunity to do so, then you should 
your hand etc. as mentioned before. 


RULE OF ACTION 


Istilam of ‘Hajar-e-Aswad’ that is to say 


kissing or touching for the first time as well as 


for the 8th time is unanimously accepted t 


as “Sunnat-e-Mu’kkada” (Emphasized Sunnat 
Other ‘Istilims’ in between these two are not so 


much emphasized. 


RULE OF ACTION 


When ‘Iqamat’* is being pronounced for t 


congregation of prayers and at the time 
Imam's? standing for ‘Khutba’ (Sermon), m: 


ing a ‘Tawat’ is ‘Makroh’ (undesirable). Wi! 
this exception ‘Tawaf’ is not Makroh at an, 
time, even at the times when prayers is treat: 


to be so (Hayatul-Quldb). 


1. Formola to be pronounced at the start of prayers in 
gregation. 
z. The leader in prayers. 
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INVOCATIONS DURING TAWAF 

During Tawaf it is treated to be most excel- 
lent to.remain busy with the remembrance of 
Allah with the invocations for His blessings. 
The invocation offered during Tawéaf is granted 
by Allah. There is no particular text for invo- 
cation) Or remembrance of Allah fixed for this 
occasion. In Hadith these two invocations have 
been marrated which are very brief. The one 
which 18 to be pronounced between Rukn-e- 
Yamani and ‘Hajar-e-Aswad’ is :— 


4 
Pea 0 C77 te w 


Zievee “372 1 oes At 
de 35 Ay > BSI G54 CUI GEIS 
— this worldand good 


in the world hereafter and defend us from the 


torment of the Hell.’’ 
The 2nd invocation which has been narrated 
to be pronounced between ‘Hajar-e-Aswac’ and 


RAIA bad AY Pye Toe 
TAs CRA 6 B54 403) 5 
“OAllah! make me content with what Thou 
granted to me and bless me with its abundence; 
guard (my family and my wealth) whatever is: 
behind me.) There is no god but Allah. (Heis 
Unique; He hath no partner; For Him is/tie 
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kingdom and for Him is the praise. He 
power over all things.”’ 


Tawat. “Hence;*may be well realized the un- 
desirability of the noise made by Mu‘allims 
while teaching invocations to the people. 


Imam Muhammad says in his ‘Mabsot 
it is not proper to fix particular forms of i 
cation for the various places of ‘Hajj’ pilgrin 
You may pray for whatever objects you r 
and in whatever words you feel interested, asst 
ing to a particular text of invocation ofte: 
yours ense of humiliation and tenderness « 
heart. For every;Shaut of Taw4f, most 
different texts. of invocation, which hav 
published by some persons, have been nar! 
from Messenger of Allah (peace be upo 
but they are not specifically meant for ‘] 
If these texts are committed to one’s 1 
and one can pronounce them understa1 
then well and good. However, it is, in n 
advisable that most of the common | 
carry some pamphlets in their hands durin 
Tawaf and try hard to read out these t 
invocation without following them. Ther 
it is far better to pray, whatever one feels 
own language. 


TWO RAK‘ATS OF PRAYERS AFTER TAWAF 

After Tawaf two Rak‘ats of prayers pertain- 
ing to Tawaf are Wajib (Hidaya). These two 
Rak‘ats are Wajib after every Tawaf; though it 
may be a ‘Nafl Tawaf’ (Zubda). It is Sunnat 
and preferable to perform these two Rak‘ats on 
the back side of Maqam-e-Ibrahim (Bukhari and 
Muslim). Magam-e-Ibrahim is the stone which 
for the sake of Hazrat Ibrahim (the great Pro- 
phet, the friend of Allah) was brought by the 
angelssirom Heayen for the construction of 
‘Baitullah It has the impression of Hazrat 
Ibrahim’s steps. In the Holy Qur’dn, these two 
Rak‘ats have been ordered to be offered behind 
this stone. 


(ire tr) +a Aub ih) elas cr Peer ay 


“And take ye the station of Abraham as@ 4 
place of prayers. ae 


+ 


RULE OF ACTION 

During Tawaf, remembrance of Allah 
ferable. Recitation of the Holy Qur’a: 
allowed but remembrance of Allah, recitat 
the Qur'an or invocation should not be a 
so that it may not disturb others who ve 


RULE OF ACTION: i. 

Saying two Rak‘ats of Tawaf behindM aqama- s 
e-lbrahim means that Maqgaim-e-Ibrahim falls ae 
between one who performs the prayers and Bait- 
ullah. It is preferable to be as nearer to Maqam- 
e-Ibrahim As possible. ‘ Yet there is no harm to 


’ fo - _ > 
. pit ae >. 
a aan ae a ee 
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kingdom and for Him is the praise. H 
power over all things.”’ 


Imam Muhammad says in his ‘Mabsot 
itis not proper to fix particular forms of 
cation for the various places of ‘Hajj’ pilgri 
You may pray for whatever objects you r 
and in whatever words you feel interested, : 
ing to a particular text of invocation oft 
yours ense of humiliation and tenderness 
heart. For every Shaut of Tawaf, most 
different texts-of invocation, which ha‘ 
published by some persons, have been n: 
from Messenger of Allah (peace be up 
but they are not specifically meant for 
If these texts are committed to one's 1 
and one can pronounce them understa1 
then well and good. However, it is, in n 
advisable that most of the common 
carry some pamphlets in their hands dur 
Tawaf and try hard to read out these t 
invocation without following them. Ther 
it is far better to pray whatever one feel: 
own language. 


‘*T 


RULE OF ACTION 

During Tawaf, remembrance of Allah 
ferable. Recitation of the Holy Qur’a: 
allowed but remembrance of Allah, recitat 


the Qur’an or invocation should not be ; 
so that it may not disturb others who ve! 
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Tawaf. Hence; may be well realized the un- 
desirability of the noise made by Mu‘allims 
while teaching invocations to the people. 


TWO RAK‘ATS OF PRAYERS AFTER TAWAF 

After Tawaf two Rak‘ats of prayers pertain- 
ing to Dawaf are Wajib (Hidaya). These two 
Rak‘ats are Wajib after every Tawaf; though 
may be a ‘Nafl Tawaf’ (Zubda). It is Sunna 
and preferable to perform these two Rak‘ats or 
the Dack side of Maqam-e-I[brahim (Bukhari and 
Muslim). Magam-e-I[brahim is the stone wh 
for the sake of Hazrat Ibrahim (the great P, 
phet, the friend of Allah) was brought by t 
angelssirom Heayen for the construction of 
‘Baitullah. It has the impression of Hazr 
Ibrahim’s steps. In the Holy Qur’an, t! 
Rak*ats have been ordered to be offered behind 
this stone. 


o- 2 y? “3 wow 17,05 
Gi] en Be pes Cb ly| ple CP peers 


“And take ye the station of Abraham as@ a 
place of prayers. zat 
RULE OF ACTION: aa 

Saying two Rak‘ats of Tawaf behind Maqama> ~ 
e-Ibrahim means that Maqam-e-Ibrabim fal 
between one who performs the prayers and Ba 


| ullgh. It is preferable to be as nearer to Maq 


e-Ibrahim 4s possible. Yet there is no harm 


— 


Cem ser ME ee eas 


(ee Ree ee 
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be at some distance. To have an access | 


by causing trouble to others is merely 
ignorance. Trying to reach just adja 
Maqam-e-Ibrahim at rush hours causes in 
ence to yourself and annoyonce to others 
therefore better to say your prayers a 


distance but do not go far away unnecessari 


keep Maqam-e-Ibrahim between you 
ullah. 


RULE OF ACTION 


Two Rak‘ats of Tawaf are not lawf 
offered at undesirable (Makroh) hours, t! 


say, at the time of rising and setting of t 


and at noon (midday) unlike Tawéaf 
lawful in these hours as well (Zubda). 


RULE OF ACTION 


The person who may have an acce 
Maqam-e-Ibrahim should say his two Ka 
Tawaf with a brief recitation of the Hol; 
therein and should leave the place after 
invocation so that others may not be 
Long invocations and drawn out N:=fis sh 
avoided here and if desired should be said 
other place. 


RULE OF ACTION 


These two ‘Rak‘ats must be said just 


PERFORM HAJJ COPY WN. 5 
57 


completion of your Tawaf. Unnecessary delay 
istreated|to be as Makroh (undesirable). (Zubda). 


RULE OF ACTION 

Adding several Tawafs together and saying 
two Kak‘ats each for all the Taw4fs at a time is 
Makroh, But underirable (Makroh) hours are 
ap exception when several Taw4fs can be added 
together and after these hours having passed t 
Kakiats; each for every Tawaf can be said ata 
time though separately. 


RULE OF ACTION 
In Case you could not say these two | 
of “Tawai’ behind Maqam-e-Ibrahim 
beSaid somewhere in its vicinity or in ‘Hatim’ o1 
somewhere within the surroundings of ‘Haram’. 


This obligation will stand discharged even if the 3 


Rak ats are said out of ‘Haram’, but it willlbe 


regarded as ‘Makroh’ (not desirable.) ar 


TO GO TO MULTAZAM AND TO PRAY 


‘The part of Baitullah which is between q 
‘Hajar-e-Aswad and the gate of Baitullah is 
called Multazam. Invocations at this place are 
specially granted. According to ‘Sunnat’ you are 
to goto Multazam after Tawaf. There, you are 
to place your both hands upright in the direction 
over your head on the wall of this particular park 
of Ka*ba. You are also to touch the wall with 
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your breast and cheeks, and pray to Allah 
humbly and submissively. It is an experienced 
act that such invocation is never rejected. 


TO HAVE A DRINK OF ZAMZAM WATER 

After Tawaf it is ‘Mustahab’ to go to the 
Well of Zamzam and have a bellyful drink of 
Zamzam’ water while you are facing Bait 
This drink should be in three breaths, re 
‘Bismilla’in the beginning and ‘Alhamd-u-lillah’’ 
at the end. 
RULE OF ACTION 

Taking a bath or making an ablution 
the water of Zamzam is not proper yet a per 
without ablution is allowed to make an ablution. 
Doing Istinja’ or cleaning out the pollution 
your body or clothes is not lawful with this water 
(Ghunya). 
IDHTIBA‘ AND RAMAL DURING TAWAF 


The practices of Tawaf so far mentioned 
equally necessary for the observers of every kind 
of Tawaf, whether it may be a Tawaf of ‘Umr 
or a Tawaf of ‘Hajj’ and similarly its observ« 
may be a Mufrid or a Qarin or a Mutamatt: 
It may be a W&jib Tawaf or ‘Sunnat’ or ‘Nat 
But the Tawaf wherein you have to observe S 


1. Washing or cleaning one’s private parts after a nat 
evacuation. 
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) between’ Safa and Marwa requires you to perform 
_ two more practices :— 


B) 


Firstly the Idhtiba‘, that is, you are to put 


| the upper Sheet of your ‘Ihram on your left shoul- 
) dertakingit through your right armpit. In Tawaf 
» followed by Sai, Idhtiba‘ is Sunnat only for males 
| from the very beginning upto the end. Butat the 
) time of Saying two Rak‘ats of Tawaf the sheet is 
) tocover both your shoulders as usual (Zubda). 
The Second practice is that of ‘Ramal’ which i 
» Sunnatim the first three circuits of Tawaf. The 
' Way Of performing Kamal is to walk hurri 


| with forceful and narrow paces while shaking t 


| shoulders like a brave soldier going to 
) field. Bathe is not required to run. 
| Quldb). 


" RULE OF ACTION 


Idhtiba® and Ramal both are Sun 


| males only. Females are exempted. 


| RULE OF ACTION 


The first Pawaf performed by a Qiarin or a 


Mutamatte’ will be treated as a Tawaf of ‘Umra 


) whereafter Sa‘l of ‘Umra becomes obligatory. As 
» such, Idhtiba* and Ramal are necessary for both 
| of themyunlike a “Mufrid’ who wore Ihram’ only ~ 


1, Washing or .cleaaing one’s priuate parts after natural 
) evacuation. = pf 


& 
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for ‘Hajj’. His first Tawaf will be tr: 
Tawaf-e-Quddm whereafter Sa‘i for ‘Hajj 
necessary to be observed at. that ver: 
because he has the choice to perform 
that time or after Tawaf-e-Ziyarat on th 
day of Zilhijja. Anyhow, in case he des 
perform the Sa‘i for ‘Hajj’ with TawAf-e-¢ 
he will also have to observe the Sunnat of Id 
and’ Ramal in his first Tawaf-e-Quddm 

is preferable to perform Sa‘i of Hajj after | 
e-Ziyarat. 


SA‘I BETWEEN SAFA AND MARWA 


Safa and Marwa are two hills in the 
bourhood of Masjid-ul-Haram. The literal 
ing of:Sa‘i is to run. In the terminol 
Shari‘at (Islamic Law) to make seven 
between Safa and Marwa, in a particular \ 
called Sa‘i. It is observed as a memoria 
particular action of Hazrat Hajara, the 1 
of Hazrat Isma‘il (peace be upon them). 
Sa‘i is ‘Wajib’ both in ‘Hajj’ and ‘Umra’. 


RULES AND CONDITIONS FOR SA‘I 


It is a condition for Sa‘i to be perf 
after Tawaf. A Sa‘i performed before Ta\ 
not valid. It will have to be performed 
atter Tawaf. (Zubda). It is not, however nec: 
to perform a Sa‘i immediately after 1 
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Thought is a Sunnat to do so yet there is no 
harm if there is a pause in-between due to one’s 
being tired Or on account of some other require- 
ment (Zubda). 


RULE OF ACTION 


Bora 5a‘1 performed after the stay at‘. rafat 
and alongwith the Tawaf of Ziyarat, lhram not 
acondition, itis even preferable and desirabl 
to ‘perform Tawaf-e-Ziyarat, after tak 
‘Thtam in ‘Mina’ on the 10th of Ziihijja when \ 
already become free from offering a sacri! 
having your head shaven, although it is 
missible to perform Tawaf-e-Ziyarat befor 
ing on Thram. But [hram is a condition f 
Sa‘l of Hajj which is performed befor 
at “Arafat. Similarily, Ihram stands 
for a Sa‘i of ‘Umra as well. 


RULE OF ACTION 

M1f/Sai was not performed after Tawaf-eom 
Qudodm, it must be performed within Ayyameam 
Naht! after the Tawaf-e-Ziyarat. It is Makroh™ 
to delay Sa‘i after the days of Nahr (Hapstat 4 
Quldb). wha 


RULE OF ACTION 


~-__———..... 


ce kop of Nabe fietnotstiont: i.e. 1008, ae ) 


1. 
of Zillhijja 
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foot yet in case of some.excuse it is allowed 


the help of some sort.of conveyance like ric! 
etc. If someone performs Sa‘i on a vehicle 
out any excuse, he falls under the obligat: 
Dam i.e. offering a sacrifice. 


MASNON?, MODE OF SA‘I 

After Tawaf when you become fre« 
having a drink of Zamzam Water and rea 
go for Sa‘i you should goagain to Hajar-e-A 
and offer an Istilam for the 9th time, 1. 
kiss Hajar-e-Aswad if possible, otherwis 
Hajar-e-Aswad with some stick or your hai 
then kiss it. In case.it is also not possib! 
both your hands while keeping them i1 
fronting position to Hajar-e-Aswad and pr: 


ab SAY Ss) abi 


Thereafter, according to the traditions 


Holy Prophet you come out through ‘B 


Safa’, though it is also permissible thi 


1S 


some other gate. Then you are to ascend Sa 


high as you may have a look of Bait 
Thereupon: you are to stand with your 
towards Ka‘ba and make up your mind a 
lows to perform Sa‘i; 


O Allah! for the sake of Thy pleas 


intend to complete seven rounds o! 


- According to the traditions of the Holy Prophet 
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between Safa and Marwa. Now render 
it easy for me and accord it Thy appro- 
val. 


Vitalizing this Niyyat (your intention) in 
mind is sufficient, but to pronounce it in words 
1s however preferable. Then you are to raise 
your hands as they are raised at the time of in- 
yocation and not to raise them in a position 
similar to that of Takbir-e-Tahrima’ in prayers 
as/most of the ignorant people do (Manasik, 
Mulla Ali 04m). Thereafter, pronounce Takbir 
and Tahlil) loudly and Daréd Sharif with a 
tender voice, and pray to Allah, humbly and 
submissively. This is also a place attractial 
Allah's approbation. Though it depends upom™ 
your own choice; you may praise Allah witht 
whatever words you like and you may pray toy 
Him whatever you are desirous for, yet thelimen 
vocation narrated from the Messenger of Allah 
(peace be upon him), particularly for this place 
is preferable. The invocation is: % are 


43,79 97, DISS Pe ge 67a 


iohies Ceti 21S 3 
e743 EN Rae So ta 


“There is no god but Allah, He is Unique, 
hath no partner; The whole universe is only 


1, Saying Allibu Akbar in order to start prayers, e 
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Him and for Him is the praise. 
and He brings death.’’ 


2 eb 42 "4% ~vrtie 


P25 BALES 90) 5 ges jt) y505 iY! < 43] ty 


¢ PREG CER EEA 

*‘He hath power over all things. There is 1 
god but Allah. Heis Unique. He fulfilled | 
promise and helped His slave and He alo: 
defeated the enemies.”’ 

Following this invocation there is anot 
invocation to be recited, narrated 
Messenger of Allah (peace be upon him). 

“) a a a ow ld SP oH 43 
SUIS Se Hi G26>1 15 Le. 


AVREOTS eh lls ON TEE See SRK 
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ool Us 


“O Allah! Thou saidst, ‘Call on me, I would 
respond” and Thou never breakest Thy promis 
and I ask Thee that as Thou hath guided me | 
Islam, do not dedrive me of it till Thou takest 


me unto Thee while I am a Muslim..,’ 


These Takbirat and invocations are to be! 
peated three times. Besides this, you m 
invoke whatever blessings you‘desire as it 
place of approbation. Hereafter you ar: 
walk, while reciting the name of Allah, fi 
Safa to Marwa with usual pace. When 3} 
reach within a distance of six cubits from t! 


He*gives life i place Where green pillars have been erected 


within the wall, you are to start running and 
| keeprunning even after crossing the other green 
) pillars; upto a distance of six cubits from these 
| latter pillars. 
| usual’steps)  Horthis occasion the following in- 
} vocatiou has’ been narrated from the Messenger 
; of Allah (peace’be upon him): 


from thi 
| art Most Powerful, Most Gracious. 


| you Gesirevas prayers are granted at this 
also. 


RULE OF ACTION 


' the two green pillars provided it does not hutte 
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"then again you are to walk with 


led AAS pears Res PeNigers ws 


“My Lord! Forgive and have mercy! Thou 
(Zubda) 


You may however pray for whatever els 


If You ate periorming Sa‘i by means of 
some Carriage you should speed it up between 


others, Torun whether on foot or on a carriages 
is Sunnat only upto such an extent that it does 
not cause annoyance to others. When you. = 
reach Marwa, the hill confronting ta Safa, you 
are to ascend it and stand there with your face 
towards Baitullah. Here also you are to repeat 
the practice’ you observed on Safa like raising” 
your hands, pronouncing. Takbir-o-Tahlil- and 
praying. You have thus completed a ‘round. 4 


of Sa‘i. 
Marwa to Safa. 


RULE OF ACTION 


RULE OF ACTION 
Cleanliness, 


Thereafter you are to walk back 


start running a short while before reachi: 
green pillar and upto a short distance beyon 
| the other green pillar you are to continu 
| running. Then walking on usual steps, you are f 
| to ascend Safa and as detailed above you 
raise your hands in the position of invocatio 
| repeat Takbir-o-Tahlil and pray as 
| Thus you have completed the 2nd round. | 
| way you are to complete seven round 
| commences from Safa and ends on Mar\' 


| It is a Sunnat of the Messenger of 

| (peace be upon him) to complete seven 1 
of Sa‘i and then to offer two Rak‘ats of | 

| by the side of ‘Mataf’ (where Tawaf is per! 

ed in the Haram. 

offer two Rak‘ats somewhere at Bab-ul-'| 


clothes are treated to be Mustahab for t! 
servance of Sa‘i though it stands accom] 
otherwise as well (Ghunya). 


ON KEING FREE FROM SA‘I 


Now all the practices pertaining to 
and ‘Umra have come to an end provid 
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‘Thram= was worn with the intention of ‘Umra or 
of Tamattu’ in ‘Hajj’. After being free from 
Sa‘lyou may have your head shaven or at least 
have its hair cut equal to a finger’s joint (about 
an inch) in length. To shave the head is called 
‘Halg’ and to cut the hair is called Qasr. With 
this) “Halq’ or Oasr, Ihram formality has ended. 
Now, the observer of ‘Umra alone has become free. 
Similarly the observer of ‘Umra pertaining to 
Hajj-e-Tamattu® has now stood relieved from the 
obligation of ‘Umra or Tamattu‘. Formalities 
of Ihram have now ended for both of them. 
They may now stay in Mecca, like common 
inhabitants and wait for the days of Hajj which 
willcommence from the 8th day of Zilhijja. During 
this intervening period they should not stroll 
unnecessarily in Bazars or in meetings. Presence 
in Haram and frequent Nafi Tawafs should beg j 
treated as Allah’s great bounty. . 


This time as well you ar 


It is howover permiss! 


On the other hand, if a person is Mufrid) 
that is to say he has worn [hram from Miqat’ 
for Hajj only or if he is a Qarin and has worm 
Ihram from Migat for Hajj and ‘Umra> both; : 
in éach case, Ihram formality is still existing» a 
andas such both of them are bound to Stayin” 
Mecca with all the restrictions of Ihram They | 
should try to remain present in Masjid-e-Haram 
and spend most of their time in observing Tawat Be 
to Baitullah which in fact, should be considered 


ablution and wearing 
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a great boon. They should avoid useless 1 
ings and bazars and wait far the days ot 
which are due to commence on the 8th d 


Zilhjjja. 
RULE OF ACTION 


During this waiting period a Nafi 7 
if made, will not include Idhtiba‘ and R 


THE FIVE DAYS OF Hajj 


The practice and fundamentals of Ha 


mence in a chain from the 7th day of Z1!! 


On the 7th day the Imam delivers th 
Khutba of Hajj after Zubr prayers wher 
explains the practices of Fajj and gives 
gramme for the next five days. 


THE FIRST DAY—THE 8TH ZILHIJJA 


Today, after sunrise, all the pilgrims 
go to Mina in the state of [hram. 
whose Ihram is for Hajj only and Q§rin 
Ihram is for Hajj and ‘Umra collectively 
are already with Ihram. The Mutamatt 
had taken off his Ihram after ‘Umra as v 
the inhabitants of Haram will today 
Ihram at first: They should take a ba 
accordance with Sunnat and should co: 
Masjid-e-Haram after wearing Ihraim. 
Mustahab for them to perform a Tawif. 
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saying two Rak‘ats of Tawaf they should say 
twoemore Rak‘ats for Ihram. Then they 
should make up their mind for Hajj in this 
way: 
“OvAllah | Lintend:to perform Hajj for the 


Sake of Thy pleasure. Kender it easy 
for me and accord it Thy approval.’’ 


» With this Niyyat they should ga ‘Talbia 
TNE ING SY 5.5 sau XS 
RESON rol peede 


No’sooner did you repeat Talbia the Ihram 
for Hajy started. “Now you have come under all 
the aforementioned restrictions of Ihram. Now, 
you | Should proceed to Mina which is a vast op: 
field between the two sided hills at a distance of 


t $ miles from Mecca. It is Sunnat to say five i 
| times prayers from the Zubr prayers of the 8th | 


Zilhijja upto the Fajr prayers of the 9th in Mina™ 

and to stay here this night. It is Makroh this) 
night to stay in Mecca or to reach ‘Arafat: (The 4 
AngoeeHog to Zubda). te 


ig THE 2ND DAY, 9TH ZILHIJJA THE 
+5 DAY OF ‘ARAFA Tet 


fon. Bt 


Today you are to perform the most im pOrs 


tant fundamental of Hajj, without which Haj 
® does mot stand performed. Today, when the 
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a great boon. They should avoid useless 
ings and bazars and wait far the days « 


which are due to commence on the 8th d: 


Zilhjjja. 
RULE OF ACTION 


During this waiting period a Nafi 7 
if made, will not include Idhtiba‘ and Ra 


THE FIVE DAYS OF Hajj 


The practice and fundamentals of Haj 
mence in a chain from the 7th day of Z 
On the 7th day the Imam delivers th 
Khotba of Hajj after Zuhr prayers wher 
explains the practices of Fajj and gives 
gramme for the next five days. 


THE FIRST DAY—THE 81H ZILHIJJA 


Today, after sunrise, all the pilgrims 
go to Mina in the state of [hram. 


whose Ihram is for Hajj only and Qa4rin \ 


Ihram is for“Hajj and ‘Umra collectively 
are already with Ihram. The Mutamatt 


had taken off his Ihram after ‘Umra as v 


the inhabitants of Haram will today 


Ihram at first. They should take a ba 
accordance with Sunnat and should cor 


Masjid-e-Haram after wearing Ihram. 
Mustahab for them to perform a Tawif. 
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saying two Rak‘ats of Tawaf they should say 
twoemore Kak‘ats for Ihram. Then they 
should make up their mind for Hajj in this 
way: 

“OvAllah | Lintend:to perform Hajj for the 


pysake of Thy pleasure. Kender it easy 
for me and accord it Thy approval.”’ 


With this Niyyat they should Mgr ‘Talbia 


a 


uid). OGM 8) S55) ahi x5 
be ol A FESO ON dcals 


No sooner did Rou repeat Talbia the [hram 
for Hajj Started. “Now you have come under al! 
the aforementioned restrictions of Ihram. Nov 
you should proceed to Mina which is a vast op 
field between the two sided hills at a distance of 
miles from Mecca. It is Sunnat to say five ™ 
times prayers from the Zubr prayers of the 8thy 
Zilhijja upto the Fajr prayers of the 9th in Minas 
and to stay here this night. It is Makroh/this| 
night to ‘stay in Mecca or to reach ‘Arafat: (Phe 


Annotation to Zubda). Lit * 


hts 0 te 

) THE > DAY; 9TH ZILHIJJA THE | ee 

= 8 “Je iL DAY OF ‘ARAFA pea: 
ite 

Te y you age to perform the most impor- 


. tant idamental of Hajj, without which aj 
=D does not Nstand performed. Today, when the 


70 71 


stand null and void: This should be carefully 
‘Arafat from Mina. Outside the precincts of [ understood Mu‘allims should not be relied upon 
Haram and at a distance of 9 miles from Me inthisespect.. The stay can be held anywhere 
‘Arafat is that great open field where the ho within the surrounding of ‘Arafat but a stay 
prophet Hazrat Adam and Hazrat Hawwa wi near jabal-e-Rahmat (A hill in ‘Arafat) is pre- 
mutually acquainted and met together aft ferable. 
their separation. This very acquaintan 

(ma‘rifa or t‘aruf) is said to bethe root of the n 

of ‘Arafat. The boundaries of this open field he literal meaning of Wagqof is to stay. 
fixed on all four sides. The Saudi Arat The stay at ‘Arafat for a while from the time 
Government has now marked these bound aiter;Zunr (Midday) on the 9th of Zilhijja up to 
prominently so that the “‘Stay at ‘Arafat the daybreak (on the 10th) is the basic At indamen- 
which is the most essential fundamental of | talOfelayj. Lt is Wajib to stay at ‘Arafat till 
is. not erroneously performed outside th sunset of the 9th. It is Mnstahab to take a bath 
precincts of ‘Arafat. On the side from which beforemoon but if it is difficult, making an ablu- 
pilgrims enter this open field there is a tiononly will also suffice. Being so prepared a 
mosque called Masjid-e-Namira, which was built § pilgrimshould go to Masjid-e-Namira. Here the 
by the Holy Prophet Hazrat Ibrahim Khalil-ul- — Imam*ul-Muslimin (The leader i.e., ruler of the 
Lah (Peace be upon him). This mosque is just § Muslims) or his vicegerent will deliver the 2nd 
at the edge of the open-field of ‘Arafat. Khutba of Hajj which is Sunnat, not Wajib. He 
piece of land below the western wall of t! will then lead the congregation of Zuhr and ‘Agr 
mosque is out of ‘Arafat and is called Batn-e- | prayers taking them together in the time of Zuhr. 
‘Urana. It is not within the boundaries _ In this caSe two Sunnat prayers of Zuhr will be 


‘Arafat. A stay here is not valid. No | abandoned. 
ho Pe ote 


days, it is observed that many tents are pitc! | | 
in this very place, Batn-e-‘Urana. If these p ROLE NGHESOLION Se 
leave their tents at the time of wag6f (stay On the day of ‘Arafa in ‘Arafat, this combin= 
enter the boundaries of ‘Arafat their Haj _ ing of Zubr and ‘Asr prayers together in the time 
however stand discharged, otherwise it of Zuhr is Sunnat or Mustahab but this is subject 

| to the condition that you are wearing the Ihram’ 


sun rises a bit high you are to set out 


WAQOF-E-“ARAFAT 


ee en ee " 


| 
: 
| 
) 
} 
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of Hajj and the prayers are performed 
leadership of Imam-ul-Muslimin or hi 


gerent. Firstly Zubr and then ‘Asr praye: 


to be performed separately. 


RULE OF ACTION 


A great majority of Sahaba (the com 


of the Holy Prophet) is of the view that 
other prayers in general, in the prayer 
day also full four Rak‘ats Fardh praye1 
performed by a stationed person. But a 


to some of the Sahaba, a stationed per: 


will have to cut short the prayers of t 
from four Rak‘ats to two Rak‘ats as on 
particular practices of Hajj. In the n 
Namira, if Zuhr and ‘Asr prayers are | 
stationed Imam and he cuts short the 
according to Jumhor (a great majority of 
such prayers will stand void and its revi 
be ‘Wajib’. This is a case which is usua 
days that a stantioned Imm leads theco 
tion of the prayers while cutting then 


two Rak‘ats. Therefore, you should sa 


proyers with congregation at your own | 


tents. Zuhr prayers should be said in t! 


of Zubr and ‘Asr prayers in the time « 
The condition for combining both the 
together in the time of Zuhr is that they 


under the leadership of Imam-ul-Muslimi: 


»f RULE OF ACTION 


PERFORM HAJJ COPY NO. 6 
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deputy. Since the leader (ImAm) in prayers, in- 
spite Of his being stationed, cuts short the pra- 


" ) yers; therefore the prayers of a Hanafi, stationed 


or traveller, does not stand discharged under his 


_ leadership. 


MASNON MODE OF WAOQOF-E-‘ARAFAT 


Proper time of Wagof is from afternoon to 
sunset. A Pilgrim may stay anywhere he likes 
in the ‘Arafat field but it is preferable to stay 


“) near the well known hill of ‘Arafat, Jabalur Rah- 


mat where the Mauaif (the place of stay) of the 
Messenger of Allah (Peace be upon him) is situat- 
ed) Iijyou cannot approach that actual place 


°® easily them it is better to reach as near it as 
\ possible, But if it is difficult. to approach near 
‘© jabalur Rahmat or it is very difficult to locate 
‘I hisown tent on return, as is very usual nowadaysys 
|) the pilgrim should then observe Waqof in Tis) 

| owntent. The real worth wanted in this respect) 

) isthe tranquility and humiliation of your heart 4 


and that can be achieved only when your heart 


'® isnot attached to your belongings and relatives 
‘| or companions behind. a 


Letvdnt.> 


It i as highly preferable to observe Wagqof in 


| a standing position facing Ka‘ba upto the time 
_/p of sunset but in case it is difficult, you should try 


. iH 
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to stand as long as you can and then y 


sit and stand again when you regain your ! 
tence. During this period you should remain 
in humble pronouncement of Talbia, recitat 


the Holy Qur’an, Dardd Sharif, Istighf 
ing forgiveness of Allah) and remembr 
Allah. You shouldimplore before Allah 
mundane and heavenly design for your 
all your relations, friends and for all Mus! 
thren. This is the time when imploratio 
invocations are responded and very 
this opportunity falls to one’s lot. Ont 
you should abstain from even the perm 
but unncessary mutual talks. The who 
should be spent in the remembrance of Al 
invocations before him. 


} 


RULE OF ACTION 


In the invocations of Waq6f it is Sunt 
raise your hands in praying position but o1 
ing tired you may pray with your hands let 
as usual. It is narrated from the Holy P: 
that he raised his hands and pronounced ; 
4oJ/ three times and thereafter he sai 
invocation : 


P37 LSA IIIS “25 -P 


Las Bhs iad - SAY 5k5 abi 1 4 


2 v's sid dR Gaba cilijus!-: 
“There is no god but Allah, He is Uni 
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hath no’partner. The whole universe is for Him 


» and for Him is the praise. O Allah! keep me on 
» the guidance and purify me with piety and for 
} give mein the Hereafter and in this world.’ 


The Holy Prophet (Peace be upon him) then 


© jet his hands dawn for as long a time as can be 
© takenforthe recital of Sora Fatiha. Then again 
» he raised his hands and repeated the same words 


and invocation. Thereafter he again let his hands 
down itor the same time equivalent to the recital 


F Of SOrayMatiba, and again for the third tim 
| repeated) the same words and invocation 
; taised hands (Zubda). 


THE INVOCATIONS AT THE TIME OF WAQOI 
Itas)a fact that the best invocati 


| those which are prayed for humbly an 


» ly ig whatever language they may be. But on 
| the other hand, it is also a fact that everyone 
| doesnot know the etiquette and adequacy of 


: invocations. Oh, could we but sacrifice our own- 

selves; Our belongings and our parents, for the 
| Messenger of Allah (Peace be upon him) that He 
| taught us invocation beyond our imagination 
| for our wordly wants and needs, alongwith our 
| religious designs. These invocations have been 


compiled by *Ulam@’ in regular books. For ex- 


} ample, Al-Hizb-ul-A‘zam and its extract Munajat- 
| e-Magbol have been published. They are avail: 
| able everywhere. Translation of prayers Mey 
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also be available with the texts. 
of time’ to repeat all the invocations ci 
in Al-Hizbul-A‘zam or Munajat-e-Maq! 
please note that only repeating an inv: 
not the aim. The aim is to pray to Alla 
such, the persons not conversant with 
language should better pray to Allah afte 
ing the words of translation fully understo 
case it is not possible, please read it as it 
is hoped that mere reading of the invo 
will also attract Allah’s approval. A 
these invocations, whatever needs yo 
about yourself, your family members, 
friends and Muslims in general, you m 
to Allah for them also, in your own la: 
Some invocations are to follow further 
very book. At least these invocation: 
continue to be repeated upto the time t 
sets. It is Makroh to delay after sunset 


The Messenger of Allah (Peace be upon 
said, “‘The best invocation on the day of ‘Ara! 


and the best of all the invocations I ever « 
or other holy prophets before me ever offer 


Fa77 37 gAIQIN“¢C* 49-3 o ‘ 
¥X A 


ALWIL AS) Sis) A)! 
os Sve vs 9 


“There is no god but Allah: He is 
He hath no partner, the whole universe 


There is 1 


y } Him and for Him is the praise, and» He hath 
| power over-all things.”’ 


"and opportunity is in hand. 
)ed Of for praying to Allah imploringly for all 


, language as well. 


- all Muslims. 
i) designs no one Can Suggest more adequate and 


ad 


Itisabrief invocation. It should be repeat- 
edagain and again. But the time is abundant 
It should be avail- 


your mundane and heavenly desires in your own 
These invocations should in- 
clideall' your relations; friends, connexions and 
For all our mundane and heavenly 


-pmloresscomprehensive invocations than tho: 
i taught bythe Messenger of Allah (Peace be upor 


do Cf 


. Phim). @heseanyocations have been compiled by 
} ‘Ulamain'some of the books. Mulla ‘Ali 


Oari has 
collected these invocations in his Hizbul-A‘zam; 


. van extract of which has been compiled by Mausam 
laa Thanyi in his. Munajat-e-Magbol. . 
invocations, jif heartfelt and pronounced with @™ 
attentive mind, will attract all your mundane) 
} tewards as well as heavenly betterment. 
fever, Out of all these invocations, hereunder we 
} give some selected comprehensive invocations for 
those who cannot manage to repeat all. 
‘| they should be prayed for humbly and earnestly 
P vith their Meaning thoroughly understood. The 
. invocations’ are : 


These E 
Hows , 


At least 


Lp 
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Cig ? ee Dy 7 .u 


¥i Co DURA SS UB SAT 


we, A 


His gr ides pe euCTstys. 
SINE on terrae ew aol 
"s+ Oe 73 “OF, 7 es) 
G53 eu Yer do) Be 5 

 heazi Se) dcaxs| 3 
“© Allah ! | have done much wrong t 
and none can forgive my sins except 
forgive me with Thy special forgiveness a 
mercy on me, no doubt Thou art Oft-i 
All Merciful. O Allah! grant me forg) 
which Thou may improve my affairs 11 
worlds And turn unto me with Thy app: 
the penitence of mine which I may never 
Make me steadfast on the path of upr 
wherefrom I never goastray. O Allah 


from the baseness of disobedience to the 
of obedience.’’ 


RULE OF ACTION 


A person who gets out of the precincts 4 
‘Arafat before sunset, he is bound to return ang 


leave ‘Arafat after sunset ; otherwise h: 
under the obligation of Dam i.e., an 
4.1 animal’s sacrifice. 


pe Bis: 
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RULE OF ACTION 


Ifa person, through an excuse, cannot have 
a chance of Waqof in ‘Arafat on the 9th Zilhijja 
from/atternoon upto the sunset, he is allowed to 
observe Waqof after the’ sunset on the night of 
thesiUth Zilhijja before daybreak. The obliga- 
tion will thus stand discharged (Man4sik of Mulla 
Ali). 


PROCEEDING FROM ‘ARAFAT TO MUZDALIFA 


Muzdalita is situated within the boundaries 
of Haram at a distance of 3 miles towards th: 
East irom Mina. You are to reach ‘Muzdalifa’ on 
themight of the 10th Zilhijja after being tree from 
the) Wagot in ‘Arafat. Maghrib and ‘Isha prayers 
are to be said together in the time of ‘Isha. The 
name of Allah and Talbia should be continuously 
repeated throughout the way. On this day, ifases 
not permissible for the Hajj Pilgrims to sayitheir 
Maghrib prayers in ‘Arafat or on the way to 
Muzdalifa. It is Wajib to delay their Maghrib 
prayers and to say it is Muzdalifa alongwith ‘Ishaye 
prayers. The Waqof Fardh prayers of ‘Isham 
should be said immediately after they Rardh™ 


prayers of Maghrib. Sunnat prayers of Maghrib a 


as well as Sunnat and Witr prayers of) “Isha, Si 
should be said afterwards (Zubda). s% 


Sa a rat 


RULE OF ACTION 


In Muzdalifa both the pravers of Magrib: inh 
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‘Isha are to be performed with one solitary Azan 
(call to prayers) and one Iqamat. 


RULE OF ACTION 


It is Sunnat-e-Mu’akkada (emphasised Sun- 
nat) to stay at Muzdalifa on the night of 10th 
Zilhijja ie. the night of Id-ul-Adhha (HayAt-ul- 
Qulob). 


RULE OF ACTION 


. It is Wajib to combine together Magrib ar 
; ‘Isha prayers atthe time of ‘Isha in Muz 

and a congregation is not a precondition the 
for (Hayat-ul-Quldb). 


‘THE THIRD DAY OF HAJ) 
“WAQOF- E-MUZDALIFA 


Todayii is the 10th of Zilhijja. Today the Hajj 
Pilgrims have to perforni many WaAjibat (plural 
of Wajib) and Faraidh (plural of Fardh) of Hajj. 
Thatis why they have been exempted from saying 
Id Prayers. Phe first Wajib is the Waqof in Muzda- 
lifa the duration of which is from the appearance 
of Baye (day break) to some time before the ris- 
ing of the sun. This Wajib however stands dis- 
charged if someone goés to Mina a short while 
after the appearance of Fajr without waiting form 
the sunrise. Though only saying Fajr prayers im 
Muzdalifa does also suffice the fulfilment of this 
Wajib yet Sunnat is this that the sunrise should Bi 
be waited for. a 


RULE OF ACTION 


Maghrib prayers, if-said in ‘Arafat or 
| way to Muzdalifa, will have to be revis 
| reaching Muzdalifa. 


RULE OF ACTION: 


If a person reaches Muzdalifa befor 
time of ‘Isha, he should wait and postpo 
Maghrib prayers upto the time of ‘isha 

both these prayers, Maghrib and ‘Isha shou 
added together (Zubda). 


RULE. OF. ACTION: 


In Muzdalifa,it is Mustahab to wake at 
and remain busy in adoration to Allah. 

opinion of some ‘Ulama this night is more « 
lent than Lailat-ul-Oadr! even (Zubda). 


| RULE OF ACTION 


Wagof can be observed anywhere within the “0 
surroundings of Muzdalifa open-field with the: 
exception of WaAdi-e-Muhassir (the Valley of 
| Muhassir) which issa»place out of Muzdalifa to- 
wards Mina. Thisis'the place where the Divine 


| 


i. One of the odd nights between 2ist and 29th 
probably the 27th night of the month of Ramadhin. 
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‘Isha are to be performed with one solitary Azan — ype oF ACTION 
lt ; a : : 

(alli to. pravers}iaud gnediqamat It is Sunnat-e-Mu’akkada (emphasised Sun- 

nat) to stay at Muzdalifa on the night of 10th 

é Zithijja i.e. the night of Id-ul-Adhha (HayéAt-ul- 
It is Wajib to combine together Magri!  Quldb). B 

‘Isha prayers at the time of ‘Isha in Mu ag 

and a congregation is not a precondition ther =» THE THIRD DAY OF HAJJ 

for (Hayat-ul-Qulob). WAQOF-E-MUZDALIFA 

RULE ORIMGIIGN Today is the 10th of Zilhijja. Today the Hajj 

4 bate. " | Pilgrims have to perform many WaAjibat (plural 

Maghrib prayers, if-said in ‘Arafat o1 of Wajib) and Faraidh (plural of Fardh) of Hajj. 

way to Muzdalifa, will have to be revis Thatis why they have been exempted from saying 


RULE OF ACTION 


reaching Muzdalifa. Id Prayers. Phe first Wajibis the Waqof in Muzda- 
| lifathe duration of which is from the appearance 

RULE OF ACTION: of Baye (day break) to some time before the ris- 
If a person reaches Muzdalifa befo: ing ot thesun- This Wajib however stands dis- 


charged if someone goés to Mina a short while 
after the appearance of Fajr without waiting fom 

| the sunrise: Though only saying Fajr prayersim 
Muzdalifa does also suffice the fulfilment of this ™ 
Wajib yet Sunnat is this that the sunrise should 


RULE. OF ACTION: be waited for. eck ks 


time of ‘Isha, he should. wait and postpo 
Maghrib prayers upto the time of ‘Ish 
both these prayers, Maghrib and ‘Isha sh 
added together (Zubda). 


In Muzdalifa,it is Mustahab to wake at | RULE OF ACTION 


ne katt pikes eee on Fe oie 5; | Wag6f can be observed anywhere within the © 

opinion of some ‘Ulama this night is more « di £ Muzdalif field with th 

lent than Lailat-ul-Oadr! even (Zubda) eo S| aaa fe 
} exception of Wadi-e-Muhassir (the Valley of 


i ae ' Muhassir), which is:a»place out of Muzdalifa to- 


1.. One of the odd nights between 21st and 29t! : ; Sate re. 
probably the 27th night of the month of Ramadh4n. wards Mina. This is'the place where the Divine 
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punishment had descended upon the people 
the elephant (Ashab-e-fil). It is also kno 
nowadays, by the name of WaAdi-e-Nar. On i 
entrance, the Government of Saudi Arabia has 


fixed a notice board so that no one stays in V\ 


e-Muhassir by mistake. It is preferable to obser 
Wagq6of near Mash‘ar-e-Haram which is‘also ca 


as Jabal-e-Ouzah. If due to rush of peopi 
difficult to reach there you may observe \\ 
after Offering your Fajr prayers in darkness 


after daybreak) wherever you have been stay 


During this Wag6f also, you should remain 
with Talbja, Takbir, Tahlil, Istighfar, 
(turfiing to Allah in penitence) and Darad. 


RULE OF ACTION 


Wagof-e-Muzdalifa is Wajib but for \ 
and very old, weak and ailing persons it 
missible that they abandon the Waqof 
straight to Mina. Any Kaffara-e-Dam (i.e 
ment by way of animals’ sacrifice) is a 
Wajib on them on this account. But of 
if male persons abandon this WagOdf with 
ailment or very old age they will certai 
under the obligation of Dam. 


RULE OF ACTION 


This distinction between an ailing a 
unailing person that an ailing person is not 
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to offer'a ‘Dam’ on abandoning the Wagqof is 
exclusively related to Waq6of-e-Muzdalifa. Viola- 
tion of any of other abstinances of Ihram inspite 
Ofits being on account of illness will however 
impose obligation of Dam (Zubda). 


PROCEEDING TO MINA FROM MUZDALIFA 


"A’short while before the sunrise which may 
be equivalent to the time sufficing two Rak‘ats 
Ofsprayers, you are to proceed to Mina from 
Muzdalifa. Delaying your Hi Nesac® is contrary 
tosunnat (Hayat-ul-Oulob). It is also a Sun: 
tocollect from Muzdalifa seven pebbles equal to 
abig gram or a date-stone in size for the purpose 
of Rami at Jamarat-ul-‘ Aqaba. 


THE ZND WAJIB OF 10TH ZILHIJJA— 
THE RAMI AT JAMRAT-UL-‘AOQABA 


on this very day. It may a. be noted t that 

there are three such places in Mina which are 

called.as Jamarat. Seven pebbles are pelted on) 
each of these Jamarat. The first Jamma is near. 
the mosque of Mina i.e. Masjid-e-Khaif, tis” 
called Jamrat-ul-’Ola. The 2nd Jamra ismextto 
the first and is called Jamrat-ul-Wusta, 9 fhe 
third one named as Jamrat-ui-‘Aqaba is situated 
at the end of Mina. Today on the 10th Zilbiia, 
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to;Olter)a ‘Dam’ on abandoning the Wagof is 
exclusively related to Waq6of-e-Muzdalifa. Viola- 
tion)of any of other abstinances of Ihram inspite 
Oiits»being on account of illness will however 
impose obligation of Dam (Zubda). 


punishment had descended upon the people } 
the elephant (Ashab-e-fil). It is also kn 
nowadays, by the name of WAdi-e-Nar. On 
entrance, the Government of Saudi Arabia 
fixed a notice board so that no one stays in V\ 


e-Muhassir by mistake. It is preferable to ob: 


Wagqof near Mash‘ar-e-Haram which is also 
as Jabal-e-Ouzah. If due to rush of peopi 


dificult to reach there you may observe V 
after offering your Fajr prayers in darkness 
after daybreak) wherever you have been stay i 


During this Waqof also, you should remain 
with Talbia, Takbir, Tahlil, Istighfar, 
(turing to Allah in penitence) and Dardd 


RULE OF ACTION 


Waqof-e-Muzdalifa is Wajib but for \ 
and very old, weak and ailing persons it 
missible that they abandon the Waqof a 
straight to Mina. Any Kaffara-e-Dam (i.e 
ment by way of animals’ sacrifice) is < 
Wajib on them on this account. But of 
if male persons abandon this Waqodf with 
ailment or very old age they will certain 
under the obligation of Dam. 


RULE OF ACTION 


This distinction between an ailing a 
unalling person that an ailing person is not 


PROCEEDING TO MINA FROM MUZDALIFA 


) A short while before the sunrise whic 
De equivalent to the time sufficing two Ral 
Ofsprayers, you are to proceed to Mina 
Muzdalifa. Delaying your proceeding is c 
to. sunnat (Hayat-ul-Ouldb). It is.also a 
to\collect from Muzdalifa seven pebbles 
apie gram Or a date-stone in size for the pur; 
of Rami at Jamarat-ul-‘ Aqaba. 

THE ZND WAJIB OF 10TH ZILHIJJA— 
THE RAMI AT JAMRAT-UL-‘AQABA 


Today on reaching Mina, the first thing te do. 
isthe Rami at Jamarat-ul-‘Aqaba which is Wajibe 
on this very day. It may please be notedithage 
there; are three such places in Mina which ares 
called'as Jamarat. Seven pebbles are pelted on © 
each of these Jamarat. The first Jamra ISmean 
the mosque of Mina i.e. Masjid-e-Khaif. 9@itasiys 
called Jamrat-ul-’Ola. The 2nd Jamra iSHextto 
the first and is called Jamrat-ul-Wustay = ane ume 
third one named as Jamrat-ui-‘Aqaba is situated 
avthe end of Mina. Today on the 10th Zillhijiay 
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you are to perform Rami with seven pebbles 
Jamrat-ul-‘Agaba only. Rami literally meat 
pelting of stones or pebbles. This Rami is obser 
as a memorial of that approved action of Hazrat & HOW. TO PERFORM RAMI AT JAMRAT-UL-AQABA 
Te pebratarn)wbich-he did'at the He The Masnon time for the Rami performed at 
tooksbissonsHa7tat small (Ishamel) for offering Jamrat-ul-‘Aqaba on the 10th Zilhijja is from 
him as sacrifice and the satan tried to mislea 2 ll : ; , se 

: t es sunrise till noon. It is also permissible from noon 
him. At that oe iiezrat ibrahim Repetied | to sunset but after sunset it is Makoh. This, how- 
Serer vee cece mntr ce es, at tim. | ever, excludes the old aged and ailing persons as 
RULE OF ACTION | wellasthe women for whom this Rami is not Mak- 
roh even after sunset (Zubda.) Nowadays the con- 
course of people becomes so intense that some 


todate-stonesin size. It is Makroh to perform 
Rami with big stones (Zubda). 


For the Rami of the first day at Jamrat- 


‘Aqaba, it is Mustahab to bring seven pedoies } causalties have even occurred in the attempt to 
from Muzdalifa; yet collecting them from a perform Rami before noon. Therefore the per- 
where else is also permissible. But they sho | missibility to perform Rami upto sunset should 
not be collected from the neighbourh | be availed of. If women do not find it convenient 
Jamarat, because the pebbles lying near Jai | before sunset, they should perform Rami after | 
are reprobated in the eyes of Allah as sunset. Likewise ailing and weak male persons 
statedin Hadith. The pebbles thrown by t may also perform Rami after Maghrib, and the 4 
pilgrims whose Hajj has been approved by A should not miss it. 3 
are lifted up.- For the Rami to be don RULE OF ACTION oe 


Jamarat in the coming days, it is not Sunn 
bring pebbles from Muzdalifa.. They sho 
collected from somewhere else but not fr: 
neighbourhood of Jamarat (Zubda). 


It is Makroh to perform Rami with impure 
pebbles. It is therefore advisable to wash them 
before Rami though there is no harm in using 
them unwashed unless their impurity becomes 


RULE OF ACTION certain. 


The pebbles shotildbe of the siz | RULS OF ACTION 
grams, It is permissible even if they are : You are to stay at five arms length at least 
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from Jamrat-ul-‘Aqaba though harmless to stand 
at a farther distance. You should then pelt the 
pebbles one by one at the Jamra with your 1 
hand while pronouncing S51 i! 4! ..) with 

throw of every pebble. This invocation s! 
also be repeated if safe in memory :— 


ie jievs \9~e 
Arse TI] - epi (G5 9 antl) ! 
(ekg ece * 2 Mass 
@ Lysis! ysedas 
“(1 throw this pebble) in pti to deba: 
satan and to please the Most Gracious Alla 
O Allah: Render my Hajj approved 


accord Thy approbation to my effort and fo 
my sins.”’ 


RULE OF ACTION 
If you pelt all the seven pebbles wit 


throw, they will be treated as one and yo 
have to complete the number of seven. 


RULE OF ACTION 


Talbia is to be discontinued as soon ; 
start Rami at Jamrat-ul-‘Aqaba. 


RULE OF ACTION 

On this date having a further stay afte 
Rami at Jamrat-ul-‘Agaba for the pur] 
offering invocations is not Sunnat. The } 
should return to his abode after Rami. 


| whilesitting. That person is also lawfullylex 
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form Rami at other Jamarat on this very date is 
merely out of ignorance. 


NECESSARY RULES OF ACTION 
PERTAINING TO RAMI 

RULE OF ACTION 

Though the observance of Ramiafter Maghrit 
on the 10th Zilhijja is Makroh for all'persons with 
the exception of ailing persons and women, ye 
this Wajib stands discharged on observing Rami 
within the time before appearance of Fa 


RULE OF ACTION 


Incase the night after the 10th 
passedaway and the Ramiremained unper 
its accomplishment after this due t 
stand Wajib and at the same time y: 
bound!to offer a Dam ie. sacrifice on account of 
the Rami being delayed. 


RULE OF ACTION 


Males; females, ailing persons and old aged 
people; all are required to perform Rami by 
themselves. To get the Rami performed through 
anagent is not permissible without any lawiul 
excuse.” And the admitted lawful excuse is only 
that'sort of illness or weakness on account)ot 
which» you may be allowed to offer your prayers 
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cused who is put to hard’ troubles for rea 
Jamarat even in a carriage; or he serious 

an intensity in his disease; or he is una! 
walk on foot and no conveyance is availa 


him. Such a person may get the Rami performed 


through an agent on his behalf. (Lubab- 
Ghunya, Page 100). 
RULE OF ACTION 

The person, who is to fulfil Rami on: 


other’s behalf; should preferably observe his own § 


Rami first and then he may represent othe: 
the days when Rami is performed on all the th: 
Jamarat, he should be first free similarly { 
his own Rami on all the three Jamarat 
should thereafter perform Rami on the 
Jamarat on other’s behalf. It is also, h 
permissible that on the first Jamra he throw 
own seven pebbles immediately followed | 


observance of Rami on the 2nd and the 3r 

inthe same way. Nowadays, due to intens 
of people this very»mode of performing k: 
convenient, But he must not perform k: 


the way that his own solitary pebble is thrown 


followed by another solitary pebble on « 
behalf, because it stands Makroh. First he s 
finish his own seven pebbles and then 
throwing other seven on other’s behalf (G! 
P. 100). 


14: 


toree 


PERFORM HAJJ COPY NO. 7 
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RULE OF ACTION 

The validity of the Rami performed by some 
agent on behalf of an excused person is subject to 
the condition that the excused person Sersiti 
him/as his agent by himself. A Rami performed 
without deputation by the excused person does 
not Stand valid. Anyhow, on behalf of little 
children’ and insane or senseless persons, their 
guardians are lawfully allowed to perform Rami 
of their own (Zubda with reference to Lub&b) 


_ RULE OF ACTION 


Itis not necessary for the pebble to touch 
the Jamra: If it fells down in the neighbouring 
surrounding of the Jamra, it also stands lawful. 
The neighbouring surrounding is within that 


_ boundary fence which has been constructed in 
| the shape of a wall around every Jamra. In case 


ae 


other seven on other’s behalf and completes the | @pebbleidoes not fallin this particular compound 


another fresh pebble should be thrown to replace | 


> | RULE OF ACTION 


The pebbles should be thrown at the base of 
the Jamra yet there is no harm if the Pepe 


a touches: the Jamra a little higher. oe 


SAORIFICE-THE 3RD WAJIB OF THE 10TH 
ZILHIJJA 


It is Wajib for a Qarin and a Mutamatte 
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that after being freefrom Rami they dor 
their heads shaven or their hair cut unti 
discharge their W4jib of offering sacrifice 


wise they will fall under the obligation of Da 


Offering sacrifice is not Wajib, of course 
Mufrid who has worn Ihram for Hajj only 
him, it is Mustahab only. Itis lawful for | 
to offer any sacrifice and to have his head s} 


RULE OF ACTION 


If QOdrin and Mutamatte‘ cannot affo: 


spend money on offering sacrifice, they can 
ten fasts in’ compensation thereof but th 
subject to the condition that three fasts 
the ten must be kept upto the day of 
The rest seven fasts can be kept after 1 
whenever convenient. If the above ment 
three fasts are not kept upto ‘Arafa, thes 
will stand binding to be offered. Im case th 
grim does not afford sacrifice he will be a 
to get himself relieved from the restrict 


Ihram by having his head shaven but at the s 


time he will be obliged to offer two Dams 
for Oiran or Tamattu‘ and the other for J: 


which becomes Wajib on account of havin; 


head shaven before:offering sacrifice (Zubd: 


1, Violaltion of the restrictions of Ihram or Hara 
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HALQ OR QASR THE FOURTH WAJIB OF. THE 10TH 
ZILHIJJA 

After offering sacrifice it is Wajib to have 
your head shaven or your hair cut equal in length 
toa joint of a finger (about one inch). But it is 
not necessary to be done today. It may be done 
at any time upto the 12th of Zilhijja but you 
will remain under the restrictions of Ihram what- 
ever length of time you may pass until you have 
your head shaven or your haircut. In case you 
have your head shaven or your hair cut on the 
10th’ ot Zilhiyja you will be relieved from Ihram 
formalities. Now, wearing sewn clothes, using 
perfumes, pruning nails and having your haircut, 
all’ these things become lawful for you, but younsi 
enjoying a sexual intercourse with your wife. wil 
not be lawful until you are relieved from them 
obligation of Tawaf-e-Ziy4rat i.e. Tawaf-e- Fardhye 


RULE OF ACTION § 

For’ a woman, having her head shavenas 
prohibited.;She has been commanded only tohave 
her hair cut. ‘She should have the hair of her 
whole head cut for a length of a finger joint, 
Howevera hair cut of one fourth of her head=will 
also suffice her for: being relieved from Thram 
restrictions [Zubda). 


RULE OF ACTION | 
It is not lawful to-prune your nails or trim 
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that after being freefrom Rami they dor 
their heads shaven or their hair cut unt 
discharge their WAjib of offering sacrific 
wise they will fall under the obligation « 
Offering sacrifice is not Wajib, of cours 
Mufrid who has worn Ihram for Hajj only 
him, it is Mustahab only. It is lawful for | 
to offer any sacrifice and to have his head 


RULE OF ACTION 


If QOarin and Mutamatte‘ cannot a! 
spend money on offering sacrifice, they « 
ten fasts in’ compensation thereof but 
subject to the condition that three fast 
the ten must be kept upto the day of 
The rest seven fasts can be kept after 
whenever convenient. If the above ment 
three fasts are not kept upto ‘Arafa, thes 
will stand binding to be offered. In case t 
grim does not afford sacrifice he will be a 
to get himself relieved from the restricti 
Ihram by having his head shaven but at th 
time he will be obliged to offer two Dams 
for Qiran or Tamattu‘ and the other for Ji 


which becomes Wajib on account of having hi 
head shaven before offering sacrifice (Zubda 


1, Violaltion of the restrictions of Ihram or Hara: 
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HALQ)OR QASR THE FOURTH WaAJIB OF. THE 10TH 
ZILHIJJA 
Atter offering sacrifice it is Wajib AV 
your head shaven or your hair cut equal in length 
toa joint Of a finger (about one inch). But 
not necessary to be done today. It may be do 
at any time upto the 12th of Zilhijja | 
willtemain under the restrictions of Ihran 
ever length of time you may pass unti 
your head shaven or your hair cut. 
have your head shaven or your hair 
10th of Zilhijja you will be relieved fr 
formalities. Now, wearing sewn cloth: 
perfumes, pruning nails and having your 
all these things become lawful for y 1 
enjoying a Sexual intercourse with y: will 
not be lawful until you are reliev: | the 
obligation of Tawaf-e-Ziyarat i.e. Tawaf-e- Fardhym 
RULE OF ACTION | 
For a’ woman, having her head shaven ig 
prohibited.:She has been commanded only tohawe™ 
her hair cut. She should have the hair, of her: 
whole head cut for a length of a ‘finger joint: 
However a hair cut of one fourth of her head will 
also suffice her for being relieved from Ihram 
restrictions [Zubda). 


RULE OF ACTION NG a 
It is not lawful to-prune your, nails or trim 
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your moustaches before having your head s!} 
or your hair cut. Incase of your doing s 
will stand liable for its atonement (Ghuny 


RULE OF ACTION 


Doing the Halq of Hajj in Mina is Su 


You are allowed to do Halg anywhere in 
If you perform the Halq outside the pr 


Haram you will be liable to offer a Dam (| 


ul-Quldb). 

IMPORTANT NOTE 
- After being free from Rami at Ja: 
“Aqaba the discharge of two WaAijibs i.e 
rifice and then the Halq is not essential 
very day of the 10th Zilhijja. They can 


t 


chargeduptothe 12th. If after Rami at] 


ul-‘Agaba you feel difficult to offer the sacr 


to rush of people you should not put your 


trouble unnecessarily. The sacrifice, 


offered today, can be postponed till the 
two days. But indeed, for a Qarin and } 
matte‘, the Halq and the Qasr are not law! 


less the-sacrifice is offered and they w 
be relieved from the restrictions of lhr 
they perform the Halgq or the Qasr. 
TAWAF-E-ZIYARAT THE MOST IMPORTA 
PRACTICE OF THE 10TH ZILHIJJA 


Other than lhram there are only tw 


la\ 


en 
0 


4 | (Ghunya). 
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; mentals and Fardh obligations of Hajj. The 


first is Wagof-e-‘Arafat and the 2nd is TawéAf-e- 


| Ziyarat of 10th Zilhijja. According to Sunnat 


this Tawat is to be performed after your being 


| tree trom Rami, sacrifice and Halq; but the 


Fardh stands discharged even if Tawaf-e-Ziyarat 


., | is performed prior to all these practices. 


_ PULE OF ACTION 


The preferable time for Tawaf-e-Ziyarat is 


| the 10th Zilhijja, but it is permissible upto the 
| 12th Zilhijja before sunset. In case of delay 


beyond the 12th Zilhijja a Dam will stand obli- 


‘“'® gatory and even then the Tawaf obligation will 
~ remain undischarged. This Tawaf can neither 
; | be nullfied in any case nor it can be discharged 
“if by apy substitution. In deed, it remains obli-~ 

gatory throughout your life and until it ds 


rendered discharged your enjoying a sexual 


' iotercourse or kissing and embracing with your? 


wife will remain unlawful and forbidden (Hae : 


bans 


oD ROLE OF ACTION 


On your being free from TawAf-e- iyaeae all 
} the abstinances of your I[hram are rendered law= 
ful (Halal), Having a sexual intercourse with 
_ yout wife is also rendered lawful. ‘ipl 


a 
! SS ae 
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RULE OF ACTION ® theipePawaf-e-Ziyarat. They are Also to prac- 
} tse Kamal in the first three rounds of their 
» TaWat-e-Ziyarat. Details about Idbtiba‘ hasbeen 
mentioned before. The mode ot performing Sa‘i 
| has alsobeen mentioned before. After Tawaf-e- 
| Ziyratand Sa‘ivall the practices of 10th Zilhijjah 
} hayvecome to anend. You are now to go back 
Uy BY 
THE 11TH ZILHIJJA—THE FOURTH 
DAY OF HAJJ 


Out of Wajibat of Hajj now there remained 
only @ few practices. You are to stay at Mina 
- for two or three days and to perform Rami on 
all the three Jamarat. To spend the nights of 
these days as well in Mina is Sunnat-e-Mu’akkada 
: ape while according to Some others it is WaAjib. It 
It is therefore necessary to wait till she att is ‘forbidden to spend ‘the nights anyw Were) Oe 


ee eeeece ene pirttblood side'Mina Whether in Mecca or anywhere else” 
eh As | (tshad-us-Sari. P 
! You are allowed to accomplish the offering a 
| of. sa rifice and Tawaf-e-Ziyarat on 11th Zilhijj < 


For a woman who is with menses or a 
discharge of a child birth, Tawaf 1s not pe: 
sible. If the menses or blood discharge of 
birth commences on the 10th Zilhijja ar 
does not attain to cleanliness till th 
Zilhijja, she: will have to postpone Taw: 
Ziyarat and no Dam will be obligator: 
on this postponement. Tawaf-e-Ziyarat 
possible until’ she attains to cleanlines 
without Tawaf-e-Ziyarat she:cannot go bac 
hershomeland. In case she returns hom: 
then this obligation will stand undischar 
throughout her life and’at:last she will hav: 
be present again in Mecca and perform Taw: 


THE SA‘I OF HAJJ BETWEEN SAFA AND MARWA 


_ The'person who has already performed ' | if not already done on the 10th due to some ‘ 
Sa‘i ofsHajj with his Tawaf-o-Qudom, is not su : reason. It is better to be free from it befo 
posed to have another Sa‘inow. But indeed Zubr pr Prayers. After midday and Zuhr prayers! E 
Mufrid who did not perform Sa‘i with his Taw2 you § Should proceed for the purpose of Rar ion 
e-Qud6ém as well as Qarin and Mntamatte‘ w | althe three Jamarat, The Mustahab time fr 2 


have performed only a Sa‘i of ‘Umra bei today’s Rami i is from after the noon to sunse I 


Wagqof-e-‘Arafat and have not performed Sa‘i After sunset it stands Makroh, but if it eae 
jiajj it 1s Wajib on them to perform a Sa‘i aft | formed before the rising of Fajr on the 12tk 
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Zilhijja, it stands accomplished withont falling 
undes the obligation of any Dam. In case the 
Fajr has already appeared on the 12th Zilhijja 
it means that the time of the Rami of 11th of 
Zilhijja has already expired. Its Qadha' has 
now become obligatory and in expiation a Dam 
has also stood Wajib. Now on the 12th Zilhijja 
you are to perform a Rami for this particular 
day and a further Rami as a Qadha of the Rami 
missed on the llth. At ths same time you are 
to offer a Dam for your missing the Rami on the 
llth Zilhijja. To day the Rumi of the llth 
Zilhijja is to be so arranged that first you 
perform Rami on the first Jamra with seven 
pebbles as you have already performed on the 
10th Zilhijja at Jamrat-ul-‘Aqaba. On being 
free from this Rami you should move aside from 
the crowd and should pray to Allah with raised 
hands and with your face towards Ka‘ba. This 
invocation should last at least as long as it be 
comes equal to the recitation of 20 verses of the 
Holy Qur’an. During this period you are to 
remain busy in Takbir, Tahlil, Istighfar and 
Daréd. You may pray to Allah for your friends 
and Muslims in general as this is also a place of 
approbation of prayers (Zubda). 
Thereafter you are to reach Jamrat-u 

Wusta where you are to throw the seven pebb« 


1. To discharge an obligation after its appropriate time 
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) atthe bottom of the Jamra ia the sam: way as 
| you have already done. 
© are topmove aside from the gathering and remain 
} busy invistighfar and invocations with your 
) face towards Ka‘ba. You are then to 
} jamaratul-Agqaba and here as well you are to 
») periorm kami with seven pebbles as before. 
} Here you Should not stay for invocation as it is 
} not proved by Sunnat. 
} which you have since accomplished. 


This time as well you 


reach 


For today, this was all 
The rest 
of the'time should be spent in Mina at your own 


} place’while remaining busy with ihvocations, 
} tecitalsot the Holy Our’an and pronouncing the 


tameor Allah. This time should not be wasted 


| in useless engagements or carelessness 


THE 12TH ZILHIJJA—THE FIFTH DAY OF HAJJ 


Incase of your failure in offering sacrificemm 
| or performing Tawaf-e-Zfyarat even on the 11th 
a day, you should accomplish these practices ton 
} day the 12th day. The actual practice to be | 
} accomplished today is only to perform Rami on © 
the three Jamarat just as you have already done 


on the ith Zilhijja. Naw your stay any more 


| in Mina fora Rami on the 13th Zilhijja depends, 
} upon your own choice. If you desire, you 9” 
| May proceed to Mecca after being free from © 


Rami on the 12th Zilhijja provided you leave = 
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Zilhijja, it stands accomplished withont falling 
undei the obligation of any Dam. In case the 
Fajr has already appeared on the 12th Zilhijja 
it means that the time of the Rami of 11th of 
Zilhijja has already expired. Its Qadha' has 
now become obligatory and in expiation a Dam 
has also stood Wajib. Now on the 12th Zilhijja 
you are to perform a Rami for this ai colar 
day and a further Rami as a Qadha of the Rami 
missed on the llth. At the same time you are 
to offer a Dam for your missing the Rami on the 
llth Zilhijja. To day the Rumi of the llth 
Zilhijja is to be so arranged that first you 
perform Rami on the first Jamra with seven 
pebbles as you have already performed on the 
10th Zilhijja at Jamrat-ul-‘Agqaba. On being 
free from this Rami you should move aside from 
the crowd and should pray to Allah with raised 
hands and with your face towards Ka‘ba. This 
invocation should last at least as long as it be 
comes equal to the recitation of 20 verses of th: 
Holy Qur’@n. During this period you are to 
remain busy in Takbir, Tablil, Istighfar and 
Darod. You may pray to Allah for your frien 
and Muslims in general as this is also a place of 
approbation of prayers (Zubda). 

Thereafter you are to reach Jamrat-ul- 
Wusta where you are to throw the seven pebbi 


1. To discharge an obligation after its appropriate time 


} day the 12th day. 
| accomplished today is only to perform Rami on | 
| the three Jamarat just as you have already done © 
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: at the bottom of the Jamra ia the sam2 way as 
you have already done. 


This time as well you 
are tomove aside from the gathering and remain 


P busysineastighfar and invocations with your 
| face towards Ka‘ba. 
» jamaratul“Aqaba and here as well you are to 
} petlorme kami with seven pebbles as before 
} Here you should mot stay for invocation as it is 


You are then to reach 


not proved by Sunnat. For today, this was al 


Which you have since accomplished. The res 
| of the time should be spent in Mina at your 

| place While remaining busy with ihvoca 

} recital of the Holy Our’an and pronoun 

| nameof Allah. ‘TDhis time should not be wast 
| in useless engagements or carelessness 


THE 12TH ZILHIJJA—THE FIFTH DAY 


t 


Incase of your failure in offering sacrificem 


| of performing Tawai-e-Zfyarat even on the 11th 


day, you should accomplish these practices tom 
The actual practice to bem 


on the ith Zilhijja. Naw your stay any ne 
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Mina» before sunset. Your leaving Mina wi] § the way. As such, there is no harm if due 
stand Makroh=in case) the sunof 12th 7 | tothishelplessness one does not stay at Muhassab 
has already set while you are still in M | (Zaubda). 

You should now stay more for tonight 
Mina and’ should *proceed to Mecca after 
forming Rami onsethe 13th. Zilhijja. Pr 
ing to Mecca)after sunset is lawful but 
Karahat (andesirability): Dawning of the 
Zilhijja on ‘you in Mina renders you Jia! 
observe another Wajib:Rami for this part 
day, In case of your leaving without k 
Dam will be obligatory. Anyhow this facili 
there; forthe Rami of the 13th Zilbijja, that it 
permissiblo to be performed even before 1 


Out of the practices of Hajj the only respon- 
| sibility; you have now to discharge is Taw4f-e- 
| Wida*which is W4jib on your-rethrn from Mecca. 
| As long as you'stay in Mecca you should often 
® periorm Nafl Tawaf as many as you cal 
| Presence in Haram, Tawaf to Baitullah, beh 
— ing Baitullah with veneration, prayers in Har 
| and recital of the name of AlJah-and the rec 
} of the holy Qur’an should be considered 
great boon) which, who knows, one may or may 
| nobvhappen:to achieve. any more. The Holy 
} Qur'an should be recited in full at least once in 
| Haram.) Alms and charity should be extended 
To stay in Mina at night and to; } aSmuch as possible. Love with the people of gy 
Rami on the day of the 13th -Zilhijja a } Mecca and due respect to them consideredigg 
originally, Wajib, yet. they are preferable. } wtecessaryeand looking down upon them should 
indeed, if the 13th Zilhijja dawns on you in bestrictly avoided. Al) kinds of sins, small ony 
the Rami of the day becomes WaAjib. | grievous, should be carefully abstained frompue 
} becauseam Haram>of Mecca, 1as the reward fogs 
RETURN TO MECCA FROM MINA } one act of adoration is» equivalent to one lac Oia 
| them, likewise the punishment of a sin commit 
Now on the way from Mina to Mec: | tedin Haram is most grievous (Zubda). its 
Staying fora while at the place of Muhas: “ta 
Sunnat. Nowadays, the conveyance oi! ae 
Lorries is not usually in one’s own contro! | TAWAFSE*WIDA" ’ gS 
therefore very difficult to stay anywher 7 For the inhabitants outside the boundaries” 


RULE OF ACTION 
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MinaysbeforensansetoeMont leaving Mina | the’way. As such, there is no harm if due 


stand Makrohin case’ the sunof 12th Zilhija & tothishelplessness one does not stay at Muhassab 
has already set while you are still in \ _ (Zaubda). 

You should now stay more for tonight | . if 

Mina and) should »proceed to Mecca after per & ~ Out of the practices of Hajj the only respons 
forming Rami ‘onthe 13th Zilhijja. Proc: sibility you have now) to discharge is Tawaf-e- 
ing to Meccayafter sunset is lawful but | Wid which is Wajib on your-rethrn from Mecca. 
Karahat (undesirability). Dawning of the | Aslong as you'stay in Mecca you should often 
Zilhijja on you in Mina renders you Jia! } perform Nafl Tawaf as many as you 
observe another Wajib-Rami for this part | Presence in Haram, Tawaf to Baitullah, beh: 


day, In case of your leaving without k | ing Baitullah with veneration, prayers in Har 
Dain will be obligatory. Anyhow this faci } and recital.of the name of AlJah-and_ the re: 
there, forithe Rami of the 13th Zilhijja, that of eee saa iptied be geneidered ase 
permissiblo to be performed:even before n: See onowsnonestmay or may 
not\happen:to achieve any more. The Holy 


Qur'an should be recited in full at least once in 
Haram, Alms and charity should be extended 
To stay in Mina at night and top } asmuch as possible: Love with the people of g@ 
Rami on the day of the 13th Zilhijja a: } Mecca and due-respect to them conside redil q 
originally Wajib, yet. they are preferable. } wnecessaryc;and looking down upon them shouldi® 
indeed, if the 13th Zilhijja dawns on youin ! } destrictly avoided. All kinds of sins, small ora 
the Rami of the day becomes WaAjib. } gtievous, should be carefully abstained fromm 
, } becauseam Haramsof Mecca, as the reward fone 3 
RETURN TO MECCA FROM MINA one act of adoration is,equivalent to one lac of 
} them, likewise the punishment of a sin commits 
| ted in Haram is most grievous (Zubda). ao 


RULE OF ACTION 


Now on the way from Mina to Mec: 
staying fora while atthe place of Muhas: 
Sunnat. Nowadays, the conveyance of 
Lorries is not usually in one’s own contro! | TAWAF-E-WIDA‘ 


therefore very difficult to stay anywher | For the inhabitants outside the boundanial 
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Tawaf. (Tawaf-e-Wida‘). 
of Hajj and all three kinds of Hajj are alik 
this respect, as it is Wajib for one who perfor 
any kind of Hajj. 


tants of inside the boundaries of Miqat 


RULE OF ACTION 


The woman who has already accomplishe 
all the fundamentals and Wajibat of Hajj an 
her Mahram' is going to set out on return jou 


(Tawaf-e-Wida‘) no more remains WaAjib for her. 


should stand near its gate and depart after invo 
cation (Hayat-ul-Oul6b). It is not binding or 
the Mahram of the woman and the pilgrims 
caravan to stay till she attains her cleanliness 
They may set on “at their discretron and t 
woman should also return with them. 


1. A Mahram of a woman is either her husband ora 
tive with whom lawful marriage is impossible viz. her fath 
brther etc. 


of Migat it is Wajib that at the time of their ff 
departure from Mecca they perform a parting § 
This is the last WaAjib } . 


iu 


ir 
4u 


This Tawaf is not however 


ney, at that time she enters in the period of her 


menses or birth-blood discharge, TawéAf-e-Sadr 


She should not enter the mosque but instead | 
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RULE OF ACTION 
4 


A particular Niyyat (intention) is not neces- 
sary don) lawal-e-Sadr. A Nafi Tawaf already 
performed before your departure is also sufficient 
to substitute for Dawaf-e-Sadr but it is prefer- 
able to perform a fresh Tawaf with a separate 
Niyyat exactly at the time of your departure 
(Zubda and Ghunya). 


RULE OF ACTION 


After performing Tawaf-e-Sadr if your stay 
in Mecca is extended further, the repetition of 
Tawat-e-Sadr at the time of your departure is 
Mustahab. (Zubda). 


RULE OF ACTION 


After Tawat-e-Sadr you should offer twom 
Rak‘ats. of Tawaf prayers. Thereafter you 
should drink the water of Zamzam while stand=§ 
ing with your face towards Ka‘ba and then you | 
should depart from Haram (Zubda). i 


“tf 
Pa > . ae 


RULE OF ACTION 

Before Tawaf-e-Wida‘ and during stan 
Mecca you are at liberty to perform numerous 
‘Umras for which, in order to wear [hram, yi yu 
are bound to go outside the precincts of Haram, 
The nearest of the precincts is the place of 


ct Ftp Sse 44 


ca 


eae 
ee Gee aa 
a 


Freak Seg es aS 
a a 
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Tan‘im wherefrom you may come bac! 
wearing Ihram and perform the pract 
‘Umra. In this connection ‘Ulama hav 
ent views whethar, while staying in Me 


Haram, the observance of several ‘Umr 


better or the often accomplishment of 1 


Hazrat Mulla ‘Ali Oari has preferred th 
number of Tawafs to frequent ‘Umras ar 
is what is nearer to the practices of the « 

ions of the Holy Prophet and their imr 
successors. 


MOAI Ory Meare 
(And Allah, I glorify Him, the Most 
knows best). 


DESCRIETION OF JINAYAT 


Violations of the restrictions of Ihr 
other dictates of Hajj are called Jinayat 
these Jinayat therevealed law of Islam (Sh 
has imposed some penalties details of whi 
be seen in comprehensive books. We giv 
an account of only very necessary dictat 
often occurring events. 

Jinayat of Hajj are divided into tw 
Firstly the:violation of restrictions of Ihr 
is to say the commission of those practi 
have been prohibited during Ihram. S 
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toabandon any Wajib out of the Wajibat of Hajj 
or to be lacking therein in any way. 


JINAYAT OF IHRAM 


At first, we formally detail below some 
necessary instructions about Jinayat of [hram. 


INSTRUCTION NO. 1 


Jinayat of Thram are as follows: 

(1) To use perfume. 

(2) Males to wear sewn clothes. 

(3) Males to cover their heads and faces 
while females to cover their faces only. 

(4) To remove hair from any part of one’s 
body. 

(5) To prune nails. 

(6) To kill a louse or to remove it from one’s 
‘body. 

(7) To have a sexual intercourse or to enjoy, E 
kissing and embracing lustfully. | 

(8) To hunt any of the land “a 4 

» *(Ghunya). Be: 


Lr 5h aa 


INSTRUCTION NO. 2 


Restrictions of Ihram are quite different i 
nature from common, practices of adoratio 
Whether the violation is committed by hee 
oblivion or by some excuse or withou 
any case, penalty is always obligatory in 
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Thram is always followed by a penalty irr 
tive of the violation being on account « 


; | whether it is done while waking or sleeping 
‘on state of senselessness or intoxication, out 
3) 
i 


titution or under some compulsion and whet 


it is committed by oneself or got committ 

another person. Males and females are « 
| / this respect (Zubda). But of course, the v1 
by way oi mistake, oblivion or excuse is n 
| It necessitates only penalty while the \ 
without any excuse is a sinful act as w 
necessitates penalty. If a rich person 
any restriction of Ihram without any ex 
because of the fact that he can afford the 
ty i.e. Dam, he is agrievous sinner and hi: 
is not Mabrér (approved). The second d 
lies in the fact that the penalty for a 
without excuse is obligatory to be paid e» 
defined. Keeping fasts cannot suffice in e: 
It is of course unlike the violation with « 
where such facilities have been provid: 
be described further. 


INSTRUCTION NO. 3 


The penalty for Jinayat is not nec 
be paid forthwith yet it is preferable 


Every jinayat or violation of the restrictiot 


ance, mistake, oblivion, under some compulsior 


E PERFORM HAJJ COPY NO. 
105 


soon. [tis however WaAjib to be paid before 
» deathotherwise making a will for its payment 
is Wajib., In the absence of such a will if the 
heirs, pay the penalty on behalf of the deceased 
person’ by way of benevolence towards him, it is 
hopedithat Allah may admit it as a payment on 
behalfiof the deceased person. The heir cannot 
however keep fasts on behalf of the deceased 
(Zubda). 


MINSTRUCTION NO. 4 EXPLANATION OF 
TERMINOLOGY 


Dam > Wherever the word Dam is used it means 
Sacrifice Of a goat, a sheep or one seventh 
Part of a cow or a camel. This word is sub 
ject.to all the conditions defined necessary 
for an animal of sacrifice. 


Badana; ‘Wherever this word is used it means § 
the whole cow or camel. The sacrifice off@ 
whole cow or a whole camel is obligatonym 
Only in two Jinayat. Firstly, in case of perm 
forming Tawaf-e-Ziyarat while one is with ® 
menses, birth-blood discharge or with pollu. 
tion. Secondly, in case of having a sexual 
intercourse after one’s Waqof of ‘Arafa but 


before Halq. 
Sadaga. This word when used unrestricted it 
means the fixed quantity of Sadaqat-ul-Bitr 
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that is one and a three fourth seer! of v | sewnclothes, uses perfume, has a hair cut or 
or its price. Sometimes it also-happens that 9% covers his head or face with a piece of cloth; or 
instead. of using the unrestricted ) a woman covers her face with a piece of cloth in 
‘Sadaqa’, you are asked to give ‘‘s | such)a way that it keeps touching her face; in 
Sadaga, At.that time it is enough to give I allsuch casesiif the Jinayat is perfect, you have 
a handful grain or its price or a loaf of | | the option either to offer a Dam or to keep three 
or a Qurshin cash. But indeed, when this |} fst§orotherwise a Sadaqa equivalent to Sadaqat- 
word “‘Sadaqa’’ has been mentioned ul-Fitr:should ‘be distributed to each of the six 
defining penalty for wearing Ne Masakins= Every Miskin: will be given one and a 
using perfume, pruping nails eno. 5 threefourth of aseerof wheat oritsequivalent price. 
hair, it means three SAM of wheat Incase the Jinayat is not perfect the choice lies 
pearly oie a emery vndlgent only in two things. Hither three fasts are kept or 
persons). This "penalty has bec fh Gennes: ‘1 ® Sadagaisdistributed tosix Misakin. To use option 
carat ob a pomplete meeyeemath | among three or two penalties is admissible only 
details of which:are to follow. - incase of Jimayat being with excuse. In case the 
Jinayat is without excuse a penalty of Dam has 
THE DIPRERENCESEEAWEEN THE JINAYAT V beem defined for a/perfect Jinayat and that of 
Bape aes EXCUSE | Sadaga for its being imperfect. This penalty will 
The word ‘Excuse’ used here stands for fever, |) notstand as paid by keeping fasts. The details 
suffering from cold, wound, pain, lice and all that | of perfect and imperfect Jinayat are as explained! 
which carries intense labour and hardship. Ever- | belowi— = jk 
lasting of ailment or the risk of life is not . ‘ti ta 
condition in this connection (Zubda). Mistake, § ig 2 Yayih oa it 
oblivion, senselessness, sleep and poverty are not | EXPLANATION OF PERFECT AND IMPERRROS AS 
excuses (Zubda). | JINAYAT hie 


With excuse of ailment etc., if a person 


i : , 7) 
Perfection and imperfection of a Jinayat i 
1. Seer is a Pakistani weight, weighing about 2 Lb. 5 different in respect of different kinds of Jinayat. 


2. Sa‘ is a measure, half of its quantity is given in 
ul-Fitr, which is already mentioned above. 


The explanation thereto is as under:— Ga: 
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THE JINAYAT PERTAINING TO USE 0} 
PREFUMERY ON THE BODY 


If someone perfumed any complete 
the major parts of his body like head, 
thigh ora calf ofhisleg, the Jinayat became per 
though the perfume was used for a little time. I: 


beareé j palm 


Dam would be obligatory. Even if he might have 
washed off the perfume forthwith, yet it would 


not eliminate Dam obligation. In case the Jinayat 


his discretion. He might offer a Dam or keep 
three fasts or give charity equivalent to Sadaqat- 
ul-Fitr to each of the six Masakin. On the 
hand if someone perfumed any of the minor | 
of his body like nose, ear; eye, moustaches and 
finger or he used perfume on a portion of any 


major part.of his body, the Jinayat remained § 


imperfect wherefor Sadaqa equivalent to Sada 
ul-Fitr became Wajib and in case of any e» 
three fasts might also suffice in place of S 
(Zubda.) 


IMPORTANT NOTE 


All that whichis stated above is sub 
the perfume being in a little quantity. 1: 
the perfume is in a large quantity there ren 


part olm 
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# 00 difference whether the perfumed part is major 
) or minor and whether it is a full part of the body 
of a portion thereof. 
be obligatory. The criterion for determining a 
}little or a large quantity of a perfume differs in 
| respect of different perfumery. A large guanety 
j ofa perfume is that Quantity which is treated t 
this case, if the Jinayat was without excuse, abe as such in Common usage. 
Piittle quantity of musk which stands as large in 
nits usage, will Of Course be considered as large. 
} (Ghunya): 

was committed under some excuse there would @ 
stand the above mentioned three choices under 


IRE YINAYAT PERTAINING TO USE OF 


In every case a Dam will 


For instance, a 


PERFUME IN CLOTHES 


L Sabi st 


‘T TP RULE OF ACTION». 


Suppose a person wears the clothes which™ 


rhave been Smeared with some fragrant come™ 
modity. If the fragrance is in a large quantity: 7 
but it has been Spread on a portion less thamal | 
‘span or two, or the fragrance is in a little quantity © 
} but it has been spread on a portion more than a 
‘}aspan or two, in each case a Dam is obligatory if : 
ithe chothes are worn for a full day ora full night. 


Ifa little Paine has been used ona portion(! 


J less than a span or two, a Sadaqa is to be given — 
} (though the clothes might have been worn fora 
jl day). On wearing such clothes for a time 


—_—— 
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less than a day also, there is the obligation of 
Sadaqa (Zubda.) 


Tea For a time less than a day Sadaqa is obliga 
Re tory in‘spite of the perfume being i: 
1a quantity and the besmearing having been 
| or two wide. The time commencing { 

night and ending on noon will be treate: 
day (Zubda). 


RULE OF ACTION 


By taking such meal which has b: 
with some fragrance therein, there is 
tion though the meal 
aromatic and the fragrance might hay 
excelling. If the fragrance has been mix¢ 
cooking the meal as we usually mix spices, cin 


_ 


AU f ilPds 
might have becomé 


i Ol airagrant commodity like saffron and it is 
| applied'tova major part of his mouth, Dam bes 


f basis of the penalty is the ingredients and not the 


i then it is cooked) then in case of the meal being 

1} excelling (ie. in larger quantity than the ingredi- 
| ents of fragrance) nothing will be obligatory 
| though it might Nave been taken in a large 

1} quantity, But if the meal reamins aromatic it 
| will stand Makroh. 


] RULE OF ACTION 


lil 


aroma. if such) a meal has been taken little by 
little several times, Dam will be obligatory. lia 
ffagrance is mixed with an uncooked meal (and 


lisomeone has eaten a handsome quantity 


| comes obligatory as Wajib. If a major part of his il 


| given: This rule of action pertains to taking pure™ 
| fragrant thing which has not been mixed with | 
- some meal (Ghupya). . 


} RULE OF ACTION 


} syrup wherein no fragrance has been mixed. In 
| a fragrance-mixed beverage, if fragrance is in 
} a little quantity, Sadaqa will be Wajib but ifa 
} person drinks it several times in one sitting, 


namon and cardamoms etc., there will also be ng 
obligation by taking such meal. But indeedjy 
taking an aromatic meal is a Makroh act. On the 
other hand, if someone takes such a thing which 
has not been cooked but some fragrance has beeg 
mixed therein, as there are sauces and p! $0 
in such a case if the fragrance is excelling vi) 
will be obligatory as Wayjib provided th og 
has been taken in a handsome quantity. In casé 
such a thing has been taken’in’a little quantity 
Sadaqa will have to begiventhoughthething might 
not have become aromatic. Because, in thiscase thé 


mouth is mot affected, Sadaqa will have to be- 


While wearing lhram it is admissible to 
drink aerated water or any other beverage or 
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Sadaga (Zubda.) 

For a time less than a day Sadaq: 
tory in:spite of the perfume being 
quantity and the besmearing having bs 


day (Zubda). 


RULE OF ACTION 


By taking such meal which has | 
with some fragrance therein, there is 1 
tion though the meal might hav: 
aromatic and the fragrance might 


cooking the meal us we usually mix s; 
mnamon and cardamoms etc., there will 
obligation by taking such meal. | 


has not been cooked but some fragrance 
mixed therein, as there are sauces and | 
in such a case if the fragrance is excell1! 
will be obligatory as Wajib provid: 
has been taken in a handsome quantity 
such a thing has been taken in a littl: 
Sadaqa will have to begiventhoughthet 
not have become aromatic. Because, inth 


less than a day also, there is the obligation off} basisofthe penalty is the ingredients and not the 


or two wide. The time commencing fr 
night and ending on noon will be treat 


excelling. If the fragrance has been mi» 


taking an aromatic meal is a Makroh act 
other hand, if someone takes such a thins 
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aroma it such a meal has been taken little by 
littlé several times, Dam will be obligatory. Ifa 
fragrance is mixed with an uncooked meal (and 
then it is cooked) then in case of the meal being 
excelling (ie. in larger quantity than the ingredi- 
ents Of fragrance) nothing will be obligatory 
though it might have been taken in a large 
quantity. But if the meal reamins aromatic it 
will stand Makroh. 


RULE OF ACTION 


Ifsomeone has eaten a handsome quantity 
of a fragrant commodity like saffron and it is 
applied:‘tova major part of his mouth, Dam be- 
comes obligatory as Wajib. If a major part of his 
mouth is not affected, Sadaqa will have to be " 
given. This rule of action pertains to taking pure jm 
fragrant thing which has not been mixed with ™ 
some meal (Ghunya). 


RULE OF ACTION 


While wearing Ihram it is admissible to 
drink aerated water or any other beverage or 
syrup wherein no fragrance has been mixed. In 
a fragrance-mixed beverage, if fragrance is im | 
a little quantity, Sadaqa will be Wajib butifa © 
person drinks it several times in one sitting, _ 


112 


113 


4 aus mame! cat, i, ‘dl ik, a or one fourth of your head or beard, a Dam 
ea faking thet 8 re eae became obligatory provided the henna was thinly 
ae acing the beverage only-once in’a good quantity applied and not in a very thick form. In case of 
<e (Ghunya). its being thick enough, two Dams would be obliga- 
. tory; one of applying perfume and the other for 
) IE Orion covering your head or face. This is however 
| ‘ If some perfume has been applied to Hajar-c- | subject to the condition that the applied henna 
Aswad (as some people apply perfume to it inthe ) lasted for afuil day or a full night. For a period 
| days of Hajj) and the observer of Tawaf i lasting less than a day or a night, only one Dam 
| Muharim (with Ihram), its Istilam will not be and one Sadaqa would be obligatory as Wajib in 
| lawful. The Mubhrim should make a gesture of the case of male persons while in the case of 
| | Istilam with his hands and kiss them. If a | female persons only one Dam would stand obliga- 
Muhrim performed the Ist’lam of Hajar-e-Aswad ff tory as Wajib because of the fact that covering 
and the perfume was applied to his face or hands | Of Read was mot forbidden for females. 
a Dam would be obligatory in case the perfume | 
so applied was in considerable quantity; other- [| RULE OF ACTION 
wise Sadaqa would have to be given (Ghunya Dam is also obligatory as WAjib for applyiaa 


henna to full palm of a hand. If a womar 
applied henna to the palm of her hand, Da 1m 
will se Wajib (HG) a 


It is not admissible for a Muhrim to lie or §f eel 
take rest on a perfume-applied bed. The penalty RULE OF ACTION a 
in this respect may be conjectured on fragrance: § 
smeared clothes. 


RULE OF ACTION 


According to unanimous view of ‘Ulamait 
Makroh for a Muhrim to eat a beetle with fra- 
grant tobacco or a cardamom. One should be © 
very cautious in this respect as in the books of 

While wearing Ihram; it is forbidden to Figh (Islamic Jurisprudence) there are some 
apply henna to your head, hands or beard. If the expressions which indicate Dam obligation for re 
henna was applied to your full head, full beard — thisJimayat. HG e 


RULE OF ACTION 


pares 


| 
| 
| 


Yeo 
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oe 
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a Oe a te tn wo 
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RULE OF ACTION 


If someone applies fragrant koh! (antin 
powder) to his eyes once or twice, a Sadaqa 
be obligatory but in case it is applied mor 
twice, to offer a Dam will be Wajib. Fi 


application of koh! without any fragrance ther 


is neither any harm nor any obligation (Ghur 


RULE OF ACTION 


It is Makroh to wear a garland of flow 
the state of Ihram. People usually do not car 


this connection. Intentional smelling of a f: 


rant fruit or flower is also Makrob but it 
not necessitate any obligation (Ghunya). 


RULE OF ACTION 


Suppose a person applied a little quantity 


perfume to some different parts of his bod: 
these parts when added together become « 
a major part of his body, a Dam will be 
tory otherwise a Sadaga will have to | 
(Zubda). 


USE OF SEWN CLOTHES 


If a person wore such clothes which were 


sewn or knitted or woven according to the : 
of body and his wearing lasted for a fu!! 
a full night, the Jinayat became perfect 
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Dam stood obligatory. If his wearing lasted for 
a less time, only a Sadaqa would be Wajib. The 
difierence of its being with and without excuse 
lias already been detailed hereinbefore (Ghunya) 


RULE OF ACTION 


Suppose a person entered the state of [hram 
while wearing sewn clothes. So to say he intend- 
ed Ihram with sewn clothes and: pronounced 
Talbia.) “Now, if after pronouncing Talbia he 
continued wearing the sewn clothes for a full 
day, a Dam would be Wajib; otherwise for a less 
time a Sadaqa equivalent to Sadagat-ul-Fitr 
became Wajib (Ghunya). 


WEARING SOCKS OR SHOES a 

It is forbidden in Thram to wear the socks 
and the shoes which may cover up to the raisedm 
up bone in the middle of your foot. (As itis 
usually covered by the English boots and bys 
some of the locally made shoes). If someone 
continued to wear such shoes or socks for a) full 
day or a full night, a Dam became WaAjib; other 
wise for a less time only a Sadagh equal toa) 
Sadagat-ul-Fitr became obligatory (Ghunya)., 


. 


THE JINAYAT OF COVERING YOUR HEAD AND| FACE 


If a man covered his face or head or if a™ 
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woman covered her face only with a piec 
cloth etc, and continued covering for a full 


are required to cover their heads in the stat 
Ihram as necessarily as in usual circumsta! 


obligation because this covering of their h 
was not a partiof their lhram. It related t: 
common practices usually required from then 


RULE OF ACTION 


If your head was covered while you 
sleeping a Sadagqa became obligatory as be 
awake and sleepy had’no difference in thi 
pect. But indeed, a sleeping person would 
be sinful (Zubda). 


RULE OF ACTION 


If a person continued wearing sewn clot 
for’a full day, or covering his head or face 


in use as before, another Dam would have to 
offered in expiation. In case of not offering 
middling Dam, only one Dam will suffice (Zu! 


or a full night, the Jinayat became perfect anda 
Dam became obligatory. In case of this coveri 
fora less time, a Sadaqa would be Wajib. Wome: 


) . 
| If they uncovered’their heads they fell under n 
: 


full day and offered a Dam in expiation there 
but at the same time he further kept the clot! 


RULE OF ACTJON 


To Cover one fourth of your head or one fourt 
of your face is considered as to cover your ful 
head or full face (Zubda). 


THE JINAYAT OF HAVING YOUR HAIR SHAVEN 
OR CUT 


Incase you have your hair cutor shaven for 
one’ fourth or more of your ‘head or beard, or 
remove them by means of some medicine, or yo 
pull them/out; in each case, irrespective of its be- 
ing committed wilfully or helplessly, the Jinayat 
is perfect and in penalty thereof a Dam is obli- 
gatory (Zubda). 


RULE OF ACTION 


Similarily, if you have your full armpit 
shaven or you shave all the hair below your navel 
or you have the hair of your full neck shayen, 
in each case a Dam is obligatory (Zubda). 


RULE OF ACTION 


Tn case you' pruned the nails of all your or ir 
hands and feet in one sitting or you pruned all 

the nails of only one hand and one foot, the Ji nae 
yat became perfect and a Dam stood obligatory. 
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RULE OF ACTION 


If you shaved or cut only two or three hair, 
you would have to give in expiation of every 
hair a Sadaqa of a handful of wheat or a piece of 
bread. In case of more than three hair a full 
Sadagat-ul-Fitr would be WaAjib. 


RULE OF ACTION 


If the hairfall without any act of Muhrim 
nothiug is obligatory and if they fall with 
an act of Muhrim with which he has been entrust- 
ed by Allah like ablution, one handful! of 
will then’ suffice the expiation’ of even 3 hai 
(Zubda). 


RULE OF ACTION 


Suppose a Mahrim shaves one fourth or mor 
of the head of another Muhrim. In this 
the shaver is under obligation of Sadaqa and the 
one who got his head shaven is obliged to oi 
Dam (Zubda). 


TO KILL LICE 


If a person killed a louse or put his 
in sunshine so that the lice are killed or he wash- 
ed his clothes in order to kill them, he would be 
obliged to give a piece of bread in expiatio: 
one and a handful of wheat in expiation of two 
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or three lice. In case of more than three lice, in 
| whatever number they may be he would fall 


§ under the Obligation of Sadaqga i.e. half a Sa‘ 


(Zubda). 


_ RULE OF ACTION 


: Ifa person put his clothes in sunshine or he 
washed them and thus the lice were killed but he 


had nointention to kill them, nothing became 


| obligatory (Ghunya). 


RULE OF ACTION 


To'get a louse of one’s body killed by 
| one else or to catch it and throw it down alive 
» the ground or to give it to some other person in 
order to) kill it; all such cases are equa! and at- 
| tract the obligation of penalty (Ghunya). 


JINAYAT PERTAINING TO SEXUAL INCLINATIONS 


To kiss a woman or a young beardless lad 
| lustfally or to touch anyone of them with sexual 7 
E inclination all such acts attract the obligation of 
} Dam, This is irrespective of one’s being semi 
} ly discharge or not. 


| RULE OF ACTION 


|  Ifaperson had a sexual intercourse befae 
| Tawaf-e-Ziyarat, his Hajj stood nullified. “Tés 
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the years thereafter. 


offering a Dam separately. It would not b: 


Hajj thus being nullified. Indeed, all the p: 
of Hajj would.stand Wajib to be discharge 
other usual pilgrims. But even then, tl 
obligations would not stand discharged 


Ct 


Hajj was a Fardh Hajj, the obligation 
Oadha was obvious and if it was a Nafl 
since it also became WaAjib on being taken 

thus its Oadha also became necessary (G! 


RULE OF ACTION 


If a person had a sexual intercou! 
Waqof-e“Arafat but before having his 
shaven, his Hajj did not stand nullified 
would be bound to offer a Badanai.e, t 
Sacrifice of a full cow or a full camel (Gh 


RULE OF ACTION 


If a person had a sexual intercour 
having his head shaven but before Tawaf- 
rat, his Hajj did not stand nullified in t 
as well, yet in penalty thereof a goat w 


7] PERFORM HAJJ COPY NO. 9 


Qadha became obligatory the next year or 

| es A Dam, that is to offer 
= sacrifice of a goat also stood Wajib. If both wer 
| oe Muhrim, both would fall under the obligati 


to abandon the practices of Hajj on account of 


Oadha would be Wajib next year. If the unili 


} inaseparate article as many of the dwellers ich q 
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Wajib; » Some learned people in this case as well 
have defined Badana as Wajib (Ghunya). 


TO HUNT WHILE WEARING IHRAM 


RULE OF ACTION 


To hunt land animals, to injure them, to 
break their legs, to prune their feathers, to break 
their eges, to milk them or to make a signal for 
their hunting or to lead a hunter towards th 
all, of these practices have also been for 
while wearing Ihram. ihey al! attract t 
gation of penalty, details of which may | en 
in detailed books. 


RULE OF ACTION 


Slaughtering and eating th: at coat, 
acow, a camel, a buffialoe, a hen or any othemum 
tame animal are lawfully permis:1! ; 
ing Lhram (Ghunya). But indeed, it is prohibitediy 
to slaughter a pigeon in every case, even if the} 
| pigeon is tame. This rule has been discussed 39) 


le while wearaum 


| Haram consider as permissible to slaughter, 
tame pigeon, which is wrong. 


50 5A. 


RULE OF ACTION 


To kill a locust while wearing Ihram is a 
forbidden, For killing one, two or three locu: 
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{ 

: the pilgrim has to give a Sadaga in what 
quantity he likes Hazrat ‘Umar said, ‘‘O 
is better than a locust’’ (Mu’atta Mol 
In case of more than three locusts half ; 
wheat is to be given (Zubda). The rul: 
ing a locust in Haram is the same as 
while wearing Ihram (Ghunya). 


PRR 5? 
Gila SL 


TO HUNT TBE PREY OF HARAM O! 
CUT ITS TREE 


RULE OF ACTION 


(Har 
and 


Hunting in Haram is forbidden 
Muhrim and non-Muhrim (with 
Ihram) both. Mowing of the grass a: 
down the trees of Haram are also 
They attract penalties. In case of suc! 
ing some‘Alim (learned man) should be « 
Mina and Muzdalifa are included in th 
ries of Haram and as such grass movi 
must be avoided here. The open field « 
is outside the precincts of Haram. The: 
harm to mow grass here. 


THE 2ND KIND OF JINAYAT PERTAL’ 
TO WAJIBAT OF HAJ] 

PROCEEDING BEYOND MIQAT WITHOl 

RULE OF ACTION 


Suppose an adult and sensible inhab: 
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outside Migat intends to enter Mecca. It matters 
naugt whether his intention to enter Mecca is for 
the purpose of Hajj or ‘Umra or for some other 
purpose. If he moves forward beyond Miqat 
towards Mecca without wearing Ihram he will 
stand sinful and it will be WaAjib for him to go 
back to Migat. If he did not return to Miqat 
and wore Ihram at a place beyond it, a Dam 
would be obligatory as Wajib on him and if he 
wore Ihram on returning to Migqat, the Dam 
would be eliminated. 


ole : Sea travellers of Hajj from Pakistamm 
have an allowance of delaying Ihram-wearing till, 
reaching Jedda, yet to wear Ihram earlier is presy 
ferable. On proceeding beyond Jedda, a Damm 
will be obligatory. The air-travellers shouldy 
however wear Ihram while getting into the air 
craft carrier. If they reached Jedda without © 
Ihram‘a Dam would be obligatory, because in the ~ 


> ae 


way they fly across the Miqat. a, 

5 ae 

TO PERFORM TAWAF WITHOUT ABLU-~ 

TION OR WITH POLLUTION, MENSES” 

OR BIRTH-BLOOD DISCHARGE AND 

TO REDUCE THE CIRCUISOF 
TAWAF 


If at the time of performing Tawaf-e-Fardh 
or Tawaf-e-Nafl your body or clothes we 
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“Najis’’ (polluted), nothing would be obii ratory 


but it would stand Makroh. (Zubda). 


RULE OF ACTION 


If a person performed full or an 

of Tawaf-e-Ziyarat without ablution h: 
give a Dam; and if he performed Tawif- 
or Tawaf-e- Wida‘ or Tawaf-e-Nafl or less t 
half of Tawaf-e-Ziyarat without ablut 
would have to give a Sadaga 
Sadaqat-ul-Fitr for every circuit of the perf 
Tawaf. If in all such cases he revised th 
after making an ablution the expiatio1 
Dam would be eliminated (‘Alamgiri). 


equiva 


RULE OF ACTION 


If a person performed a full or a ma 
of Tawaf-e-Ziyarat with pollution, mens 


birth-blood discharge, a Badanai.e., a full cov 


or a full camel would be obligatory as \Va 
the Tawaf performed with such a state of im 
ty was Tawaf-e-Oudém or TawAf-e-Wida 
Tawaf-e-Nafl, (the sacrifice of) a goat wo 
Wajib. In all such cases a revision of the | 
after due purification would eliminate the 
tion (Ghunya). 


RULE OF ACTION 


The Tawaf wijh pollution, menses and | 


» bloodidischargeis Wajib to be revised, while the 
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revision Of the Tawaf performed without ablu- 


5 tion is only Mustahab but in case of non revision 
| itattracts the above mentioned penalty. 


| RULE OF ACTION 


Ay Sai® already performed after first Tawaf 


'isM0t required to be revised, as the first Tawaf 
| bas already stood admitted and is being revised 


only Om account of its being defective. This 2nd 


lawat 1sonly to make good that loss (Zubda). 


RULE OF ACTION 


liaperson porformed Tawaf-e-Ziyarat with- 
out ablution in the days of Nahr (Sacri! then 
he performed Pawaf-e-Wida‘ in these very days 


} ot Nahrewith ablution, this would stand fom 
_ Tawaf-e-Ziyarat. 


But, on the other hand, it 
would not stand for lawaf-e-Ziy4rat if perform- 
ed after the days of Nahr and a Dam would be 


Wajib (Zubda). 


| RULE OF ACTION 


Ifa person performed Tawaf-e-‘Umra with) 


' pollution; menses or birth-blood discharge or 


without ablution a Dam would stand obligatory 


| imrespective of the Tawaf being complete or coms 


prising a major part thereof ora minor part thereof 
confined to only one circuit (Zubda,) In case om 


” (polluted), nothing would be ol 
but it would stand Makroh. (Zubda). 


— 


RULE OF ACTION 


4 


1, 


4 


If a person performed full or an 
of Tawaf-e-Ziyarat without ablution ‘- 
give a Dam; and if he Be erme ed T awi 
or Tawaf-e- Wida‘ or TawAaf-e 
half of Tawaf-e-Ziyarat sethout 
would have to give a Sadaga 
Sadagat-ul-Fitr for every circuit of the | 
Tawaf. If in all such cases he revised th 
after making an ablution the 
Dam would be eliminated (‘Alamgiri). 


r 

% 
i 
3) 
fe 
my 
faery 
H 
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RULE OF ACTION 


If a person performed a full or a ma 
of Tawaf-e-Ziyarat with pollution, mens 
birth-blood discharge, a Badana i.e., 
or a full camel would be obligatory as Wa 
the Tawaf performed with such a state of im 
ty was Tawaf-e-Oudém or Taw4f-e-Wid? 
Tawaf-e-Nafl, (the sacrifice of) a goat wo 
In all such cases a revision of the | 
after due purification would eliminate the 
tion (Ghunya). 


RULE OF ACTION 


The Tawaf wijh pollution, menses and | 
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® blood dischargeis Wajib to be revised, while th 

) revision Of the Tawaf performed without ablu- 

} tion isonly Mustahab but in case of non revision 
» it attracts the above mentioned penalty. 


| RULE OF ACTION 


Avpal already performed after first Tawi 


} is 00t required to be revised, as the first [awa 
) has already stood admitted and is being re 

| only om account of its being defective. Thi: 
lawat isonly to make good that loss (Zub 


RULE OF ACTION 


Ifa person porformed Tawaf-e-Ziy 
out ablution in the days of Nahr (Sa 


he performed Tawat-e-Wida‘ in thes ys 
of Nahr with ablution, this woul for 
Tawat-e-Ziyarat. But, on the other hand, it 


would not stand for Tawaf-e-Ziy4rat if perform- 
ed alter. the days of Nahr and a Dam would be 
Wajib (Zubda). 


| RULE OF ACTION 


Ifa person performed Tawaf-e-‘Umra with, : 
| pollution, menses or birth-blood dischargeyor 
without ablution a Dam would stand ob! igatory.» 
} imespective of the Tawaf being complete or com- 
} prising a major part thereof ora minor part thereon 
confined to.only one circuit (Zubda.) In case uf 
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revision of the Tawaf, the 
eliminated (Ghunya). 


RULE OF ACTION 


of ‘Umra a violation of the restrictions ram 
attracts the obligation of a Dam or a S 4 aS 
is attracted in the [hram of Hajj (Zul 


RULE OF ACTION 


While performing Tawaf-e-Qudom « 

Wida,‘ if a person missed one, two or tI 

thereof, he would fall under the obligat 
Sadaga for each of the circuits. In 

missing four or more circuits, a Dai 
obligatory. On the other hand, 
missed Tawaf-e-Oudom totally, nee 
obligatory but it is considered « 
unpleasant (Zudda). 


Ca 
if 


lak: 


RULE OF ACTION 


If a person abandoned [awaf-e-Qud 
giving it a start, a Dam would be obi: 
case of abandoning most number of its 
and in case of abandoning least numb: 
circuits he would be obliged to pay or 


@ (or each abandoned circuit as in Tawaf-e-Sadr. 
| The rule of actionin this respect for a Nafi Tawaf 
® would beonthe lines of Tawaf-e-OQudom (Ghunya, 
4 Sbami). ° . 


| RULE OF ACTION, 


iz Abandoning of any Wajib of ‘Um: S Dota 

m attract the obligation of any Badana a | 7 
only a Dam (i.e. a goat or seventh part OW 
or camel) becomes obligatory. But in t! ne 


# its rounds is either abandoned without 
} excuse or performed while riding, Hajj will stand 
@ acoomplished. The Dam as well will be elimi- 


_ observance of Sa‘i while riding was out of some 
7 excuse, nothing would be WaAjib. 


(@ two or three rounds of a Sa‘i are abandoned « 
_ |} ate observed while riding without any excuse, 
one'Sadada for each round will be obligatory” 


J (Ghnnya): 


- RULE OF ACTION 


might have left’ ‘Arafat in order to take hold of 

stray camel or a to look for a person. 
he returned before sunset, the Dam would. ‘be 
- eliminated but if he returned after sunset the 
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JINAYAT PERTAINING TO SA‘! 


lia complete Sa‘i or a most number of 
any 


nated On revision Gf the Sa‘ion foot. If t 


If only one « 


LEAVING ARAFAT BEFORE SUNSET 


Tia person left ‘Arafat before sunset, a Dam™ 
would ‘be obligatory despite the fact that he 


. 


If indeed 


rrisne 
4 


Dam would'stand; (Zubda). 


is 
; 
4 
i 


ae ee 
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ABANDONING WAQOF-E-MUZDAI 
WITHOUT EXCUSE 


If a person abandoned Wag6f-e-M 
without any excuse, a Dam would be ob! 


In case he abandoned it out of some excu 


instance a woman or a very old persor 
weak person abandoned it due to rush of 
nothing would be obligatory (Ghunya 


i 


MISARRANGED PERFORMANCE 


THE PRACTICES OF 10TH ZILHI) 


RULE OF ACTION 


Suppose a Mufrid or a Q§arin or a M 
matte‘ got his head shaven before Kam 
suppose a Qarin, or a Mutamatte‘ got hi: 
or supp 


shaven before offering sacrifice, 
Oarin or a Mutamatte‘ offered sacrifice 
Rami; in al! such cases a Dam would be 
tory, because a proper arrangement was 
tory to perform these practices. 
however, this arrangement of performar 
obligatory only in Rami and Halq (havi 


fice. On the other hand, for a Oarin this a: 
ment is obligatory to perform Rami, sacri! 


sacrifice and then should have his head sh 


For aM 


head shaven) as he is not obliged to offer a ; 


Halg... He should first perform Rami, then « 


ner 
aVven 
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In case) Of priority or delay a Dam would be 
obligatory. 


JINAYAT PERTATING TO RAMI 


RULE OF ACTION 


Ii Rami for one day in full is 


abandoned or 


most of the pebbles are abandoned, a Dam will be 
Wajib. For instance, a person abandone ie leven 
pebblesun the Kami of the first day and perform- 


ed it. with only ten pebbles, a Pern. would De@jjuee 
obligatory. Ii he abandoned the Kami of more @ 

than one day or full four days, in that case asi 
well only one Dam would stand obligatony™ 
(Zubda). 4 


RULE OF ACTION 


The Rami of the 13th Zilhijja stands obli- e 
gatory only when the dawn of the 13th appears 
in Mina. In this case as well, if a person aban- 
doned the Rami of the 13th Zilhijja, a Dam 
would be obligatory (Zubda). ; 


Note: fe 

(1} For all rules of action. wherein. an shlieation A 
of Dam has been defined, it is necessarythat 
the animal is sacrificed within the boundaries 
of Haram. Offering sacrifice outside Haram 
‘does not stand admitted. Moreover, the 
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permissible to be discharged in the shape of 
hard cash equivalent to the price of Dam. It 
is Obligatory to offer the sacrifice of animal 
in Haram. But indeed, in cases where either 
Offering a Dam or giving food in exchange 
has been) left on one’s own choice, Dam 
obligation can be discharged in the shape of 
hard cash equivalent to its price. 


sacrificed animal is obligatory to be given 
charity. It is not permissible for you to eat 
anything out of it by yourself or to give it t 
rich persons (Ghunya). 


‘ 4 
4 
| 

| 


(2) li a person cannot afford Dam or Sadaqa 
account of poverty, the expiation will 
tinue to stand obligatory. He may‘dischai 
this obligation whenever he can afford 
in fact means that if a person commits, with- 
out any excuse, a Jinayat on which Dar 
Sadaga is WaAjib the expiation will continu 
to stand as long as the obligation is practi- 
cally discharged. He has no choice to kee] 
fasts in exchange. On the other har 
this perpretation of Jinayat is out of s 
excuse, keeping 3 fasts will also suff 
instead of Dam or Sadaga (Zubda). 


(3) Por Jinayat of Ihram,a Oarin falls under t 
obligation of two penalties, whether it may 
be the obligation of a Dam or the obligation 
of a Sadaga, because of the fact that 
enters the state of two Ihrams. But inde: 
if he passes by Migat without Ihran 
only one Dam will be obligatory. More 
the Jinayat committed by a Qirin, in re: 
of Wajibat of Hajj, attracts the obligati 
only one penalty (Ghunya). 


(4) The obligation of Dam for a Jinayat is not 
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permissible to be discharged in the shape of 
Nard cash equivalent to the price of Dam. It 
is Obligatory to offer the sacrifice of anima! 
in Haram. But indeed, in cases where either 
Offering a Dam or giving food in exchange 
has been, left om one’s own choice, Dam 
obligation can be discharged in the shape 

hard cash equivalent to its price. 


sacrificed animal is obligatory to be gi 
a charity. It is not permissible for you t 
; : anything out ofit by yourself or to giv 


rich persons (Ghunya). 


(2) If a person cannot afford Dam or Sada 
account of poverty, the expiation \v 
| tinue to stand obligatory. He may‘discl 
| this obligation whenever he can aff 
in fact means that ifa person commit 
out any excuse, a Jinayat on which 
Sadaga is WaAjib the expiation will 
to stand as long as the obligation 1 
cally discharged. He has no choice t 
fasts in exchange. On the other ha 
this perpretation of Jinayat is out « 
excuse, keeping 3 fasts will als 
instead of Dam or Sadaga (Zubda). 


(3) Por Jinayat of Ihram,a Qarin falls 
obligation of two penalties, whether 
be the obligation of a Dam or the ot 
of a Sadaqga, because of the fact t 
enters the state of two Ihrams. But 
if he passes by Migat without [hra 
only one Dam will be obligatory. M 
the Jinayat committed by a Qirin, in 
of) Wayjibat of Hajj, attracts the obligat 
only one penalty (Ghunya). 


(4) The obligation of Dam for a Jinayat is not 


VISIT TO THE SACRED CITY O! 
MADINA 


Next to Hajj the highest pre-eminencé 
the greatest blessings lie in paying a visit t: 
most sacred mausoleum of the greatest |! 
Prophet, the beloved Messenger of Allah 
be upon him). The love and respect t 
Messenger of Allah (peace be upon him), i 
stands as the prerequisites of Iman and as 
one must feel natural urge as well toward 
fact that on reaching the sacred territori: 
does not come back without paying a visi! 
the Holy Mausoleum. Furthermore, atten 
before the sacred mausoleum and praying D 
o-Salam in front thereof bear so great a r: 
and blessing that cannot be possibly achieved 
paying Dardd-o-Salam from far off plac« 


HADITH 


The Messenger of Allah (peace be on bh 
said, ‘For one who paid a visit to my grav 
intercession became necessary for him (Zu 


HaDITH 
He said, ‘‘One who paid me a visit a1 
aim was exclusively to visit me, he proved 


T 
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claim that I intercede for him on the day of 
resurrection (Zubda). 


HADITH 

Hesaid; “One who pays a visit to my grave 
alter my demise is like one who pays a visit to 
me in my life’’ (Zubda). 

Hence, is there any Muslim who, without 
any excuse; may come back having been 
deprived of this great bliss? 


RULE OF ACTION 


Ron a person) who is under obligation ofa 
‘Fardh Hajj’ it is better to perform his Hajjat 
first and then to pay a visit to Madina. Other ™ 
wise, it is discretionary whether a person first™ 
pays a visit to Madina and performs Hajj theres ™ 
after or his Hajj performance is followed by his 
visit to Madina (Zubda). 


SOME OF THE MANNERS FOR A VISIT TO MADINA _ 


When you start proceeding towards Madina, 
keep repeating Darod Sharif often on the way 
and when you catch a sight of the trees of 
Madina, repeat Daréd Sharif even more often. 
When the buildings of the city come in sight 
repeat the following invocation after Daréd 
Sharif :— 4 


pg Sic 


“OQ Allah! This is the sacred precinct 
prophet ; so make it a protection for me ag 
hell fire and a security against torment ar 


<i pars PTE So ton ee 


It is Mustahab that before entering M 
you take a bath or at least make an a 
You should put on clean clothes and neat d 
whatever available, far better 
Some perfume may also be ‘used. 
ing the city you should start walking « 
Enter the city with great humility and | 
ness while considering the magnificence 


On entering the sacred city of Mad 
invocation should be repeated :— 


a 22 9.» 276 ~~? aon 4 
Sao! one Peal 8 Ge A le 
@ bleed Gb Oi) vi 

nome) lo}! ) | 
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135 


Nims wd, ie 45- -32,-,, cara 
PETES Gb pee SSS) Ja 
Ke, - 2? - 


ere P.4 4 age TAS of ¢ 
tis wm $\| 2% SNe Ea x 
we wi Sloe ot Aad)» lant os Use; 


MMe caleo daly ale ab XS S273) Sai 
a 99 Te <9 aot “4/23 aA eo 8 O97 oy GPW’ 
Cre cba pee J Ss}, Pm s\n! nd)! 


3 Gis are 79070 917% “Io Ll 29-3 ~» 
CU AS aes EA 95 5S) 5 cS a lanl 


“3 - 


are i we 
+-2b Sl lees 
“O My Lord! Enter me here rightfully and 


take) me out rightfully; from Thine own 
presence make for me a protector and helper. 
OAllah! Open the gates of Thy mercy for me 
and grant me through the visit to Thy Messenger 
(peace be upon him) whatever Thou granted tom 
Thy iriends and obedient persons; and grant 
me forgiveness and have mercy on me, O them 
Best of all whom a request can be made. Make® 
me disdainful towards unlawfulness through | 
Thy lawfullness and towards Thy disobedience = 
through Thy obedience and towards whatever is 
there besides Thou through Thy grace, and 
enlighten my heart and my grave. es 
© Allah! I ask Thee for every good, the 
immediately approaching good and the delayed 
one whatever isin my knowledge and whatever 
I do not know,, xn 
I beseech Thy protection against all evils 
whatever is in my knowledge and whatever I do 
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not know. O Allah! confer upon me the mos 
Thy subsistence at the time of my old age ar 
near the end of my life; render the end 


age as the best of my life and last act of mine as 


the best of all my actions and make the d 
my meeting with Thee as the best of 
days.”’ 


Thus you should enter the city very respect- 


fully with a vigilant heart and recollecting 
mind the fact that this is the piece « 
whereupon the Holy Prophet (peace be 
him) once used to place his sacred steps. 


ENTERANCE TO MASJID-E-NABAVI'’ 


When you enter Masjid-e-Nabavi you 
step in with your right footstep forward \ 
reciting Dar6d Sharif and 

AS i7 
+ SI OGIGF? Leal 

To) Allah! Open forme the gates o 
mercy.”’ 

It is better to enter the Mosque thr 
Bab-e-Jibril. After entering the mosque 
should first go to Raudh-ul-Janna whic! 
place between the sacred grave and the M 
(the pulpit) of the Holy Prophet. It has 
narrated in Hadith that this piece of land 
from heavens. In  Raudb-ul-Janna 


1, , The mosque of the Holy Prophet. 


nt 
i 


PERFORM HAJJ COPY NO. 10 
137 


should offer to Rak‘at prayers of Tahiyyat-ul- 
Masjid and thereafter should present yourself 
near the sacred mausoleum while standing at a 
distance of three or four arms’ length from the 
pillar erected in the corner of the wall on the 
head-side of #he sacred mausoleum. Youshould 
neither go very mear to the net works of the 
mausoleumpnor stand very far unncessarily. With 
your face towards the sacred mausoleum and 
your back-towards Ka‘ba you should reflect in 
your mind that the Holy Prophet is resting in 
his grave with his face towards Ka‘ba. There- 
aiter, you should offer your Salam (Salutation) 
very © respectfully, | With a moderate voice, 
neither very loudly nor very low. Here as well 
no particular words have been defined for Salam 
but it is betters to offer Dardd-o-salam with these 
words :— ;. 


- 
; 


DAROD-0-SALAM ON THE APOSTLE OF ALLAH” 
ld Para ded 4 47 2ejpoue 
AS Sole PSE. don 3) 2 oes ASE 


Sala gest 

oeioh es Z amt 
Coton UAE AMS. fsialbtey 

5 Sey even FONG TAGS Gi Gl 


4 
nc autcasees fA 


| Hips | 


7 Reed ours 


CA, - 
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Thy subsistence at the time of my old 

near the end of my life; render the end 
age as the best of my life and last act of min 
the best of all my actions and make the 


| | not know. O Allah! confer upon me the n 
| 
my meeting with Thee as the best of 
| days.”’ 

| Thus you should enter the city very resp 
| fully with a vigilant heart and recollectir 
) mind the fact that this is the piec« 

| whereupon the Holy Prophet (peace b 


him) once used to place his sacred steps 


ENTERANCE TO MASJID-E-NABAV1' 
When you enter Masjid-e-Nabavi yor 
step in with your right footstep forward w! 

reciting Dardd Sharif and 


ied 
“9-3 as a 


+ SOG? eal 


# 


“QO Allah! Open forme the gates of [hi 
mercy.” 

It is better to enter the Mosque thr 
Bab-e-jibril. After entering the mosque you 
should first go to Raudh-ul-Janna which | 
place between the sacred grave and the Mi 
(the pulpit) of the Holy Prophet. It has been 
narrated in Hadith that this piece of land 
from heavens. In 


1, The mosque of the Holy Prophet. 


Raudh-ul-Janna you 
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should offer to Rak‘at prayers of Tahiyyat-ul- 
Masjid and thereafter should present yourself 
near the sacred mausoleum while standing at a 
distance of three or four arms’ length from the 
pillar erected in the corner of the wall on the 
head-side of the sacred mausoleum. Youshould 
neither go very near to the net works of the 
mausoleum nor stand very far unncessarily. With 
your face towards the sacred mausoleum and 
your back towards Ka‘ba you should reflect in 
your mind that the Holy Prophet is resting in 
his grave with his face towards Ka‘ba. There- 
alter; you should offer your Salam (Salut 
very respectiuily, “with a moderate voice, 
neither very loudly nor very low. Here as well 
no particular words have been defined for Salam 


but itis better to offer Dardd-o-salam with these 
words :— 


DAROD-0-SALAM ON THE APOSTLE OF ALLAH 


Balla HRS Se (SEI. pate ep 
Cue Sealer raae Bal se rpleaipr rt Reeders 
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Solan, 
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“Peace be with you, O Messenger of Allah; 
peace be with you, O the best of all the res 


of Allah; peace be with you O <ele 
Allah; peace be with you, O dear one o 
peace be with you O Chief of the de 

Adam; peace as well as the mercy of Allah an 
his blessings be with you O Pr 
Messenge of Allah! I bear witness th: 

no God but Allah, He is alone n 

hath and I bear witness that. ye are Hi 
and messenger. I bear witness that \ 
conveyed the divine message and have tr 
ted the entrusted mission; ye. wish« 
your people and dispelled their rest! 


May Allah grant ye a goodtreward; may 


Allah bless ye on our behalf wit 
reward than that He ever blessed any pro 
on behalf of his people. O Allah! Conf 
our lord and. Thy slave and 
Mchammad Thy Wasilah 


INesse] 


(nearness - t Hi 


} doubt Thou violatest not Thy promise; 


} doubtedly Thou art Glorious. 


“through the mediation of the 
} (peace be upon him). 


Sylulg 


139 


sanctuary) excellence and elevated position and 
admit him to Maqam-e-Mahmod (the praise- 
worty place) which Thou promised him; no 
and 
grant him) a favourite place near Thee. Un- 
Most Bountiful.’’ 


After this Salam you should pray to A!lah 
Holy Prophet 
Then you should ask the 
Holy. Prophet Kor his intercession and say :— 


“3 Pes z ah gr 4 ALO ties Wee ded lea 
ak Jagd, 2 513 See a iat dt 


+ iss Bed YE i422 


“0 Messenger. “Of Allah! I ask you for 
intercession and ‘I request your medi 
towards Allah for that I die as Muslim, 
faith and and on your tradition.”’ 


YOuUL 
lation 
On yous 


To these words you may add whatever you 


‘like but that must be very, respectful and 
# humble, Conciseness in this regard has how- 


ever been appreciated by our worthy predeces- 


} sors. Youshould not be very loud but instead you 
f should present your request very humbly and 

respectfully. 
} behalf of any other person you should say:—' 


If you have to convey Salam on 


OW 


Der pam AE el 
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“Peace be with you O Messenger of Alla 
behalf of so and so son of so and s 
requests your intercession towards your | 


SALAM TO HAZRAT ABU BAKR SIDDIQUI 
Thereaiter, by moving aside at an 
length pay Salam to Hazrat A 
Siddique :— 


var i 


“7 Tt abe ae s xe SATE Gn ee CN ASS 
AEBS WIS ASE5 duiloas AST AL 0 


A A ¥ 
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“Peace be with you, O Caliph of th 
senger of Allah, his companion in the cav 
co-traveller in his journeys and the truste 
secrets Abu-Bakr Siddique ! 

May Allah grant you a good reward 
half of the people of Muhammad.” 


SALAM TO HAZRAT “UMAR FAROQU! 
By further moving aside at an arm’s 
you should thereafter pay Salim to 
‘Umar Fardque. 


“oI 02 7747? 
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“Peace be with you O Commander of the 
Faithful; “Umar Fardque by whom Allah added 
glory to Islam! Allah made you the Leader of 
the’ Muslims, while He chose you as alive and as 
dead. May Allah grant you a good reward on 


} behalf of the people of Muhammad.”’ 


Here as well a decrease or an increase in the 


| words: depends upon your own choice. However, 


pay*salam on behalf of the persons who made 


such"ayrequest to you and then move a bit for- 
ward and say : 


Seue se 4779, Gob 992°5°9 % ('A- 2a 
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46704 42 


Bedale | SAT S55 a apace 


a Yat a = 7 


| pA o5 athe ahs So ais | 


- 
“7 


TAA ae ‘4 


See “wc aA 
yee’ Sperry se - 


le 


rr 547 7 
CL p> 


we 


ae 


“Peace be upon both of you. Co-reposers’of 


| the Messenger of Allah (peace be upon him), his 
} companions and his, premiers! May Allah grant 


both of you the best reward. We have come to 


_ You in order to seek your mediation towards the 
} Messenger of Allah (peace be upon him) so that 


he may intercede for us and pray for us to our 
lord that He may preserve us alive-on his faith 


and his tradition and on the Day of;/Resurrect- 
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his group, (of followers).’’ 


ing face to face with the Holy Prophet 
pray to Allah whatever you can, 


parents and common Muslims. You sh 


lar of “‘Ustuwana Abu Lubaba’’ 


edon coming back to Raudhat-ul-Janna 


busy with saying the name of Allah, 
and invocations. 


and Dardd. 
the betteritis. Try to remain busy in 
tal of the Holy Our’an and the name of 
long as you stay in Madina. Dardd shar 
also be often repeated. You should of 
awake during the night and should n 
time. 


the sacred grave of the Holy Prophet yo 
try to pay every day or on Fridaysa vis 


Uthman, Hazrat ‘Abbas, Hazrat Hasan, 
iprahim, the son of the Holy Prophet ( 


Thereafter, by moving forward and 


part 


ou shi 


you should invoke blessings for yourself, 
uid { 


Istig 


' 
if si 
tel 


of the time being Makroh you should keep your 


Everywhere and as long as 
can you should not be neglectful of invocations 
The more often you repeat them 
ther 
Allat 


tien He may restore us and all Muslims to life i; 


stand- 


uld 


lianiy 


1én 


you should offe 
two Rak’ats of prayers alongwith the invocation 
in the end. Some more Nafi prayers should b: 


move from there and on reaching near the Pil 


vou 
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Offer your prayers in Masjid-e-Nabavi as 
far as possible. Following a daily regular visitt 


(2) 


grave-yard of Jannat-ul-Baqi‘ as well, as Hazrat 


Hazrat 


peace 


be 


Salam paid at Mawajah Sharif. 
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on him) and the purified wives of the Holy Pro- 
phet as well as bis other great — are 
feposing therey) =A Visit should also be paid to 
the graves of Amir Hamza and tne martyrs of 
Uhd (May. Allah bless them with His pleasure). 
Nafl prayers should also be offered in the mosque 
of Hazrat Patuma (May Allah bless her with His 
pleasure). On Saturday, you go to Masjid-e-Quba 
and aftersaying prayers you should invoke Allah’s 
blessings. 


As long as you Stay in Madina, pay re 
visits to the Sacred Matisoleum and offer S 
as oitenias you'can, particularly aftcr all tle { 
prayers (Zubda),: 

qeat 


RULE OF ACTION, |. 


Wlfat any time, it is not possible to avail 
your presence at Mawajah Sharif (The place cons s, 
fronting’to the sacred grave), you may pay your. ™ 
Salam by standing any side of the sacred mauso= 
leum or anywhere in Masjid-e-Nabuvi, but it does” 
not bear the same pre-eminence as bears the 


RULE OF ACTION © 


Even outside Masjid-e-Nabavi whenever you 
happen : to pass by the Sacred Mausoleum, stay” 
fora while in front of it and do not go forth until” 
you pay a Salam, 3 
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RULE OF ACTION 


Wowen should also visit the Sacred Mauso 
leum and pay a Salam in front of Mawajah Sharif 
but it is better for them to be present at night 
and at rush hours to pay Salam from a distance 


RULE OF ACTION 


. Whilc in Masjid-e-Nabuvi keep yourself aloof 
from wordly talks and do not speak with a loud 
veice. 


ON LEAVING MADINA 


At the time of leaving Madina, offer two 
Rak‘ats of prayers in Masjid-e-Nabavi and then 
pay a Salam in front of the sacred Mausoleum 
and pray to Allah that He may render your 
-return journey easy for you and take you to your 
family in peace and safety. He may guard you 
gainst the evils of both the worlds and make 
you lucky enough to be present again in Madina. 
He may not render this presence of yours as your 
last presence. 


J 7 4 Ate on) Via £ 

ou Malate 5G tall als 

he) ea Era 9, 410,02 ee 

o AGI S5 4b Lid ICIS S551 
‘-(And Allah’ S help is sought and He is trust 
edin, and the end of our invocation is ‘All praise 


to Allah. the cherisher and sustainer of the 
worlds). 


» have compiled in a separate treatise named 


Appendix 


PRECEPTS OF NHAJJ-E-BADAL (HAJJ IN 
LIEU OF SOMEONE ELSE) 


Details of Hajj-e-Badal are lengthy which I 


‘Minhaj-ul-Khayr-fil-Hajj-i-‘anil-Ghayr’. The 
same may be consulted in need. Its necessary 
selected precepts are however given here for the 
peed ADs of common people. 


RULE OF ACTION 


Suppose a person fell under the obligation of 
Fardh Hajj and he found the period in which 
Hajj is performed. But he did not perform Hajj@ 
for some reason or other. Later on, he had someg 
excise because Of which he was unable to per- 
form Hajj personally. For example he fell iy 
with such ailment as he had no hope of recoveryau 


25 


Now it is ‘Fardh ‘on him to depute someone to. 
perform Hajj on his behalf or to make a will to 
the effect that Hajj-e-Badal may be arranged to 
he perforated! o on aa behalf from his funds after 
hisdeath, 
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Having performed one’s own Hajj-e-] 
Yusut and Imam Muhammad, may Allah have 


the rule is that if the excuse—because 

he could not perform his Hajj himse!f— mercy, on them) the obligation of Fardh Hajj is 

ed after getting Hajj-e-Badal! performed, h not removed Dy/apy excuse after being once fin- 

‘stand under the obligation of Fardh Ha ancially able to afford. It is therefore binding 
on such persons to get Hajj-e-Badal perform 


Hajj which he got performed by someone BRON 
behalf will become Nafl Hajj. or to make a will for this purpose. 


RULE OF ACTION 
Likewise suppose a woman has enough It is preferable to get Hajj-e-Badal perfo 
to perform Hajj, but she does not find a Mati ed by one who has already performed his 
to accompany her; or she finds one but h ay at OS a Bauer sas Pn eo” 
not bear his expenses and the woman herscli some one who has not yet performed his 
cannot afford to bear his expenses alongy Hajj, and Hajj is not even Fardh on him, Ha 
Badal will get discharged, but it will not be pre- 


RULE OF ACTION 


hers. Then it is binding on her to get H 


Badal performed on her behalf or make a v ferable. 


do so. If, inspite of Hajj being Fardh.on him, he . 
has not yet performed Fardh Hajj, it is not,per 
Note: missible for him to proceed for Hajj-e-Badal, it 
According ‘to Imam-e-A‘zam in all | is Makroh Tahrimi (unlawfully and. seriously 
circumstances if the excuse remained up t undesirable) and sinful. Yet the Ha)j of,one who) 9s 
time of his death, Fardh obligation of H Pee emestnnr oFmed will stand ne a 
removed. Now 'it is not binding on him (Ghuoya). 
Pao conan gta a wil RULE OF ACTION 
€ purpose, provide at, he had not miss ¢ 
perform Hajj during his ability to perform a1 To get Hajj-e-Badal performed on wagesand 
before the emergence of his excuse. compensation is not permissible. Both receiving 
But : ane ; and paying of wages and compensation on per= 
anne s Bees ang, tO atubaya (the pwojeat forming Hajj are Haram (forbidden). If anyone 
isciples of Imam-e-A‘zam namely Imam Abu gets Hajj-e-Badal performed after settling the 
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wages, both the performer and one who ge 
Hajj performed would be sinful. Yet th 


of Amir (one who get it performed) will star 


discharged. The wages thus received will 
to be returned. Only the expenditure in 
on performing Hajj will have to be paid. 


RULE OF ACTION 


All the necessary expenditures on Ha 


Badal are the liability of the Amir. This |: 
the fare of proceeding and returning, a 
expenses during the journey and the 


Haramain (Mecca and Madina), on food, lau 


charges, house rent or hire of tent etc. 
clothes of Ihram, necessary utensils req 
during the travel, and the purchase of 


saries—all'these are the liability ofthe Amir. | 
the clothes and utensils etc. will have t 


returned after Hajj to the Amir (one on v 


behalf “Hajj is performed). Likewise, if s 


cash is saved after Hajj expenses. the sam« 
also have to be returned to Amir. But inde: 
the Amir gives it to him of his own accord 
Says that the necessaries and the remaining 
are given to you as present from me, 
allowed to spend the remaining amount for | 
self. But if the Hajj is performed on beha 
some ‘deceased person, it is necessary that t 


should’be a will made by the deceased for 
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allowance. If there is no such will on behalf of 
the deceased, and the amount exceeds one third 
of the property of the:deceased, then the neces- 
Sary condition is that’all the heirs agree to this 
allowance. 


RULE OF ACTION 


The Journey of Hajj-e-Badal should be com- 
menced from the homeland of the Amir, i.e. one 
on whose behalf Hajj is being performed. 


RULE OF ACTION 


Ttisincumbent upon Mamor (one who per- 
forms Hajj-e-Badal) to resolve the intention for 
the Hajj of one on whose behalf he is performing © 
Hajj-e-Badal. Itis preferable also while recites 
ing Talbia to say the words OW ge SS (Lab- , 
baika on behalf of such and such person). In 
this case, he should utter the name of his ‘Amit’ 
after the words ‘‘on behalf of’’. ae 


og 
a 
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RULE OF ACTION 


It is binding on Mamor not to act in any 
way against the instructions of Amir i.e. one o1 
whose behalf Hajj is performed. If he- acted 
against his instructions Hajj-e-Badal will not 
stand discharged, but this ‘Hajj will be from 
Mamor himself. It will be binding on him to 
return the Amir’s amount spent on this Hajj. 


RULE OF ACTION 


Oiran or Tamattu.‘ 
not be on behalf of the Amir, but the san 
be on behalf of Mamor himself. 
return the Hajj expenses. 


RULE OF ACTION 


the instructions of the Amir, then, 


not stand discharged. This will, of cou 


might suffice for the expenses on Hajj, and 
conditions of Hajj were also fulfilled, he 
again have to perform his Fardh Hajj. 


RULE OF ACTION 
If the Amir, i.e. one on whose beha! 


and left it to his choice to perform Hajj o 
ever kind he liked whether to perform If: 
Hajj only or Oiran i.e. with joint Ihram 
and ‘Umrah or to perform Tamattu‘ by w 
Ihram of ‘Umrah from Mig&t. Then afte 
plishing ‘Umrah, he whould wear the Ih 
Hajj from the Holy Mecca and perform H 


a Nafi Hajj. If later, he saved so much mo! 


Hence, if the Amir asked him to per! 
Hajj only, it is not permissible for him to perf 
If he did so, this Ha 


He will h: 


If one|performing Hajj-e-Badal acted ag: 


this Hajj will stand discharged on behalf . 
Mamor, yet, Fardh Hajj of even the Mamor 


ve 


to be performed, gave him a general permiss 


IT 


m 
is 


} permission of the Amir. 
| Amir's®Hajj will not stand discharged in case « 


® Mamor will not be held responsible for the ex- 
_ penditure incurred on Hajj 


| ments have been given in the treatise by me, Viz. 
| ‘Minhaj-ul-Khair fil-Hajj-e‘anil-Ghayr’. The same 
_ may be.consulted. 
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this case, Ifrad and Qiran are of course permis- 
sible for the Mamor unanimously, but the juri 

differ about Tamattu’. According to a fhmbe er 
ol jurists, it is mot permissible in spite of the 
According to them, 


Tamattu’s’ Although, because of the permission, 


But the Amir will 
again have to get’) his Hajj-e-Badal performed 

Theretoreat is necessary to be very cautious 11 

this, matter, But of course, since a large num! 

of (other) jurists have permitted even to atten 
Tamattu‘ with the permission of Amir, therefore 
if Tamattu‘ is performed in case of sheer neces- 
sity todo so, it is hoped’of Almighty Allah, that 
the Fardh of one who is getting the Hajj Pt 
formed, will stand discharged. 


4) 


fj 2tie 


ea detailsibt this rule with juristical argu- 
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Note. “Most of the above rules about Hajj-e- 
Badal have been taken from the book Irshad-us=- 
Sari by” Mulla‘ “All Oari. The reference Of 


the few rules taken from other books has been 
given, 2 
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ghee ACR io Aan 
_ (And Allah, I glorify Hi 
knows best), Eeritessitp: othe, Most High, 
ary ' Humble slave of Allay 
Muhammad Shag _ 


Darul. ‘Uloom Karachi-]4 
Robi‘-ul-Awwa) 1392 A 


A WORD FROM PUBLISHER 

Though it is a fact that English lauguage 

is widely spoken and understood all ove; the 
World yet it is strange to note that authentic 
Islamic Literature has been yery scarcely publi- 
shed in this language, Taking it as an urgent 
need of the time, we have started publishing 
_ English translations of those books which have 
‘been written by authoritative Ulama on different 
Islamic Precepts. This brief treastise is our first 
wy publication which will certainly, if God willing, 


follow a s ries of other useful publications. 
$j 4 y é ‘ . z 


iy ‘wy _ We request our readers to extend all sorts of 
7 their cooperation in this respect and to let us 
_ have their valuable suggestions about the books 
| mecessary to be converted into English. 


> MOnAMMaD Zak! 
rad gia RRR Idara-i-Islamiat 
are _ Anarkali, Lahore. 


